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CHAPTER 1
Overview of the Study
While serving a congregation that desired only a Sunday
morning worship service I began to study spiritual
formation, seeking some way to nurture a spiritual depth in
my people that would motivate them to serve Christ with all
their hearts. I knew that such nurturing would require time
with them beyond the Sunday morning worship service. After
nearly two years of perfecting a model for spiritual
formation to present to them, they showed little interest in
study of any kind, so my efforts at nurturing spiritual
growth on a large scale came to a halt. I could not teach
those who would not learn.
Out of personal discouragement I began to study in
depth what has been a source of inspiration for about 20
years, the Asbury Revival of 1970. As I shared what I had
learned with others I met several individuals who had
participated in that revival. Invariably, a sparkle entered
their eyes and they became more animated as they shared
their experiences � as though the revival had happened only
last week. During the revival they had been transformed into
the kind of people I wanted my congregation to become. They
loved Bible study, prayer, evangelism, and social action.
Revival had been spiritually formative for them and, it
appeared, had continued to influence their lives. Could
revival be the key to transforming my congregation?
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More questions were raised about what revival could and
could not do. How much of the participants' development and
enthusiasm for Christ grew from the revival experience? What
were the effects of the revival? How long lasting was it?
How could I promote it?
The Asbury Revival of 1970 was a spontaneous religious
revival. A service of 185 continuous hours of confession,
repentance, prayer, reconciliation with God and one another,
singing, and testimony began in Hughes Auditorium on
February 3, 1970. Services like it spread to campuses and
churches throughout the United States in the weeks that
followed. Many became Christians, many broken relationships
were mended, and many were healed in every way as a result
of this revival. According to Spann, some became involved in
social outreach as a result (One Divine Moment 98).
Asbury College is a small. Christian liberal arts
college which emphasizes the development of the whole
person, including the spiritual. Its theological orientation
is Wesleyan-Arminian holiness and it emerged from the
holiness movement of the 19th century- The campus is located
about 15 miles south of Lexington, Kentucky, in the small
town of Wilmore. In 1970, around 1,070 students were
attending.
A highly regulated student life policy promoted a
religious atmosphere. Mandatory chapel services were held
three times each week. Classes were commonly begun with
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devotions and/or prayer, regardless of the academic
discipline. A dress code insured modesty and a strict
definition of the sexes. Men's and women's housing were
separated by a street, early curfews were enforced, and
separation of the sexes took place on Sunday afternoons.
About 200 students had been taking part in a program
called The Great Experiment, in which they committed
themselves daily to a regimen of spiritual disciplines.
Students had an unusual interest in spiritual matters at
that time. In a chapel service, a few individuals reported
changes in attitudes and behavior that had resulted from
their use of certain spiritual disciplines. Soon all those
in Hughes Auditorium sensed that God was present with them
in a unique way and the revival began. Even those who had
not been involved in The Great Experiment were affected. An
interest in spiritual matters was also present on other
campuses, where revival services similar to Asbury 's were
experienced in the weeks that followed.
Significance of the Study
The literature on revival tends to view revival through
a wide angle lense of social impact. The source documents on
the Asbury revival in the Asbury College and Asbury
Theological Seminary archives focus more on individual
spiritual experiences.
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The Asbury Revival of 1970 affords us the opportunity
of examining close up the lives of participants who were
touched by a nationally recognized revival nearly twenty-
five years ago. A personal query of the participants of a
revival twenty-five years after the fact will generate and
substantiate hypotheses about the nature of revival.
Revivals are usually analyzed in terms of history,
theology, sociology, and experience. This study will examine
revival as it relates to spiritual formation. Special
attention will be given to certain aspects of the spiritual
life, which will be outlined below.
This study also has implications for the local church.
It can provide insights into the kinds of activities and
positive effects that were associated with a recent revival,
and may provide clues about how individuals are motivated to
commit themselves to God more fully.
The Purpose
The purpose of the proposed study is to determine the
significance of the Asbury Revival of 1970 for some aspects
of the spiritual lives of the participants.
Research Questions
Research Question 1.
What do participants still remember most about the
revival?
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Research Question 2.
How did participants ' use of certain spiritual
disciplines change during the Asbury Revival of 1970?
Research Question 3.
How did the interpersonal relationships of the
participants change during Asbury Revival of 1970?
Research Question 4.
How did the participants ' involvement in church and
social ministries change during Asbury Revival of 1970?
Research Question 5 .
How did the participants ' moral strength change during
Asbury Revival of 1970?
Research Question 6.
How long term were the changes upon the participants
'
use of spiritual disciplines, interpersonal relationships,
involvement in church and social ministries, and their moral
strength?
Research Question 7.
What do the participants in the Asbury Revival of 1970
believe motivated them to become involved in the revival?
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Operational questions can be found in the Survey in
Appendix A.
Definition of Terms
The word "revival" has been variously defined. I define
it as "a positive response of a group of persons to the
manifest Presence of God."
By "positive response" I mean "a response which seeks
to appreciate and incorporate into one's life in some way
what has been experienced." Positive responses include the
many activities associated with revival, such as prayer,
repentance, and the use of spiritual disciplines. They may
also include the transformation of thoughts, behavior, and
emotions of individuals, and their relationships with God
and others.
The size of the group of individuals is irrelevant to
the definition. As shown in the literature, revival often
begins with small groups before it spreads to larger groups.
The "manifest Presence of God" is both theological and
experiential. Although God is omnipresent, there are times
when His Presence (usually identified as the Holy Spirit) is
sensed by persons, or is somehow made known in a unique way.
I contend that this is the most basic spark of revival.
I have limited my definition of the term "spiritual
life" to certain recognizable aspects. The use of certain
spiritual disciplines, interpersonal relationships,
involvement in church and social ministries, morals,
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are the aspects used to define "spiritual life."
Methodology
Data will be gathered from a self -administered,
investigator designed survey instrument. A copy of the
instrument is included in Appendix A.
The aspects of the spiritual life that are examined
were gleaned from the study of the Asbury Revival of 1970.
Population and Sample
The general population was the student body of Asbury
College of 1970 who are still alive, whose addresses are
available through the Asbury College alumni office, and
whose names are listed in the 1970 yearbook, and who
graduated from Asbury College during the years 1970-1974.
Of the 1,069 names listed in the 1970 yearbook, 619
would be contacted through the alumni office. These
comprised the target population. A simple random sample of
237 of the 619 (about 38%) have were selected from a
computer generated list provided by Dr. Leslie Andrews. I
hoped to get a 60% response rate.
Variables
The two variables are the spiritual lives of the
participants within twelve months of the revival, and their
current spiritual lives. The survey produced data to
establish a relationship between the two.
Collier 8
Mediating variables are specific memories, class status
(freshman, sophomore, junior, or senior), and the frequency
of attendance at the revival services.
Instrumentation
The survey instrument is investigator designed, rooted
in revival literature. The instrument was be pilot tested
before use. Ten copies were be mailed and minor adjustments
were be made.
Assumptions
Assumption 1 : that a survey instrument is a valid tool for
discovering what has been important to the spiritual lives
of the participants.
Assumption 2: that the changes in the nine aspects of the
spiritual life are results of the revival.
Assumption 3: that the participants are self -aware enough to
give meaningful answers.
Assumption 4 : that the memories and opinions of the
participants contain truth which can be applied.
Data Collection
As soon as the pilot testing was completed, the survey
was mailed, along with a cover letter by Dr. Steve Seamands,
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urging participants to respond, and a letter of explanation
of the project. A copy of the letter of explanation is
included in Appendix A.
Delimitations and Generalizability
The characteristics of the Asbury Revival of 1970 are
similar to other revivals as described in the literature.
This study shows how certain facets of the spiritual life
were affected within twelve months of this revival, how long
term the effects were, and what facets might be affected
during other revivals as well.
The students who responded to the request to complete
the survey were likely those who found the revival
influential in their lives, whether in a positive or a
negative way, or those who are interested in revival. Their
views might be different than those who did not respond.
The number of responses speaks to the magnitude of the
impact of the revival.
Overview
Chapter 2 is a review of revival literature. Chapter 3
presents the specifics and administering of the survey
instrument. Chapter 4 is a summary of the survey scores.
Chapter five makes application of the discoveries to
ministry and the literature presents some findings that
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surfaced as I personally read the literature and dealt with
my Congregation Reflection Group.
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CHAPTER 2
Precedents in the Literature
Religious scholars have written about revival from
different perspectives. Few who write use only one
discipline, but different approaches may be generally
classified. William G. McLaughlin and William Warren Sweet
write from a historical and sociological perspective. J.
Edwin Orr and Richard Lovelace employ history and theology.
Arthur Wallis uses history and Scripture. Charles Finney
writes from personal experience as a revivalist, with a
strong theological interest. R.C. Campbell and Leonard
Ravenhill write devotionally in an attempt to describe and
promote revival.
I will glean several sources and these approaches for
insights to understand (1) what sparks religious revival,
(2) the nature of revival itself, and (3) the effects of
revival. Based on my findings I will then analyze the Asbury
Revival of 1970.
Scholars sometimes make a distinction between
spontaneous revivals which are by and large initiated and
sustained by the laity, and revival services in which
individual speakers hold worship services for the purpose of
promoting religious revival. "Revivalism," associated with
revival preachers (evangelists), is sometimes viewed
negatively by critics who describe it primarily as
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emotionalism (Cross, 1982). But genuine revival has been
promoted by revivalists such as George Whitefield in
the First Great Awakening and Charles Finney in the Second
Great Awakening. Since the primary interest of this
dissertation is a spontaneous revival, there will be no
attention given to techniques of revivalists. However, I
will use some of the observations of the revivalists who
experienced revival.
Most books on religious revival include histories of
well-known revivals. Usually scholars group together several
regional revivals taking place during a certain period of
time under the heading of "Great Awakening" in America and
"Evangelical Revival" in England (Lovelace 35, McLaughlin
2 ) . Although some view the Protestant Reformation as a
revival, and some find revivals described in the Bible, more
space is given in the revival literature to post-Reformation
history -
The Asbury Revival of 1970 spread to some 130 colleges
and universities, also to surrounding churches and even into
some business establishments. Services like the one which
began at Hughes Auditorium on February 3 occurred throughout
America, and in South America and Canada (Coleman 95).
Although it is difficult to determine precisely how long the
revival lasted, witness teams were sent out from Asbury
College for four months (Jubilee 91).
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According to Thacker, Dr. Lester McAllister of
Christian Theological Seminary, who was teaching church
history at the time
classed the '70 revival with those of "The Great
Awakening" of 1740, and "The Second Great Awakening" of
1850 (225).
Although not many thought the Asbury Revival of 1970
was that significant, it was a part of a broader movement of
the Spirit that took place in the 1970 's, called by Winkey
Pratney "The Third Wave" (Revival 209). I find in the Asbury
Revival the seeds of an increased interest in emotional and
spiritual healing through the Holy Spirit, about which many
books were written during the 1970 's.
What Sparks Revival?
Students of history have noticed that religious
revivals occur when certain social conditions exist.
Moral standards are usually low. Campbell says that
revivals occur when wickedness becomes nation-wide (12).
Sweet observes that morality generally declines when peoples
migrate, and points to intemperance, slavery, and "sexual
looseness" which were common among early American migrants
just before the First Great Awakening (8).
Hoffman finds awakenings happening during times of
national crisis (6). The First Great Awakening preceded
the Revolutionary War, and the Second Great Awakening
preceded the Civil War. Although the point is often debated.
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some believe revivals of religion commonly occur in times of
national financial decline or prosperity. According to Smith
(64) and Orr (Fervent Prayer 5), there are some who
see the American Revival of 1858 as mere hysteria over the
financial crisis. But Orr traces the beginning of the 1858
revival back to Canada, arguing that a large prayer meeting
had already taken place a month before the crisis was
announced (Good News 11). He further argues that the country
has gone through similar financial crises without seeing a
resulting revival. However, he does believe the lust for
accumulating of wealth is a part of the moral decay (4).
In his study Babson traces trends in America from 1854-
1936. He notices that rises and declines in church
membership and the national standard of living go hand in
hand (21). He advocates conservative politics and a return
to spirituality as a way out of the Great Depression of the
1930 's, and finds hope in the cyclical nature of financial
and religious downfalls and upswings.
Bethany Fellowship observes that just before the First
Great Awakening there was a lack of central leadership that
could bring about a uniform social order (26). Orr also
recognizes the lack of confidence in religion just before
the Second Great Awakening (Fervent Prayer 4). When nations
need direction a revival may be at hand.
McLaughlin presents a more complex thesis to account
for revivals. He couches religious revivals in the context
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of Awakenings, which are ideological at root, and involve a
shift in world view (xiv) .
He summarizes his own theory as follows:
I shall treat each of the five awakenings as a period
of fundamental social and intellectual reorientation of
the American belief-value system, behavior patterns,
and institutional structure. But I also contend that
these reorientations have revolved around a constant
culture core of rather broadly stated beliefs. These
beliefs (though radically altered in definition during
each awakening) have provided continuity that sustains
the culture (10) .
Our five awakenings came about when, by the standards
of our culture core and the experiences of daily life,
our society deviated too far from the moral and
religious understandings that legitimized authority in
church and state (11).
Theology gains popularity as it responds to cultural
tensions created by ideological conflicts. Revivals are a
widespread response to the theology (ideology) which seems
to alleviate the tension, and are an expression of pent-up
emotion. McLaughlin might understand prayer as a cultural
religious expression of despair, anxiety, or frustration.
He would define repentance as an attempt to readjust
ourselves to our social situation and reconcile our ideals
with realities. He correctly observes that revivals often
take place during times of debate and ferment of social
ideologies .
Along with others, McLaughlin sees an increase in the
level of emotional intensity as another condition commonly
cited as a prelude to revival (15). One of Sweet's theses is
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that as religion is personalized, it is emotionalized (xii,
39). He sees the decline of revivalism coming with an
increase in education, which carries with it a suppression
of emotions (125).
Bethany Fellowship also stresses the emotional
component of revival, citing Jonathan Edwards (the classic
American authority on revival of the First Great Awakening) .
They write.
In his Treatise Concerning Religious Affections, he
reaffirmed his belief that conversion is undeniably an
emotional affair. Though the intellect enters in,
feeling, not thought, is the gateway to knowing God.
He was not concerned by the nature of outward displays.
What counts, he argued, is whether or not they indicate
inner change which will not evaporate when the first
flush of emotional upheaval wears away (22).
It is true that Edwards does not separate the will from
religious affections. He does plainly write, "True religion,
in great part, consists in Holy affections" (113).
One less common but insightful theory of social
conditions leading to revival is posited by Orr, who views
the Evangelical Awakenings as a "hunger for personal
freedom" (Fervent Prayer x).
Writing about revival in the Burned-over District
during the Second Great Awakening, Cross wisely cautions.
No rigid determinism can be applied to men who sought
always the right and never the expedient, according to
insights which were invariably individualistic. . .No
direct cause of an economic or social nature can
therefore be ascribed to the whole mass of movements,
or to any one of them. (74)
Collier 17
Revival may be expected, then, when morality is low and
social and political situations lead to uncertainty and
frustration. These may produce widespread anxiety and
seeking for direction which ultimately drive the masses to
turn to God. Yet, such conditions alone do not necessarily
always result in revival. They only invite revival. When
persons find themselves in situations they cannot control by
themselves, they are more apt to look to God for help and
direction.
The Asbury Revival fits this pattern. When asked by
Charles Lake how revival came to Asbury College in 1970, Dr.
Harold Spann replied that "...things on our campus are
desperate. 'And when men get desperate before the Lord,
things are bound to happen'" (Collegian 3 Apr 8 1970).
Observations from theologians.
Theologians highlight God's acts in revival. Systematic
theology is employed to understand the theological foci of
revival, and theological themes in preaching are viewed by
scholars as significant to revival activities. Biblical
theology is used to describe patterns or principles of
revival .
Winkie Pratney correctly observes.
Revival restores truth and recalls to obedience that
which has been forgotten. Invariably, as either its
cause or result, it is associated with reformation of
doctrine and preaching (15).
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Smith shows how theology shifted from Calvinism to
Arminianism in mid-nineteenth century American Protestantism
(Smith, 1957). The desire for holiness and Christian
perfection were on the minds of those being revived. Smith
also brings to light the gradual drift to liberalism and the
Social Gospel during the Second Great Awakening. Smith
further shows how the Unitarians began to approach
evangelical orthodoxy, thus demonstrating the strong
connection between revival and evangelical theology, which
explained the revival experience better than Unitarian
theology -
Religious experience was a major factor influencing the
theology of the day (Smith 84-93). Arminian holiness best
described and promoted what the masses were experiencing at
the time. Still, Smith does not believe that theology took
center stage in the concerns of the revival. Experience was
most important.
In contrast, Lovelace's book may be read as a history
of theological changes and the resulting revivals . He sees
theological understanding of the masses as central to
revival, rightly warning against the dangers of "dead
orthodoxy .
"
He writes.
When the full dimensions of God's gracious
provision in Christ are not clearly articulated in
the church, faith cannot apprehend them, and the
life of the church will suffer distortion and
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attenuation. The individual Christian and the
church are alive in Christ,, and when any essential
dimension of it what means to be in Christ are
obscured in the church's understanding, there is
no guarantee that the people of God will strive
toward and experience fullness of life (74).
He finds present in revival teaching and preaching the
themes of "justification, sanctif ication, the indwelling of
the Spirit and authority in spiritual conflict." These, he
says, are all "encompassed in theological treatments of the
atonement" (77). These are all essential to having life in
Christ, and when proclaimed and appropriated, the church
experiences revival .
Lovelace further personalizes each doctrine by
highlighting their implications as follows:
1. Justification: You are accepted. 2. Sanctif ication:
You are set free from bondage to sin. 3. The
indwelling Spirit: You are not alone. 4. Authority in
spiritual conflict: You have authority (75).
Finney points out in his autobiography that his
theological opponents were the Deists, the Calvinists, and
the Universalists, and that he saw revival whenever he
fought against the hindering doctrines of those groups. He
believed the preaching of basic doctrines was foundational
to the work God was doing (Autobiography 66).
As stated by Pratney (above) the proclamation of the
truth is also at the root of revivals . Finney ' s Revivals of
Religion is also permeated with allusions to the role of
truth in revival.
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By His providential government He so arranges events as
to bring the sinner's mind and the truth into contact.
He brings the sinner where the truth reaches his ears
or his eyes ( 8 ) .
What sinners do is to submit to the truth, or resist
it. . .The whole drift of a revival, and everything
about it, is designed to present the truth to your
mind, for your obedience or resistance (12).
Theologians, sociologists, historians, and devotional
writers would all agree that persons
' understanding of the
truth is operative in revival, even though they might
disagree in some areas about what is true.
Theology also provides various conceptual/intellectual
understandings of revival. For example, in the literature of
revival the concept of spiritual warfare is often used to
explain what is happening.
Lovelace explores spiritual conflict between God and
His angels on one side, against Satanic forces on the other,
in some detail (133-146, 254-261). Ravenhill and Wallis
sprinkle their writings with the idea of spiritual warfare
(Revival God's Way 20, 24, 38, 85, Day of Thy Power 25, 48,
53, 61). In America, this explanation of revival as a
spiritual battle has become more popular since the
charismatic movement of the 1970 's, but it is not the
exclusive property of the charismatics . Edwards and Finney
were aware of the battle, but were more concerned with human
response and resistance to the manifest presence of God's
Spirit (Thoughts on Revival 257, 274-276, 350, 361, 365,
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Revivals 24, 45). In general, the later the literature, the
more the spiritual battle is emphasized.
Most theologians agree that revival is a work of the
Holy Spirit like what happened at Pentecost. Lovelace
credits Orr for articulating the concept, but Wallis
develops the idea fully constantly citing chapter and verse
from the book of Acts (Lovelace 48-49; Wallis 73-96). Orr
plainly states.
The major marks of an Evangelical Awakening are always
repetition of the phenomena of the Acts of the Apostles
(Fervent Prayer vii).
Even a careless perusal of Finney's Revivals of
Religion will show that he believed the work of the Holy
Spirit was key to revival.
Revival theorists sometimes discuss the role of God and
the role of humans in revival. Jonathan Edwards' Calvinism,
with its emphasis on the sovereignty of God, may be cited as
a basis for belief that revival is totally from God.
Finney's Arminianism, with its emphasis on human
response, has been cited as the basis for belief that
revival can come to anyone who meets the necessary
conditions. In Revivals of Religion Finney acknowledges the
prior terms and mission God has given us (5, 33). While
arguing that revivals are not miraculous, but merely the
proper use of the means given by God, he still says, "But
means will not produce a revival, we all know, without the
blessing of God" (5). He then proceeds to briefly argue
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against a quietism that depends totally on the sovereignty
of God ( 6 ) .
Wallis, highlighting the extremes, rightly avoids them
both and says that both God and humans play a role in
revival (60).
Observations from experience and devotional writers.
The devotional writers observe the personal experiences
of those involved in revival, understanding them in terms of
Scripture or theology. They do not usually employ
psychological or sociological theory in their writings.
The one consistent theme found in devotional works
written to promote revival is that prayer for revival is
essential. Although there may be exceptions, I did not find
one.
The Revival of 1857 began with Jeremiah Lamphier's
prayer meetings on Fulton Street, New York, and has even
been called "The Prayer-Meeting Revival" (Pratney 144). All
history shows that prayer activity is heightened
tremendously during Awakenings and revivals.
Writes Huffman, "Prayer is absolutely indispensable to
a revival" (27). He then characterizes the kind of praying
that is significant. It must be reverential, joyous,
penitential, and intercessory (30, 32, 33). Prayer that is
powerful must "come from devout hearts and consistent lives,
filled with true motives" (35). It must also be
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"wholehearted," and must be offered in faith (36, 37). In
other words, God answers the prayers of those who have
prayed with proper motives and attitudes. Huffman draws all
the necessary motives and attitudes from Scripture.
Probably the most often cited authority on revival
praying is the mid- 19th century revivalist Charles Finney.
Finney's Lecture IV is entitled "Prevailing Prayer." He
instructs intercessors to pray "for a definite object," "in
accordance with the revealed will of God, " "with submission
to the will of God," with a deep desire that is God-given,
"from right motives," according to the Spirit, often, in
great amounts, in the name of Christ, "renouncing all your
sin," and "in faith" (51-65). Again, praying for revival is
conditional, according to Finney. It is a certain kind of
praying .
Throughout his autobiography he makes reference to a
"spirit of prayer" (39, 96, 104, 105, 110, 111, 162, 163,
175, 177, 212).
In Lecture VI he offers a theology of prayer. He
describes prayer as a work of the Holy Spirit. He entitles
the chapter "The Spirit of Prayer," expounding on Romans
8:26-27. The Holy Spirit is the Spirit (with a capital "S")
of prayer who intercedes through persons. But persons may
have a spirit of prayer (small "s"). For example, Finney
writes, "You live in such a manner that this Holy Comforter
will not dwell with you, nor give you the spirit of prayer"
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(111). In his autobiography "spirit" is always used with a
small "s."
According to Finney, the spirit of prayer is a gift,
given by God, and is common where there is revival
(Autobiography 163, 168, 169). Evidently it is not constant
(Autobiography 175). He defines the spirit of prayer as "a
state of continual desire and anxiety of mind for the
salvation of sinners" (Revivals 25 ).
Closely related to the spirit of prayer is a kind of
praying called "travail of soul," which is prayer for the
salvation of an individual (Autobiography 40). Finney traces
the term back to Jonathan Edwards who finds it in Revelation
12; 1-2 (Revivals 61). Modern writers continue to use the
terms "spirit of prayer" and "travail of soul" (Wallis 95,
Ravenhill 99, 109).
Finney describes his emotional experience of travail of
soul for a certain woman.
The burden of prayer almost crushed me...with it came
an intense desire to pray for that woman... I could only
groan with groanings loud and deep. I stayed a
considerable time in the church in this state of mind,
but got no relief. I returned to the office, but I
could not sit still. I could only walk the room and
agonize. I returned to the meeting house again and went
through the same process of struggling (Autobiography
39) .
After a time of emotional struggling he found peace and
his prayers for the woman were answered.
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In Revivals of Religion he describes the spirit of
prayer .
A Christian who has this spirit of prayer feels anxious
for souls. It is the subject of his thoughts all the
time, and makes him look and act as if he had a load on
his mind (26) .
This travail of soul is that deep agony which persons
feel when they lay hold on God for such a
blessing. . . (27).
Devotional writers also describe when revivals may be
expected. For example, although he is not specific, Finney
says God
'
s people know He is going to send revival
sometimes by giving them peculiar means, sometimes by
peculiar and alarming events, sometimes by remarkably
favouring the employment of means, or by the state of
the public health (23).
He also recognizes other signs: "When the wickedness of
the wicked grieves and distresses Christians" (23), "when
Christians have a spirit of prayer" (25), "when
the attention of ministers is especially directed to this
particular object" (29), "when Christians begin to confess
their sins to one another" (31), whenever Christians are
found willing to make sacrifices to carry it on" (31), and
"when ministers and professors are willing to have God
promote it by whatever instruments He pleases" (33).
He summarizes.
Strictly I should say that when the foregoing things
occur, a revival, to some extent, already exists. In
truth a revival should be expected whenever it is
needed ( 33 ) .
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Application to the Asbury Revival of 1970
The General Social Context.
What was the social situation in America at the time of
the Revival in 1970? Reader's Digest Almanacs of the years
immediately preceding 1970 provide a good framework for
understanding the social situation during February, 1970.
The morality had been declining during the preceding
decade. First, the view of human sexuality was changing. The
"pill," an oral contraceptive, was introduced in 1960. Its
use was perceived as a new challenge to the authority of the
Roman Catholic church. Whether it was the cause or not, with
the pill came a new "freedom" to go outside the bounds of
marriage for sexual intercourse.
In 1960, the first Playboy Club was built in Chicago,
and the Hefner philosophy began to spread. Nudity was
definitely "in." In the January 19, 1970 issue of Time
magazine, on two different pages were pictures of topless
women, and another one appeared in the following issue. In
the February 16 issue of Time it was noted that Barbara
Benton finally did a nude layout in Playboy � hardly a
newsworthy topic by most standards!
In January of 1970, the movie Three explored the
question of whether two men should have premarital sex with
a woman before marriage. Midnight Cowboy, a movie about a
country boy who became a male prostitute, was released in
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the 1960s. So was Ohl Calcutta 1. a nude play. The Supreme
Court banned a Swedish erotic film, I Am Curious (Yellow)
from Boston as obscene material. Then, in 1968 the GMRX
ratings were begun and the movie was given an "X" rating,
opening the door for sexually explicit material to be
published.
The new sexuality was expressed in fashion with the
topless bathing suit in 1964, which was still being promoted
in 1970 along with miniskirts and unisex clothing.
Thought from academic institutions contributed to moral
change by challenging traditional, Judeo-Christian values.
One such challenge came from Irving L. Horowitz, a
sociologist.
'When 41% of all marriages end in divorce. . .must we
still regard divorce as a social problem?
' Instead of
asking the question, 'What went wrong with the
marriage?" he suggests, the sociologist should ask:
'What's wrong with the institution?' (Time 38 Jan 15,
1970)
Joseph Fletcher's Situation Ethics was published in
1966, which, observed Time, "diminishes biblical absolutes
of right and wrong" (41 Dec 26, 1969). In 1966, Dr. Timothy
Leary encouraged everyone to "Turn on, tune in, drop out"
(Time 27 Dec 26, 1969). Leary reflected an intellectual
tolerance, and even advocacy, of the growing problem of drug
abuse, including the use of marijuana, LSD, and
barbiturates .
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In 1968 the Supreme Court ruled that teaching
evolutionary theory in public schools was not a crime. In
January 1970 Jerome S. Bruner of Harvard was advocating that
school children should be taught about animals as a way of
understanding themselves. The basic identity and powers of
humanity were thus being called into question.
Popular theology itself was going through a transition
and so it did not confront the moral decay in any meaningful
way. The newsworthy theologians were Cox, Pannenberg,
Moltmann, Keen and Baum, most of whom were to the left of
the neo-orthodox and conservative theologians of the 1950s.
They were close to the neo-orthodox who were challenging
classic liberalism, but one of their main concerns was
relevance. In their attempts to be culturally relevant,
theologians generally did little to confront or arrest the
social trend of moral decline.
The "God-is-dead" theology had also emerged during the
1960s. Yet, the Time cover for December 1969 asked the
question, "Is God Coming Back to Life?" The cover proved to
be a prophetic anticipation.
The mood of society during the decade leading to 1970
was not positive for many reasons, including racial
tensions, economic problems, and differing views on the
Vietnam War.
Martin Luther King made America aware of racial
problems but was assassinated in 1968. The Supreme Court was
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trying to deal with the problem by declaring racial
segregation illegal, but had great difficulty getting school
districts in Alabama, Georgia, and Mississippi to comply
with the law. In 1969 at least eleven major universities
experienced problems with riots, demonstrations, or campus
take-overs that were, in part, racially motivated. The
Vietnam war was a factor in some cases. Violence became a
common fom of expression.
The country was further affected by problems with
inflation. Mothers began to leave home to take jobs in order
to maintain their standard of living. Some believed that
what resulted was the breakdown of the American family and
"the proliferation of drugs" (Time 15 Jan 5, 1970).
Financial problems also affected the outlook of college
students .
The Vietnam War was protested in a number of ways,
including draft-card burnings in 1965, a national Moratorium
on October 15, 1969, and many demonstrations and campus
riots in years following.
In its January 5, 1970 summary. Time reads.
The Administration is working the hidden veins of fear,
racism and resentment which lie deep in Middle
America. . . Respect for the past, distrust of the
future, the politics of
' againstness
'
(16).
Newsweek ' s summary of the decade of the 1960s includes
some of the following quotes:
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Anti-cure: The lesson seemed to be that 'commitment'
could be corrosive. ..( 16 )
As detachment fell out of fashion, moral fervor came
rushing in, bringing with it some unruly frills: lost
tempers, bad manners, exaggerated rhetoric, and violent
deeds (17).
Impatience: For few seemed disposed to look very far
ahead. Instant results, immediate gratifications were
the goals � the 60 's were doggedly impatient years.
'What do you want?' 'Freedom!' (17)
... if you 'demanded' something, you stood a better
chance of getting it than if you asked politely ;...( 18 )
As society's rulers were scorned, so were its rules
(15).
Trends in hair and clothing styles, nudity, gay and
women's liberation were then noted.
U. S. News and World Report reads, "It was an
astonishing decade, a time of change and upheaval, of
tragedy and triumph (66, Jan 12, 1970).
The word "crisis" was used often towards the end of the
decade, as in "gold crisis," "oil crisis," and "urban
crisis." The nation was being confronted with many ills and
had to make some definite decisions to deal with them.
College ceimpuses became the focus of attention, for it
was there that much of the social unrest was acted out. On
December 29 of 1969, Newsweek issued the results of a Gallup
poll it had commissioned to see how college students viewed
society- The article was entitled "New Mood on Campus" and
the subheading was, "A Newsweek Poll Reflects a Much Calmer
'69-70 � So Far".
In this article, Newsweek concluded.
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Indeed, the dominant student feeling is disillusionment
with basic institutions rather than rebellion, though
many feel that some institutions need to be drastically
overhauled ( 43 ) .
There were no data to show that "many feel that some
institutions need to be drastically overhauled." The
following chart was published;
How Students Rate American Institutions
Excellent Good == Per Cent favorable
Universities 12 56 68
Family 23 35 58
Business 12 44 56
Congress 7 49 56
Courts 6 40 46
Police 6 34 40
High Schools 4 33 37
Organized Religion 7 26 33
Political Parties 2 16 18
What Newsweek wanted to understand was why students
were behaving as they were. How these figures compared with
the views of previous generations was not reported.
Newsweek ' s assumption was that disillusionment with basic
institutions was a cause of student unrest.
Comparatively speaking, universities, family and
business fared much better than organized religion. Whether
or not views of society were a cause of unrest, it is clear
that organized religion had low influence at that time.
Newsweek asked the question, "What do they worry
about?" (43). They conclude.
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Almost three-quarters of the answers specified personal
problems, mostly finances, and general concern about
the future... Uppermost in the minds of a majority of
students were the generations-old worries of 'girls,
marks, money, '.. .Public issues figured worrisome
problems for two-fifths of the national campus sample
� and of these, the Vietnam war came first (18 per
cent). Following close behind were the draft, racial
problems and the general state of the nation (43).
It is impossible to determine from the data how great a
factor fear was in student unrest, and it is difficult to
determine how much fear grew out of the social situation.
Another section of the poll revealed the moral climate
on campuses at that time. This section was conducted by
secret ballot, and the following chart was printed:
Sex, Drugs, Protest: How Many Are Involved?
"Which of the following have you ever done?" Per Cent
Had pre- or extramarital sex relations 50.8
Interracial dating 21.1
Taken part in a campus demonstration 36.0
Broken the law or campus regulation as a part of
a protest 12.5
Tried marijuana 31.9
Taken amphetamines 13.5
Taken barbiturates 11.7
Tried LSD 8.2
Whether sexual morals had changed during the 1960 's or
not, from a conservative Christian's point of view, they
were low during that time. A high percentage of illegal drug
use was also common. Illegal drug use was a symptom of
ideological or emotional unrest.
Newsweek well suiranarized the thought of the day,
'Nothing is good or bad today. Every moral decision is
right in one view, wrong in another. There are no rules
any more, only each man' (43 Dec 29).
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To briefly summarize, according to the major
periodicals, which are sometimes biased towards liberalism,
ethical behavior and the thought and value systems out of
which they grew were drifting away from traditional Judeo-
Christian understanding. There were national financial
problems. War and racism were pressing national issues.
Religion had lost much of its influence, at least among
students. Until the 1960s delayed gratification was a
commonly accepted outlook in all matters of life including
sex, religion, and career. That attitude was replaced with
instant gratification. Students expressed unrest, no longer
constraining themselves. Frustration, or possibly fear,
colored thought and action.
The Campus Context.
Can the results of the poll be applied to the students
at Asbury and other colleges where revival occurred?
There is no doubt that religion meant more to Asbury
students than students at the average public American
university. Even though the personal moral standards of
students were undoubtedly higher at Asbury College, it is
likely that some of the attitudes of frustration or anxiety
that permeated the culture were resident in Asbury students
also.
The vast majority of campuses experiencing revival in
February of 1970 were Christian liberal arts colleges, but
some secular campuses experienced the revival also (Coleman
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65). There are differences between the two types of
campuses, but it would be naive to believe that none of the
sinful attitudes of the surrounding culture made its way
into the Christian schools.
Does the Collegian, the Asbury College student
newspaper, provide a clue to what was happening on campus?
How well the Collegian spoke for the students was
debated in several issues. In the November 1969 issue Jack
Harnish negatively criticized the editors for running so
many articles on the Student Code of Rights, chiding, "When
will Asbury College realize there is a world around them?"
(2). A group of men on campus, including the president and
vice president of the student body, threatened to start
their own publication the week before the revival. According
to the college archivist, the publication was never begun.
This effort could be evidence that its editors did not speak
for everyone, but probably only illustrates the kind of
unrest that was on campus at the time.
Other issues of the Collegian show that the editors, at
least, were aware of the world situation. Mentioned, for
example, were articles or editorials on the death of Ho Chi
Minh, Moratorium, the change of voting rights to age 18, the
Cuban missile crisis and the Bay of Pigs fiasco, the Vietnam
war, and the draft lottery.
Freedom of the press had been an issue before Dr.
Kinlaw's presidency in 1968 (Thacker 211). As a result an
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article was placed in the Student Code of Rights insuring
freedom from censorship (Collegian 3 Jan 23).
Surprisingly, the Collegian featured a horoscope in
the October 12, 1969 issue (6). Perhaps this was an attempt
at asserting the right of freedom of the press.
The Student Code of Rights guarded against the abuse of
authority, insured the right to privacy, allowed students to
hold their own views without fear of academic penalty, and
insured freedom from censorship.
The attitudes of the surrounding culture made their way
into the college, but were expressed over different issues.
There was a concern for economic justice expressed when
students realized that women living in a run down dorm were
charged as much as women living in a much nicer one ( 1 Jan
28) .
The desire for personal freedom and the challenging of
authority were expressed in all the debate about dress codes
and restricted visitation between men and women. Wrote one
anonymous student.
We do not have social 'privileges' at Asbury, we have
social restrictions. If Christianity is our purpose and
even administrators admit our rules have nothing to do
with Christianity, whence the rationale? (1 Oct 29
1969)
According to the testimonies given during the 1970
revival, there were strong tensions between students and the
faculty. Again, an anti-authoritarian or anti-establishment
mood could be detected.
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Generally speaking, attitudes on campus were similar to
those in society in general. Emotions were running high.
What else might have contributed to the revival on
campus, as suggested by the revival literature?
Dr. Kinlaw heard the cries of the nation's students to
be involved in their own education and campus policies and,
with great wisdom, began to open up what had been "tightly
closed to students in the past" (4 Oct 7). Thacker makes
reference to Kinlaw's "openness, willingness to listen and
understanding" when students had complaints (129). Kinlaw's
willingness to reveal the truth set the stage for public
confession on campus. Kinlaw signaled that truth was nothing
to be feared, but was instead something useful for the
healing of poor attitudes.
The use of spiritual disciplines by Asbury students
also set the stage. Around 200 on campus committed
themselves to "The Great Experiment" (Thacker 222). The use
of the Great Experiment was significant because Dr. Clarence
Hunter of Asbury College reported that the identical regimen
of disciplines was used just before a similar spontaneous
revival at the college in 1958 (Norton 7).
The disciplines of the Great Experiment were Bible
study, private prayer, meditation on Scripture, good works,
academic study, small group discussion and prayer, and
tithing of money and/or time at church and in the
neighborhood .
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The Bible readings used in the Great Experiment were
specific. No more than three verses a day taken from a
different book each day were used for thirty days. Most of
the references were from the New Testament and stressed the
love of God, neighbor, and self. They encouraged an
examination of one's heart before God, and promoted faith
and personal commitment to God.
In addition to Dr. Kinlaw's "honesty" policy and the
use of spiritual disciplines, a third factor that might have
contributed to the coming of the revival was a series of
services held at the United Methodist church in Wilmore in
January. According to an article in the March 13, 1970 issue
of Christianity Today.
On the concluding evening, soloist Doug Oldham told how
for 11 years he had been a "professional religionist"
specializing in church music. . . had a conversion
experience. . . When Oldham concluded his testimony, so
many others spoke that the sermon had to be omitted
(46).
To summarize, it appears that the attitudes of the
students at Asbury College were not unlike the attitudes of
students at any other college or university at the time.
Asburians were concerned about some of the scime social
issues as students on other campuses, and ongoing issues
that have historically plagued Asbury, such as the dress
code, were merely further opportunities to express the
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unrest that many students were expressing everywhere.
How much the national social situation had to do with
the onset of the Asbury Revival of 1970 is difficult to say.
The Newsweek poll, although helpful, did not, in my opinion,
conclusively account for the student unrest. What was clear
was that on a national level the morality of college
students was low, and that attitudes were generally
negative .
Rather than admitting that attitudes were negative and
trying to change them, seculars in 1970 were acknowledging
the attitudes but trying to live with them. They bought into
a deterministic mindset where passions and circumstances
dictated behavior. Rather than challenge the behavior, they
tried to bring about relief by challenging and changing
institutions that were in conflict with the behavior.
Revival, on the other hand, offered hope of change in
attitude while maintaining fidelity to traditional values
and institutions.
If prayers reveal the concerns of a person's heart,
social issues were of little concern to Asbury students
during the revival. I tabulated the kinds of prayer concerns
in three of the five archives files containing prayer
request cards that were collected during the revival
services in Hughes Auditorium. The archivist said the cards
were picked up at random and placed in files. The last of
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the files contained an abnormally large amount of prayer
requests for revival to come to other colleges and
universities, so it is possible that a group had collected
these, and that the three files I chose do not represent a
good cross section. Still, the highest categories of request
were for revival in other places, the salvation of the lost,
the restoration of backsliders, and physical healing. I
found only two prayer requests for the government.
Revival urges began at the United Methodist church in
Wilmore, and the Great Experiment also created sparks.
Oldham's open confession had suggested a method of spiritual
release. Dr. Kinlaw's willingness for the truth to be openly
discussed created an atmosphere that allowed for open
confession and repentance as well. The opportunity for
testimonies in the chapel, not unlike what had happened at
the service at the United Methodist church in town, allowed
for the formation of a kind of "liturgy" of prayer,
confession and praise that was to spread throughout the
nation in the weeks that followed.
My opinion is that dealing with negative attitudes was
a significant result of the Asbury Revival of 1970. It is in
this area that the study of the 1970 Revival offers great
promise .
Most of the public confessions during the revived
included some reference to having bad attitudes, such as
anger or rejection, towards others, God, or self. Bathed in
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an atmosphere of God's unconditional love, old wounds were
healed and attitudes were changed. A closer look at the
experience will follow the conclusions of this section.
Conclusions .
The Asbury Revival of 1970 did not occur at a time of
major national crisis, as best I can tell. Moral standards
were low, but there was no outstanding sign they had reached
an extremely low level. In fact, history shows that the
moral standards continued to decline thereafter. Neither
were national finances in a crisis. Inflation grew
dramatically worse five years later. The decentralization of
authority was beginning to take place, and new ideologies
were posing challenges to traditional values. Emotions were
running high, and freedom was a commonly heard word. So,
some theories about when revivals occur apply to the Asbury
Revival of 1970 and some do not.
From a spiritual point of view, I have come to the
conclusion that God sent revival as a way of preparing the
church for the spiritual battle that would ensue in the
following decades. The spiritual and political ideologies
began to align themselves more closely throughout the 1970 's
and the 1980 's. In the mid-1990 's we find ourselves in a
cultural war, being fought among the leadership that was
developed in the 1970 's and following.
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I believe that the best way to understand the revival
is not by setting it in its social context, even though I
concede that the social context set the agenda for the kind
of revival that took place and did produce an emotional
intensity that drove many to their knees for prayer.
The Nature of Revival.
To discuss the nature of revival I will present a broad
view by examining some models of revival. Then I will take a
close-up look at revival by examining the characteristics
and experiences of participants in the Asbury Revival of
1970. These models have already been partly discussed above.
McLaughlin's model of revival is based on social
reformation. Religion is one expression of a wider human
push for the reformation of institutions and social norms.
Revival is defined in terms of human effort.
Lovelace discusses Biblical/theological models of
revival, beginning with Orr. Lovelace summarizes,
Orr
'
s concept of religious revival focuses sharply on
the phenomena described in Acts 1 and 2: corporate
prayer of dependence on the Holy Spirit, followed by
the spiritual re-energizing of the church and the
empowering of preaching and teaching ministries
reaching out in evangelism and healing social
ministry, leading to the conversion of large numbers
both within and outside the church (48).
Wallis uses the same general model but goes into great
detail about the parallels between the book of Acts and
revival. He views revival as "essentially a manifestation of
God" (23). He writes,
Collier 42
In the New Testament the true motive-force of revival
is seen in clearer light as we find it associated with
the pouring out of the Spirit. In its historic setting
as the birthday of the church, Pentecost was unique. . .
But as a specimen outpouring of the Spirit, Pentecost
was unique only in being the first (21).
He finds eleven features of revival in the book of
Acts. Following is a list of the features, the accompanying
Bible reference (where one is offered), and a sentence or
two summary of the feature.
1. Divine Sovereignty.
God has His time for every subsequent outpouring, a
time that must surely be related to a thousand other
plans He has on foot, and therefore a time that he
alone can determine (58).
2. Spiritual Preparation (Acts 1:14).
How these believers in the upper room had reached this
state of preparedness is shown in Chapter 1, where we
find that they "all with one accord continued
steadfastly in prayer" (verse 14)" (60).
3. Suddenness (Acts 1:2). "In revival God works suddenly and
unexpectedly
"
(62).
4. Spontaneous Working (Acts 1:2).
It is the result of a divine and not human impulse. In
language plain to all, it cannot be "worked up" (63).
5. God-Consciousness (Acts 1:2, 3).
Wherever the Spirit of God is poured out saints and
sinners alike are made acutely aware of the presence of
the Almighty (65)
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. . .men are made aware both of His power and of His
holiness. . . results in overwhelming conviction both
among the saved and the lost, whenever there is
un judged sin (66).
This strange sense of God may pervade a building, a
community, or a district, and those who come within its
spell will be affected (67).
6. Anointed Vessels (Acts 2:4). "Characteristically revival
is a time when large numbers are filled with the Spirit"
(70).
7. Supernatural Manifestation (Acts 2:4). "God uses such
signs as a divine authentication of the truth of the gospel"
(74).
8. Divine Magnetism (Acts 2:6).
We may be sure that when God begins to work the people
will be there, drawn not by invitation or persuasion,
but by that divine magnetism that operates in revival
(80).
9. Apostolic Preaching (2:14). "It was spontaneous
preaching, as spontaneous as the outpouring that produced
it" (83).
10- Superabundant Blessing (Acts 2:41),
Down the years, however there have been seasons of
revival when the blessing was, numerically at least,
comparable with Pentecost (89).
11. Divine Simplicity (Acts 2:42-47).
This passage in Acts 2 reveals that the outpouring of
the Spirit was followed by steadfast continuance on the
part of the believers in the four matters essential to
their corporate life. First, there was the apostles
'
teaching (92) .
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Secondly, there was the apostles' fellowship, in which
they continued steadfastly (93).
Thirdly, there was the breaking of bread in which they
also continued steadfastly (93).
Finally, there was steadfast continuance in prayers
(94).
Lovelace offers an alternate model based on "the Old
Testament instances of return to God's law under Josiah and
Hezekiah" (52). In this model he links the "reformation of
doctrine and structures and spiritual revitalization in the
church" (52). The focus of attention in this model of
revival is more on the instruments of revival than on the
Holy Spirit. He bridges the models offered by McLaughlin and
Orr.
Lovelace defines revival, renewal, and reformation as
follows;
Usually they are used synonymously. . .Reformation
refers to the purifying of doctrine and structures in
the church, but implies also a component of spiritual
revitalization. Renewal is sometimes used to encompass
revival and reformation. . .(21)
He finds two models for renewal in the Bible. The Old
Testament model is as follows;
The cyclical pattern this established � ( 1 ) appearance
of a new generation, (2) popular apostasy and
enculturation, (3) national affliction, (4) popular
repentance and agonized prayer and (5) the raising up
of new leadership and restoration � is repeated again
and again during the rest of the book of Judges (63).
Lovelace sees in the leaders of reform in the Old
Testament types of Christ, who is the leader of the New
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Testament. Decline and renewal form the basic pattern of
revival, and revival results from an outpouring of the
Spirit and human cooperation. The decline is promoted by
generation gaps and by "the powers of darkness" (68).
Since Christ is the New Testament leader who was
typified in the Old Testament, Lovelace believes that
continuous revival, as distinct from cyclical revival, is
now possible. In reality there are periods of recession, due
mostly to the church ' s refusal to follow their leader and
poor spiritual teaching (73).
The best understanding of the revival, I maintain, is
found in an exeimination of the revival experience. The one
factor that cannot be overlooked is that revival comes when
many persons experience the manifest presence of God.
The Asbury Revival of 1970 offers the student of
revival a close-up look at a revival experience that has not
always been possible in the histories of previous revivals.
Because the pattern of worship and the testimonies were so
much alike no matter where the services took place, the
following compilations include references from locations
other than Asbury College. Still, they are all a part of
what has been called The Asbury Revival of 1970.
I will begin with a brief description of what happened
at Asbury College on February 3, 1970, when the revival
began.
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Students and faculty attended the required chapel
service in Hughes Auditorium that morning. Dr. Custer
Reynolds, the academic dean, was supposed to speak, but
instead allowed a time for personal testimonies. After
several students spoke, one professor issued an invitation
to come forward and pray, and many responded. Those who had
prayed then walked on stage to share their testimonies. Some
openly confessed private sins. Still other students
responded by coming forward to pray. Some bearing grudges or
having special concerns went immediately to others to set
matters straight.
The cycle continued through the day, and for the next
seven days around the clock, for a total of 185 hours. Many
of those who attended lost all track of time, sitting
voluntarily in the auditorium for hours on end. Some missed
meals without realizing it. Dr. Hunter claims that he and
Dr. Reynolds took only a few hours per night for rest while
overseeing the meetings during the 185 hours, but that they
felt perfectly rested (Interview, October 14, 1985).
Several hours after the revival service began Dean
Reynolds called president Kinlaw, who was in Canada, to tell
him about the revival. Dr. Kinlaw said that even as they
talked on the phone he felt God's presence so near him that
it caused him almost to fear (A Revival Account). He was not
at first in favor of letting the press know about the
revival, but Dean Reynolds was.
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As word was released, requests came for witnesses of
the revival to tell the story at local churches, and
outsiders, including representatives of the media, began to
visit Hughes Auditorium. From the outside came prayer
requests . Some of those who set foot on Ccunpus , even those
who were skeptical, said they felt the presence of God.
Dr. Hunter and Dr. Reyonlds coordinated all that was
happening. Typically, a testimony or two would be given,
followed by singing. Then, prayer request cards would be
read, and prayers would be said, followed by more
testimonies, renewing the cycle.
Many of the testimonies, both spoken and written,
included reference to a Bible verse or a portion of
Scripture.
David Perry summarizes what he calls the "Key
Elements" of the Revival, and acknowledges that he received
his list from Dr. Thomas Carruth of Asbury Theological
Seminary (15). The elements are: spontaneous witnessing
(15), confession (17), prayer (18), burden (19), freedom
(19), laughter (20), complete control by the Holy Spirit
(20), love (21), and continual sharing (22).
Dr. George Turner of Asbury Theological Seminary also
characterized the Revival in this way:
(1) There is an absence of preaching...
(2) Noticeable also is freedom from theology or
indoctrination .
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(3) It is quite subjective in that most witnesses
stress inward changes, yet outward emotions are subdued
and the whole movement is in "low key". . .
emphasis. . .upon God's love for the sinner rather than
His anger at sin (1).
(4). . .it is student initiated and sustained.
( 5 ) In this movement there has been a bridging of
barriers between the youth and "the establishment."
(6) In some instances renewal has taken the form of
healing services, as in the early church, with notable
instances of divine healing.
(7) There is little condemnation of overt sin; most
confessions refer to secret sins, often sins of the
saints.
(8) There is little criticism, little skepticism on the
part of the public in general.
(9) The Bible has for many taken on an astonishing new
dimension and relevance (2).
The low-key, quiet nature of the Spirit's work was
often emphasized, as was the orderliness of all that
happened (Turner 1; Hughes 2; Salvation Without Appt.;
Coleman ed 23). Yet, the testimonies and reports are filled
with evidence of deep emotion: "Tears, broken voices and
tender hearts have shown evidence of God at work."
(Carruth ) .
"...happiness, laughter, applause..." (Carruth). "As he
spoke, his jaws trembled, his eyes welled up with tears..."
(Baker). "There are new, deep currents of emotion, expressed
in joy, gratitude, and praise to God" (Greenville College
Record ) .
Most descriptions of the revival state that there was
no preaching. A document written by class president Uqueio
notes that the first preaching took place on February 7 ( 9 ) .
Several who began to give personal testimonies spoke for a
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long time, exhorting and at times even citing texts.
Some began with texts as though they were preaching.
Examples are: a seminary student and a pastor, an Asbury
alumnus, who was delivered from tobacco (tape 3); evangelist
Bill Rudd was invited to the platform to sing, but he
preached (tape 5); a student pastor named Dave (tape 7); a
1944 Asbury graduate who had been a missionary (tape 9).
While it is true that there were no scheduled
preachers, there definitely was preaching. The reporting of
"no preaching" was an attempt at describing the Asbury
Revival as a spontaneous one.
The revival was also described as one lacking
indoctrination, yet at Asbury Dr. Hunter was present to
argue points of doctrine or to interpret what was happening
(tapes). There were no less than six on the Asbury College
revival tapes that interpreted their experience as entire
sanctif ication, a prominent doctrine of the college at that
time.
Theology was not always corrected, however. As a case
in point, on tape 5 a girl says that God revealed to her
that there was a spirit trying to get into her body from
another girl's body- Such doctrine was not commonly taught
at Asbury.
Perhaps it would have been better to report that the
revival was not necessarily promoted by the preaching of
certain doctrines. New theology was not central to the
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revival, but the experience was often expressed
theologically .
In his article "Is This God's Answer?" J. T. Seamands
characterized the Revival as a youth revival (4), an ethical
revival ( 5 ) , a revival of love ( 6 ) , a revival of the church
(8), and a revival of mission (10).
Other sximmaries have been made, some much more brief,
but these three present the main points made by many.
An even closer look at the revival experience is
possible, given the many documents that have been collected
in the Asbury College and Seminary archives.
In a chapel service on May 27, Dr. Dennis Kinlaw gave a
description of what those at Hughes Auditorium experienced.
Following are highlights:
A great sense of awe overswept us. . .we did not need
anyone to tell us that God has come. It was a time for
awe. . . We were made conscious of our sin. . .
Repentance was the result. Acknowledgement of need both
publicly and privately. . . The atoning work of Christ
was sought. Brother separated from brother found
reconciliation and both found God. A deep inner
consciousness of forgiveness became the joyous
experience of hundreds. Normal barriers were
transcended. In the presence of God, students,
faculty. . .became simply members of a common body. . .
Love though means concern. As one found rightness with
God he would immediately become concerned about another
whom He knew to be outside God's grace. Intercession
now became a vital part of the movement of the Spirit.
(1-3)
He suggested a kind of sequence of experience: 1)
awareness of God's presence, 2) conviction of sin.
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3) repentance, 4) atonement sought, 5) reconciliation with
others, 6) unity, and 7) intercession. To that sequence I
would add confession, testimony, and "atonement wrought . "
I will now collect excerpts of testimonies from the
revival at Asbury College and at other places, to flesh out
experience further.
These statements are expressions of awareness of God's
presence: "Jesus is real, he is the answer" (Moore letter
2). "The Holy Spirit broke in upon us in a way I have not
experienced since 1949 (Shepson) . "God moved in in a very
quiet but beautiful way (Shepson). "His Word, hymns, reality
of His presence. . .the love of God almost drowns me (Gray 1st
letter), "...the Spirit of God moved in His intensely
personal way...we met God in a new and almost tangible way
(Gray 2nd letter ) . "When the Spirit of God began to make
His presence felt..." (Contemporary Happening 1). "One could
sense the quiet presence of God's Spirit" (Contemporary
Happening 2). "I became defenseless as God's Spirit gnawed
within me" (Revival at Greenville 6).
God ' s presence was so strongly felt that some discerned
some of His attributes, while impressions were evoked in
others. Here is where some felt conviction of sin. Others
felt overwhelmingly loved. "[The young man] was deeply
troubled..." (Moore letter). "...God made me very conscious
of His acceptance of me even while I am unacceptable (Simcoe
letter). " 'God's love is so real to me... ''the Holy Spirit
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has been dealing with me...'" (Mason document), "...a new
feeling came over us. Everyone felt it" (Hulett document).
"I have sensed God quietly taking control of my motives and
motivations" (Greenville College Report 5). "I've never been
in such a heaven-like atmosphere. Everyone loves everyone
else..." (Greenville College Report 6). "I am frightened by
the awesome power of God" (Jubilee 23). "I had this feeling
in my heart that I had more energy" (Jubilee 46). "It's just
like a burden lifted from me and a warmth came over me..."
(Jubilee 59) "...'I am spiritually stoned,..." (Simmons)
"Several reported later they felt an odd tension in the
auditorium..." (Guideposts 20). "He began to feel uneasy"
(Guideposts 21). "By now the atmosphere was electrified �
literally filled with the presence of God" (The Fire Fell 2)
"Many related that they felt their hearts strangely warmed"
(The Fire Fell 2). "...I sensed with others the deep,
peaceful, contagious spirit of love..." (Salvation Without
Appointment)
" An atmosphere of... general freedom
continued..." (Salvation Without Appointment). "Anyone who
entered the Octorium said that they could sense the presence
of God" (Beaks) .
A sweet gentle current of the Holy Spirit circulated
within the congregation giving a feeling of warmth
around the heart (Coleman ed 20).
Jeff Blake, contributor to One Divine Moment, was
especially discerning of impressions:
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Release � Freedom � . . .Repentance �Joy unspeakable
(27).
What a sweet Spirit there is here, and I know it's the
Lord's. . .There is a quiet, yet beautiful Spirit here
right now. Unusual sweet Spirit (30).
An unusual manifestation of joy right now. Victory
(33).
Unusual spirit of holiness at this moment (34).
There is a spirit of broken selfhood (36).
We are in the presence of God. Awe� Wonder � Love �
An unspeakable sense of His nearness (37).
On this Friday morning there is a very precious spirit
here in Hughes. It is quiet. God is working very
beautifully in hearts this morning. There is no fear,
no anxiety. The Spirit is working very quietly (37).
Serenity � Peace � The answer to the needs of the
world. And utter peace (39).
God wants us. We are involved in a purpose. A mission
(40).
He is showing me not only what He is, but what I am as
His child (41) .
There is a very Holy atmosphere here (42).
Common also were reports of feelings of anticipation or
expectancy .
There seemed to be an air of expectancy among the
student body, as though something exciting were going
to happen and it did (Hulett).
Our hearts became increasingly hungry and increasingly
expectant. . .The Holy Spirit was really working and
our hearts were filled with an even greater
expectancy ( Shepson ) .
. . .there is great expectancy for continued blessings
(Richman) .
Once persons were in God's manifest presence, they
beceune aware of their sins and began to confess them as a
part of their response of repentance. Restitutions were
made. Changes were wrought, including emotional, spiritual
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and even physical healings as individuals responded
positively to the Spirit. The work seems to have been partly
a work God's grace and partly human response to His grace.
Again, some testimonies:
I have been playing a game with God to see how much of
my life I could keep. Now that game is over, I belong
to Him (Hughes 2) .
Now a student confesses that something has been between
him and another but now they are right with each other
(Carruth ) .
It is significant that the Spirit broke down the "wall"
between the "religious" kids, and the "others" on
campus, and there was real healing of relationships
(Beaks ) .
It has become easier for people to love people. There
is a new openness among persons .. .Personal "healings"
are occurring in relationships among the "over-thirty"
( Simcoe ) .
Freedom to confess, courage to be one's self in Jesus
Christ, openness, love, acceptance � all are
descriptive of what we are experiencing (Simcoe).
Great soul searching, purging and renewal which God had
wrought in me through your witness to us...Many public
restorations were made (Gray letter 1)
Restitution became the order of the day. Christians
began apologizing for many inconsistencies. Soon an
intense love replaced harsh attitudes and critical
spirits. The transformation was... a warm, genuine love
for fellow students, faculty and friends of the
community became evident as the Holy Spirit made His
presence felt in each obedient life (Reese).
The moving of the Spirit of God is a mind-stretching,
life-changing experience. . .the Spirit speaks and
smashes our century old definitions and systems, and
gives us reality (Ford 5).
Then God heard, and filled my emptiness with love (Ford
5).
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I have a new found freedom that I can't explain. It's a
freedom you have to find for yourself and you have to
find for yourself and you have to find it on God (Ford
5).
He gave me the strength and desire to give Him
unconditional control (Ford 6).
Individuals speak of new moral strength, answers to
prayer, new insights and new commitments to service for
God, testimonies of restitution for wrongs against
others, confessions of spiritual neglect and
backsliding, seeking intellectually for answers but
disregarding the moral and spiritual. . . (Herald 5
Mar)
Other students at the service asked certain people to
forgive them for being unkind, for harboring grudges,
or for slandering their reputation (Simmons).
You just quit hating each other. . .You tell someone
you're sorry for what a raunchy guy you've been. You
quit bucking the Establishment. . .And when people
start going out of their way to be nice to you, and ask
forgiveness if they've ever offended you � whatever it
was , I wanted to have it ( Terry ) .
I love everybody here � so much that it hurts
almost. . . (Terry).
I went to people that I had resented and asked their
forgiveness, and I forgave others. . .Tensions were
dissolved among the faculty (Terry) .
. . .found themselves guilty. . .of the more refined
sins of the temperament. . .envy, jealousy,
covetousness, bitterness, deceit, pride, resentment,
and gossip. . . (Klopfenstein 18)
Fear of people is changed to acceptance and love (Van
Valin 8 ) .
With relationships healed and a desire for others to
experience what they had experienced, unity was felt in the
crowds. Their common concern led to intercessory prayer.
One girl said she stayed awake until 5:00 this morning.
Others found it difficult to sleep and got up to join
prayer groups. Many others have knelt at the altar for
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long periods of silent prayer as they seek to get right
with God or receive the Holy Spirit (Carruth).
Many prayer meetings and times were available (Team
Report Wesleyan) .
At 2:15 a.m. Tuesday, when we dis-banded we went in a
spirit of prayer and anticipation for the Tuesday
morning chapel (Beaks).
During January a group of students began to intensify
their efforts in prayer. Some of the dorm prayer
meetings lasted until the small hours of the morning.
There was no fanfare, no promotion, but some remarkable
conversions began to take place in these prayer
sessions (Dougharty).
Prayer groups were springing up quite spontaneously. . .
The class of nineteen men went to prayer and God moved
in in a very quiet but beautiful way- The next day a
prayer meeting began in my office of some of these men.
(Shepson) .
Some who gave testimony at the Asbury College campus
said they were praying for individuals, some pleading as
though they were very anxious. A boy says he is worn out
from praying all night, that he is going back to his room to
rest so he can pray some more later (tape 3). "Mark"
testifies that God has placed burdens on his heart, and a
girl says, obviously through tears (which Dr. Hunter
interprets as "the gift of tears") that she has been praying
for eleven students but that only two have responded (tape
6 ) . She cannot understand how they can sit through the
service, and she pleads with them to respond immediately.
"If the Lord came back right now, would you be ready?" The
testimonies fit Charles Finney's description of the spirit
of prayer.
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The experiences of the Asbury Revival of 1970 are
strikingly similar to those of the First Great Awakening as
described by Jonathan Edwards. He describes conviction of
sin, prayer, peace, joy, forgetting to eat, testimony,
unity, repentance, and restitution (Thoughts 25, 29, 41, 52,
61, 62, 63).
Edwards might have written the following about the
Asbury Revival:
. . .united in dear affection to one another, and many
have expressed much of the spirit of love which they
felt to all mankind, and particularly to those that had
been least friendly to them. Never, I believe, was so
much done in confessing injuries or making up
differences as the last year. Persons after their own
conversion have expressed exceeding desire and longings
for the conversion of others. . .and many have indeed
been in great distress with desires and longings for
such a blessing (63).
What was happening, theologically speaking?
Obviously, God had made Himself known to many, and the
revival was a positive response to God's spiritual self-
revelation. Whether prayer somehow allowed God to work more
freely, or whether prayer merely prepared the hearts of the
saints to perceive what God was doing, prayer appears to
have been a factor since the amount of prayer always
increases during a time of revival.
As noted above, revival has been described as a
spiritual battle. I found only one account in the literature
of a spiritual encounter that took on physical
manifestations. Perry writes that he and his friend were
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actually pinned to the floor for a half hour, struggling
against Satan in prayer (37).
I can remember having an Asbury College student witness
team at my own church in 1970, which included Gary Wright
and Harold Phillips as members. One of the team members said
that a spirit of darkness had awakened him in the night,
lifting the foot of his mattress from the bed and shaking
it. When he called out to Christ and rested in Him, the
shaking ceased.
In studying the documents in the archives, I learned
that events involving physical manifestations of the
supernatural were not often highlighted. In particular,
speaking in tongues in public was prohibited on the Asbury
College campus (Spann). Physical healings were mentioned,
but not heavily documented. In my review of the literature I
found six references to physical healing, and in two
informal interviews I learned of two more.
More research needs to be done in the area of physical
supernatural manifestations if the Asbury Revival of 1970 is
to be better understood spiritually.
Results of Revival
What are some of the results of revival in general? The
answer to this question depends, in part, on how revival is
defined. As I have already noted, theological and
ideological shifts occur in revival. On a personal level,
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attitudes are changed, as is moral behavior. Relationships
are restored. The church is renewed and becomes more active
in mission and worship, resulting in many conversions to
Christ. All of these define what revival is.
On the broadest level, most agree that wide-spread
revival results in social reform. The title of Timothy
Smith's book alone. Revivalism and Social Reform, speaks to
the thought. Writes Pratney,
Indeed, much of that which is publicly charitable and
socially compassionate in society has Christian roots,
like many orphanages, hospitals, rehabilitation and
social centers (Revival 293).
Pratney then cites the Salvation Army and the anti-
slavery movement of the mid-1800 's as examples. Smith cites
the Y.M.C.A. and missionary activity as results (76, 79).
Hudson also acknowledges the increase in missionary activity
resulting, as well as an increase in church roles and
interests in education (153-158). Groups of persons meeting
for the same cause in the Second Great Awakening formed
"societies . "
Sweet summarizes revival in this way:
It has raised moral standards in countless communities
throughout the land; it has affected reforms in life
and manners; it has enabled religion to reach down to
the lowest levels of society and thereby time without
numbers has rendered less sodden the great unleavened
masses. . .It has served to enlarge the membership of
the churches. . .and greatly increased the impact of
religion on American life (140).
Wallis finds another important result of revival.
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Thus does God see fit to use revival to create
spiritual momentum, to accomplish in days what could
never otherwise be achieved in years of normal
Christian activity (48).
Dr. Kinlaw also said that during the Asbury revival,
much was accomplished in a few days that would have taken
much longer to accomplish at any other time (A Revival
Account). Their statements could be interpreted on either a
widespread or a personal scale.
Yet, revivals have not gone uncriticized. Writes Sweet,
for instance, "Revivalism also fostered doctrinal errors
contrary to the correct doctrines of the gospel (143).
Revivalism has been responsible for over-emphasizing
the emotional and underestimating the rational element
in religious experience (145).
Cross criticizes the participants in the Second Great
Awakening,
. . .The assumption that sin must be attacked primarily
in the individual, rather than in society, mislead
these zealots into futile expenditure of their energies
(356).
Lovelace highlights the concern expressed by many that
revivalism tends to end in a self -centered religion. He
presents the argument that evangelical Christianity, with
its attention focused so much on personal religious
experience, has ignored social concerns (356). He argues,
however, that revivals ultimately should lead to social
action.
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The same concern was voiced in the November, 1993 issue
of Christianity Today. Timothy Jones writes about prayer
meetings that have been bringing 1,200 people out every
Tuesday night at the Brooklyn Tabernacle in Brooklyn, New
York, reflects a growing interest in the spiritual life, and
speculates about whether another Great Awakening might be
coming. He cautions,
A new spiritual thrust must also avoid privatism.
Praying sometimes reinforces our self-absorption,
rather than leads us out of it (24).
Revival critics have also argued that nothing is really
accomplished in a moment, saying that what happens during
revival is usually only emotional and is not therefore long
lasting. Explains Sweet,
The suspicion under which emotion has fallen as a
result of the new psychology has served to discredit
the old emotional revivalism (181).
What did revival do for Asbury College?
A brief study of the Collegian reveals that not all of
the problems on campus were immediately solved. However, the
mood was considerably quieter.
The February 25 issue was entirely devoted to the
revival and included some written testimonies. Freedom of
expression and honesty were prevalent themes in the
testimonies. Since negative attitudes had been changed to
loving attitudes, there was no longer anything to hide.
A headline in the April 8 issue reads, "Election Week
Is Mild Most Offices Uncontested." No power struggles were
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evident. An article entitled "Continuing Revival" outlined
some of the implications of revival for college life, and
mentioned the need for the Administration to remain
sensitive to the needs of students (3).
Protest took on a new meaning.
For all of us the revival means a revolution. It means
becoming revolutionaries. If SDS and Black Panthers
think they are radical, wait until a few committed
Christians go to work. . .[reference to
conversion]. . .It is time we recognize that as
Christian soldiers we are at war ( 3 ) .
A candidate for student body president still thought
there needed to be a student government, but stated that his
first concern was spiritual outreach, saying, "I am sure my
opponent and I would agree that this issue is vitally
important ( 7 ) .
In the April 22 issue, the Board of Trustees was
commended for doing a good job (1). At the same time, a
group of men protested the fact that they all had to pay for
the vandalism of one individual ( 2 ) .
Whether the effort was a direct result of the revival
or not I cannot tell, but the now famous ICHTHUS music
festival was begun in May of 1970.
In the September 29 issue the complaints about rules
continued, but J. Kelly Lyman, Editorial Board member, did
not think the rules were "repressive" (4). Dean Moulton
commented in an article, "I don't believe we've ever had a
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more open atmosphere between administration and students"
(5).
And, in Fall of 1970 the still existent Holiness
Conference was requested by some students in order to
further understand Scriptural holiness, an interest that was
possibly rooted in the revival.
The problems on campus did not just go away during the
revival, but they were handled in a different way, with new
attitudes. Some problems do seem to have instantly
disappeared when they were rooted in ungodly attitudes that
had been cleansed.
In his article Extraordinary Dispensations of
Providence; 20th Century Spontaneous Revivals at Asbury
College. Harold E. Raser concludes.
The third common element of these revivals is the
primarily "spiritual" nature of their impact. That is
simply to say that no observable social or political
consequence arose from them. Testimonies in all three
awakenings centered on such things as an awakened sense
of God's presence, renewal of love for God and one's
fellows, the breaking down of prejudice, resentment and
jealousy, and a tremendous burden for those not
Christian ( 19 ) .
Perhaps Raser did not realize how significant the
"breaking down of prejudice" and "a tremendous burden for
those not Christian" could be in bringing about "observable
social or political consequence."
Anyone looking for results must remember that students
were the center of attention at the time. Students as a
whole have neither the time nor the resources to involve
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themselves significantly in social activism. Any
recognizable movement or organization takes time to form and
develop. Raser was wrong to group the 1970 Asbury revival
with the other two without first allowing seeds that might
have been planted in 1970 the time to develop and grow.
Questions Raised By This Study
An important question that needs to be asked, then, is
whether those who were involved in the revival did, in fact,
become privatistic. Did the revival have an adverse effect
on their later involvement in social ministries? Or have
they, as I have conjectured, become a part of the
politically and theologically conservative movement that now
champions the Christian cause in the face of a morally
declining nation in the 1990 's?
Another question is whether those who participated have
a continued interest in the spiritual disciplines that they
were so involved in during the revival. What is the
relationship between revival and the spiritual disciplines?
Do persons attempt to experience again God's manifest
presence by using the disciplines?
The broader question, which will be the focus of my
research, is whether the revival was significant to the
spiritual lives of those who participated in the Asbury
Revival of 1970.
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The search for answers must come straight from the
source, the students who experienced the revival for
themselves. Hopefully, a questionnaire will provide some
answers .
Closing Remarks
The interest in the marriage of psychology and
evangelical theology in the 1970 's, and also of evangelical
theology and politics in the 1980 's, has given birth to a
more activistic evangelicalism. For all that has been
accomplished through such activism, sin and moral decline
are still reunpant.
Truth has been used as a mighty weapon, but truth alone
has failed to change hearts. A fresh examination of the
Asbury Revival of 1970 reminds us that truth without prayer
places too much dependence on humans for social
transformation. In this post-modern era, when truth is not
highly regarded or is relativized, and when there is a new
openness to the spiritual world, perhaps an experience of
the manifest presence of God is the only way of convincing
our society of the truth that will finally transform. May
that transformation begin in the local church, with the
individual .
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CHAPTER 3
The Problem and the Purpose
Churches without much interest in the spiritual life
are unlikely to make use of the spiritual disciplines. How
can the spiritual life be deepened in such a church? During
times of revival, individuals become interested in their
spiritual lives, and often make changes in spiritual
practices. Perhaps revival is a key to a deeper spiritual
life.
How effective is revival in deepening the spiritual
life? Is the interest in the spiritual life that increases
during a time of revival only temporary?
What motivated the participants in a well-known revival
to become involved in the first place?
Are there any factors that might have influenced a
continued or greater usage of certain spiritual disciplines
after the revival?
The purpose of the proposed study is to determine the
significance of the Asbury Revival of 1970 for some aspects
of the spiritual lives of the participants.
Population and Sample
The population consists of students who were enrolled
at Asbury College on February 3, 1970, when the revival
began, who graduated during the years 1970-1973, whose names
and addresses are available through the college alumni
office.
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The records office of Asbury College does not have a
list of all students who were enrolled at Asbury College on
February 3, 1970. The 1970 yearbook listed the names of
1,069 students, but that list is not complete.
The college has mailing addresses for many graduates
and associates of the college, listed by year of graduation.
It also has a list of bad addresses, a list of deceased
graduates, and a list of maiden names. The alumni office did
not offer a list of names of graduates and associates who
had their neimes removed from the mailing list.
Members of the graduating class of 1970 were enrolled
at the college when the revival began, but not all of the
graduates of 1971 or the two years following were
necessarily enrolled at the college on February 3, 1970. Not
all who were present when the revival began graduated from
Asbury College. The lists of graduates for the years 1970-
1973 were matched against the list contained in the
yearbook, including the list of maiden names. Those names on
both the mailing list and in the yearbook index comprised
the target population, totaling 619-
Those naunes were then placed in alphabetical order
using the yearbook index. Those with married names were
listed according to maiden name. As a result the sample was
no longer divided according to year of graduation. Each name
was assigned a number, the first in the list 001, through
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the end of the list, 619. A computer generated table of 237
random numbers identified the simple random sample.
On the college printout, each student was assigned an
identification number. The identification numbers of the
students comprising the sample were listed and given to the
alumni office, where staff generated a set of mailing labels
to be used for the survey.
Research Questions
Research Question 1 .
What do participants still remember most about the
revival?
Research Question 2.
How did participants ' use of certain spiritual
disciplines change during the Asbury Revival of 1970?
Research Question 3.
How did the interpersonal relationships of the
participants change during Asbury Revival of 1970?
Research Question 4.
How did the participants ' involvement in church and
social ministries change during Asbury Revival of 1970?
Research Question 5.
How did the participants ' moral commitment change
during Asbury Revival of 1970?
Research Question 6.
How long term were the changes upon the participants '
use of spiritual disciplines, interpersonal relationships.
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involvement in church and social ministries, and their
ethical behavior?
Research Question 7.
What do the participants in the Asbury Revival of 1970
believe motivated them to become involved in the revival?
Instrumentation
The survey instrument was researcher designed. A sample
survey was pilot tested on 10 participants, chosen from the
population from which the random sample was taken. Male and
female, those with and without professional titles, from
differing areas of the country, were chosen for the pilot
test. Eight pilot surveys were returned. After minor
modifications were made the 237 surveys were mailed to the
random Scimple.
Question ( 1 . ) does not establish a firm cause-effect
relationship between the revival and the participants '
current spiritual lives, but does measure the importance the
participants ascribe to the influence of the revival on
their spiritual lives. This question was placed at the
beginning rather than at the end in order to avoid the
possibility that the answer might be different after
answering questions ( 2 . ) and ( 3 . ) .
Question (2.) asks participants whether they saw an
increase in any of nine different aspects of the spiritual
life during the revival, offering five possible responses.
The nine categories were gleaned from the literature
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review and also describe the activities of members of a
spiritually well-rounded church.
Question ( 3 . ) asks participants to compare the same
nine aspects of the spiritual life with their present
spiritual lives, using the same scale. The categories
"greatly increased," "increased," "stayed the same,"
"decreased," and "greatly decreased" will measure the
longevity of the change when compared to the answers in
question (2.). "Greatly" is affixed to "increased" and
"decreased" in an attempt to distinguish between aspects
that were especially affected from those which were not as
affected.
Question (4.) asks what the participants recall most
about the revival of 1970. Answers were categorized. The
data were used to learn if those who have certain memories
experienced significant increases in intensity of certain
aspects of the spiritual life.
Question ( 5 . ) asks the participants why they beceune
involved in the 1970 revival. Answers provided clues about
how to inspire individuals in the church to become involved
in spiritual activities.
Question ( 6 . ) produced data that helped reveal whether
under underclassmen saw as significant changes as
upperclassmen .
Question ( 7 . ) produced data that helped reveal whether
those who attended more services saw more significant
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changes in their spiritual lives than those who attended
fewer times.
Question ( 8 . ) helped establish face validity of the
test, since answers are based on memories.
Data Collection
A brief letter of explanation was mailed to those
answering the survey, along with a letter from Dr. Steve
Seamands, and a self -addressed, stamped envelop.
In order to maintain confidentiality, names of
respondents were not sought. I sent a second copy of the
survey to all respondents with instructions to return only
one copy. A copy of all three letters can be found in
Appendix A.
Variables and Scale
The two dependent variables are the spiritual lives of
the participants within twelve months of the week long
revival service at Hughes Auditorium, and their current
spiritual lives. The independent variable is the revival.
The survey produced data used to establish a relationship
between the two dependent variables, and also between the
dependent variables and independent variables.
Mediating variables are the frequency of attendance at
the revival services, class status (freshman, sophomore,
junior, or senior) and specific memories.
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Categories "strongly agree," "agree," "disagree," and
"strongly disagree" force a weighted "yes" or "no" response
in Questions ( 1 . ) and ( 8 . ) �
A Likert-type scale is used in Questions (2.) and (3.)
of the survey to compare the intensity of the spiritual life
during the Asbury Revival of 1970 with the current spiritual
life.
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CHAPTER 4
Findings of the Study
The survey response rate was 57%, extremely high for
such a survey. Some respondents offered more information
than the survey requested, and a few even expressed
appreciation for being allowed to complete a survey.
The memories of the revival are still very alive. When
asked to respond to the statement, "As I filled out this
survey, I found it easy to recall what happened at the
Asbury Revival of 1970," 45.5% agreed and 44.7% strongly
agreed. About 90% found it easy to recall what happened.
When asked to respond to the statement, "I believe that
my experiences of the Asbury Revival of 1970 impact my
spiritual life to this day," 44.8% agreed, and 47% strongly
agreed. That is nearly 92% who believe the revival still
impacts their spiritual lives to this day.
A fairly even distribution of class members responded.
The response rate of freshmen was 23.5% of total responses,
sophomores 20.6%, juniors 26.5%, and seniors 29.4%. The
event was equally important to underclassmen and
upperclassmen .
Those who completed the surveys were highly involved in
the revival. Of the total responses 83.1% attended seven or
more revival services and 11.8% attended between four and
six services. Responses are therefore likely to be accurate.
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Research Question 1.
What do participants still remember most about the
revival?
Several themes emerged from the responses to Question
(4.).
The most common recollection was of the presence of the
Holy Spirit. At least 69 responses made reference to the
Holy Spirit or His work in Question (4.) and 30 responses
made reference to Him in Question (5.). Another 26 did not
use the term "Holy Spirit," but used the term "presence" to
refer to Him in responses to Question (4.). At least 34
recalled that many testimonies were given. Other common
themes, which each numbered in the low- to mid-twenties,
were recollections of what specific individuals said or did,
changes in attitude or behavior, and music.
The most commonly used attitude or emotion word in the
responses was "love," with at least 23 references. Other
less frequent but commonly used words in the responses were
" forgivenes s ,
" "
opennes s ,
" and " freedom . "
The most common "action" words used in the responses
were "pray" (and forms of the word), used 50 times, and
"testimony," used 47 times. Key words making reference to
singing or music were used 44 times.
The typical recollection includes a reference to a
personal experience of God
'
s presence and some observation
about how other people were influenced during the revival.
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Many wrote of "sensing" God's presence, using emotional
terms, and several added that the sensing went beyond mere
emotion to a kind of knowledge or conviction.
Some respondents were apologetic (in the theological
sense) in their descriptions, denying any notion that what
happened at the revival was of human or emotional origin.
The vast majority of respondents wrote of the revival
in positive terms, but a few wrote negatively.
(Unfortunately, I had no one during the revival that
could in a simple, clear, manner explain the plan of
salvation I How sad!)
... I participated and partook of all that was
offered, I went out and shared that experience and saw
others touched by my ministry; but now my life is in
shatters and I have my doubts if any of this spiritual
"hocus-pocus" has any relevance in the "real" world!
I remember. . .confessions (some obviously sincere;
some blaming and hurtful). . .and also feelings � lots
of emotion and emotionality, sometimes almost
overwhelming (it was no place for rationality! Many
of the feelings were positive. . .worship, praise, love,
etc. I do recall the sense of openness on campus, at
least for a while. But I also recall some feelings of
isolation at times, as an individual who was not able
to experience fully what others around me appeared to
be experiencing ("am I the only one here not getting
it?" ) .
The emphasis on "sanctif ication" which I begged God to
give me but according to "professors and spiritual
giants," I did not receive it. I was greatly depressed
and disillusioned. I felt not only the revival but the
entire four years putting so much emphasis on
sanctif ication as a second work of grace I must have in
order to be accepted greatly turned me against Asbury,
God & religion. * It was only years after Asbury that I
turned back to God & refocused off of "sanctif ication. "
Collier 76
Whether positive or negative, honesty and openness in
reporting appeared to be consistent, perhaps permanent marks
of the revival left on the participants. That the
recollections were honest can be verified by the fact that
some of the statements brought no glory to participants or
even put them in a bad light.
Truths about God were made known experientially . Those
who embraced those truths were transformed and empowered for
service. Charles Finney wrote.
What sinners do is to submit to the truth, or resist
it. . . The whole drift of a revival, and everything
about it, is designed to present the truth to your
mind, for your obedience or resistance (12).
If Finney is correct, what truths were made known to
the Asbury Revival participants which are still recalled to
this day? And what truths were submitted to?
When God made His presence known in Hughes Auditorium
the revival participants perceived truths about God
'
s
attributes. With a new appreciation of these attributes they
began to think and act differently- Attributes which were
most recognized at the Asbury Revival may be extracted from
the recollections recorded in Question (4.) and the motives
for participation in Question (5.) of the survey.
Freedom/immanence and transcendence. God was recognized
as a separate Being. The most frequently mentioned memory
was that God was present in a way that He had not been
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before. The three statements below illustrate the
distinctness of God's entering and leaving Hughes
Auditorium, thus pointing to His separateness .
I felt a tangible change in the atmosphere during that
Feb. 3rd testimony meeting, sort of like electricity
going through the crowd. In the beginning, it was a
typical chapel meeting (slow and boring) then it
immediately changed. The whole room was "charged" with
excitement. It was the greatest outpouring of the Holy
Spirit I've ever seen before or since.
[I recall] the Holy Spirit! When Larry Sutherland stood
up to give witness to what the Lord had done for him
and said to him the night before, the presence of God
began to be as obvious as a cloud.
There was such a sweet Spirit on campus and the Spirit
on campus and the Spirit in Hughes Auditorium made me
feel as though I should remove me shoes every time I
entered the place. The cloud of the Lord seemed to
hover right inside Hughes & then lifted when it was
over.
Those who were at first skeptical about the revival
being anything besides humans displaying emotion were
probably convinced by the revelation that God was separate
and present. The changes in human activity in the auditorium
were directly related to that distinct Presence.
Holiness. The last statement, above, illustrates that
many perceived God's holiness, as do the following:
[I recall] an almost overwhelming sense of God � His
holiness � of being in the holy of holies.
I knew the tangible presence of God for the first time.
God changed my life & who I was during that time. But
more than that, he manifested His Presence in holiness
and power into that corporate body.
The main thing I believe was the awesome presence of
God in all His holiness. It made you feel small and in
utter awe.
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The experience of God's holiness usually inspired
reverence .
Love. Revival participants were aware that the holy God
who was present loved them.
The Asbury Revival was a time that the Holy Spirit came
down in the fullness of God's love.
[I recall] the intense presence of God. An overwhelming
sense of LOVE.
I sought every opportunity to attend. I would just
sit, meditate, and bask in the love permeating the air.
Time seem[ed] suspended that week while we all
experienced God's overpowering love and forgiveness.
Through it all, God's love was compellingly manifested.
My own life was changed as a result as God's love was
poured into my heart.
The feeling of the power of God was overwhelming. The
atmosphere of love that was present at that time I have
rarely experienced since. I recall the moments of
victory in the lives of those giving testimonies. It
was truly an open atmosphere of God
'
s love where
repentance and forgiveness brought rejoicing.
I feel honored that God showed Himself in that
miraculous way while I was a student at Asbury. Perhaps
I experienced enough during that week to never doubt
that there is a God who loves me unconditionally. I
haven't ever verbalized that thought, but as I'm
"forced" to reflect on that time I believe it's true I
Responses to God's love were varied. Some felt
completely satisfied, desiring nothing else. These can
anticipate heaven with more understanding. Another testified
to a more loving heart after having experienced God's love.
One felt honored. God's love carried with it a bestowal of
value or importance upon one recipient. The last two
statements indicate an experience of God so deeply
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impressed upon the individuals that they never forgot the
truth that God loved them. His love was unconditional. Even
in His holiness and their sinfulness God loved them.
In most of the recollections the words "love" and
"forgiveness" were listed together, implying that the one
led to the other.
Omnipotence . The word "power" and forms of the word
were used 35 times in survey responses. Not all referred
directly to God, but all were related to God and His
activity in the revival.
I mostly remember the incredible power of God in Hughes
Auditorium.
The absolute awesomeness of the Power
The power of God was so real.
I felt it as a very powerful energy drawing me to be in
that place, surely as Moses must have felt when
experiencing the burning bush. It was a consuming
power, cleansing and energizing.
How when we least expect it, God can come to us in a
powerful and dynamic Presence and change and challenge
us.
I most recall the strong power of the Holy Spirit
drawing people to Christ & touching & softening very
hardened hearts, including my own.
The Lord's might and power was expressed through
incredible answers to prayer.
The presence of God & His power to transform
lives . . .
As they entered the auditorium the convicting power of
the Holy Spirit came upon them without a word being
spoken .
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Some expressed an inner impression that God was
powerful. Others noticed the results of God's power, to draw
them to Himself, to transform lives, to answer prayer,
to convict of sin. This knowledge must have inspired
confidence and faith in God. God was not dead, but actually
changed things. All spiritual activities were participation
in what God was doing and were opportunities for Him to
display His power.
With what truths about themselves were the participants
confronted? Their recollections reveal some of those truths .
You are guilty of sin. In the presence of the holy God
many became aware of their need for forgiveness, repentance
and change.
[I recall] the remarkable way God convicted me and
others of sin and our need of Him for salvation.
The awareness of sins and the freedom to confess was
another big recollection.
I recall the transparency of soul. It didn't make sense
to have unconfessed sin. After personal sin was
confessed I experienced the beginning of "What heaven
is like."
God ' s Spirit confronted me with my need to recommit my
life to Him.
[I recall the] vibrancy of prayer - nothing more
important than getting right with God.
[I recall] the urgent need to repent and rededicate my
life.
You are forgiven. The bad news of personal sin was
coupled with the good news of God's forgiveness and love.
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[I recall the] asking of and granting of forgiveness by
the Lord and other people.
What I recall most was the open confession of sin, the
joy of forgiveness expressed in testimonies, and the
spirit of love which existed on campus.
It was truly an open atmosphere of God ' s love where
repentance and forgiveness brought rejoicing.
An atmosphere of openness in sharing hurts, resentments
and the immediate unquestioning Love and forgiveness
that followed
Time seem[ed] suspended that week while we all
experienced God's overpowering love and forgiveness.
In four of the statements above the words "forgiveness"
and "love" are used in close proximity. In most other
statements as well, forgiveness was coupled with love and/or
joy. Since sin and forgiveness were presented together, the
response of the participants was often positive rather than
defensive.
[I was motivated to attend by] the need I felt to be in
the presence of the Lord and the desire to have Him
show me where He wanted to change me.
I remember how it caused me to look within & to examine
my own life.
People seemed to want more of Jesus in their lives, and
to have a balance to their lives.
I can't recall exactly when I went to pray at the
altar. I just wanted God to have all of me and use me
as He sees fit.
My strongest memory is of the love and forgiveness
people had for each other. Priorities changed. Being
open to the Lord's voice was the most important thing.
[I recall] 1 His Presence and seeking more of Him. 2
asking where I needed to change and what could I do?
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The body of Christ is one body. Unity resulted as
people were humbled. Some unity might have resulted from the
forgiveness inspired by the forgiveness of God.
no one ate separately in the cafeteria � the popular
persons /the "average" persons � people mixed
[I recall] the way it melted the cliques in the very
clear shared sense of God's presence
[I recall] the equalization of people � I mean, no one
was better, or worse; we were all seekers of the
presence of God.
You are God's instruments. As revival participants
spread the good news about what God was doing they realized
that God was using them to do His work. Through witness
teeuns the participants realized how God could work through
the spoken word�their spoken word.
I did go on weekend preaching teeims to other churches
where the preaching results were dramatic.
[I recall] the power of God to use testimony (of
ordinary people) to bring renewal of others on multiple
witnessing trips.
[I recall] the power to share and preach about Jesus
Christ.
Other revivals broke out just by students calling home
to relate what was occurring at Asbury. The testimonies
of students and those attending sparked revivals all
over the US & one revival in Mexico as a student called
her home there.
I went with a witness team to Vincennes, IN. We shared
in four different churches on Sunday. The pastor of one
of the churches went to the altar on Sunday morning to
be renewed. He had become liberal and realized that
morning that he needed God.
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It was His presence that was so remarkable. I was
released in worship and evangelism at new levels ... I
was out doing evangelism a lot then. That was exciting.
The vivid awakening to deeper spiritual life in my own
heart was the most tremendous. But second to that was
the long prayed prayers for fellow students coming to
the Lord being answered. And equal to that the
evangelistic/missionary thrust and harvest that
followed.
Some experienced a sense of call as they made
themselves available to God for service.
At the time I was not sure what the Lord was calling me
to do with my life and wanted to know His will. It was
during the revival that I gave myself totally to Him
and He called me to be a teacher.
Sometimes when I remember the revival I'm filled with
guilt. As I analyze this, I think it's because we were
so blessed and now what have we done with that
experience to change the world? It was as we were
called to do great things. Some of this has to do with
our place in history as a generation but I think I
always struggle with "God's will," finding that "great
thing" I'm meant to do.
In summary, the participants saw God for who He was �
immanent, transcendent, holy, loving, and powerful. Then
they saw themselves in God's light as sinful, yet forgiven,
one body, called and able to be used by God for service.
These are the outstanding truths that have been
remembered for twenty-five years. They are doctrinally
sound.
Wallis ' description of the key features of revival
matches the responses in Question (4.) and Question (5.) of
the survey with striking detail. Following are Wallis 's 11
features and a few statements to illustrate.
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1. Divine Sovereignty. The revival was in God's timing.
Some had been praying for revival for months , but it came
only when God decided to move. Writes one respondent,
[I recall] the sovereignty of God in choosing the
timing & people for this marvelous outpouring of the
Holy Spirit still amazes me. The years and years of
prayer for the people that were saved, reclaimed,
filled anew, etc. boggles my mind.
2. Spiritual Preparation (Acts 1:14). Prayer was the
most often mentioned means of preparation for revival.
For a year & a half a group of us who participated in
these ministries got together during lunch to pray &
fast for revival at Asbury. We met in Hughes basement 4
days a week, about 15 an average.
That fall I was pulled into intercession for the
revival .
As I had been praying so intensely for this moment, it
underscored to me God responds to heartfelt cries if we
are willing to be faithful and pay the price.
I had been praying for revival and for some of my
friends in the dorm that did not know Jesus as their
personal Savior .
3. Suddenness (Acts 1:2). Although many had been
looking for revival, some were surprised by it.
[I recall] how when we least expect it, God can come to
us in a powerful and dynamic Presence and change and
challenge us.
In the beginning, it was a typical chapel meeting (slow
and boring) then it immediately changed. The whole room
was "charged" with excitement. It was the greatest
outpouring of the Holy Spirit I've ever seen before or
since.
4. Spontaneous Working (Acts 1:2). Many were convinced,
including some skeptics, that the revival was God's work,
not merely human effort.
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[I recall] the sovereignty of the move of God. It was
not concocted or coerced but a mighty move of the Lord.
It did not focus on personalities or performances but
was spirit led.
After initially rejecting the event as just
emotionalism, I was compelled to reevaluate my
assessment because of the serious deep response to it
by my peers and the faculty. My cynicism was overtaken
by the reality of what I was seeing.
The presence of God could be felt, & as it (revival)
continued, we knew the people were sincere & this was a
"real" move of God.
5. God-Consciousness (Acts 1:2, 3). As Wallis
characterized revival, so in this revival people were "made
aware both of His power and of His holiness," experienced
conviction of sin, and noticed a "strange sense of God
pervading a building."
The feeling of the power of God was overwhelming.
[I recall] the power and closeness of God thru the Holy
Spirit.
I mostly remember the incredible power of God in Hughes
Auditorium.
An almost overwhelming sense of God � His holiness �
of being in the holy of holies.
The main thing I believe was the awesome presence of
God in all His holiness.
I would stay until late at night often & toward the end
of the revival when there were few people there, I
still felt in awe of His Spirit's strong presence. I
remember taking my shoes off because I felt I was on
holy ground.
[I recall] the remarkable way God convicted me and
others of sin and our need of Him for salvation.
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Many people were convicted, or drawn to seek God, &
were dealt with in a different way- . .
I remember seeing parents of a student arrive on
campus . The student had phoned them to tell them they
were needed immediately at campus. They flew in and
arrived only to be sent to Hughes Auditorium. They had
not been told why their daughter wanted them there,
just that they were needed. As they entered the
auditorium the convicting power of the Holy Spirit came
upon them without a word being spoken. Neither were
saved but were compelled to run to the altar & receive
Jesus Christ as Savior.
6. Anointed Vessels (Acts 2:4). Many spoke of "Spirit
filled" singing and worship, but few mentioned being filled
with the Spirit in the sense of a second definite work.
[I recall] the intense presence of God. An overwhelming
sense of LOVE. The infilling of the Holy Spirit. Spirit
filled singing.
After hearing so much about being filled with the
Spirit, I recall seeking it for myself. That week in
1970 was a turning point in my life. My walk with the
Lord came alive.
7. Supernatural Manifestation (Acts 2:4). Two
respondents mentioned a supernatural manifestation, which
were physical healings.
The strong moving of the Holy Spirit. The powerful
change in people
'
s lives and the spiritual & physical
healings that took place. . . My father. Rev. V� E�
was healed during one of the services in PA, during a
witness team that I led. Praise God he is 70 yrs old
now and is still preaching and able to walk yet,
without having a wheel chair.
(I recall] the young boy who limped up to the altar to
pray & wasn't limping when he left.
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8. Divine Magnetism (Acts 2:6). The Holy Spirit drew
revival participants. Some even used forms of Wallis' word
"magnetism.
"
It was as if a magnet was in Hughes, drawing me there.
I couldn't leave but for an hour or two at a time. I
had to be there day and night. Time became suspended
for 1 week. I tasted heaven.
I couldn't have stayed away if I had wanted tol There
was a magnetic pull that couldn't be resisted.
I was in the chapel service that day it began. I would
leave to go to work or to go home to my wife and
daughter, I would be drawn back to experience what was
going on.
I was drawn by the Holy Spirit & was blessed to see
other lives changed.
I was in the chapel service when it broke out, and
until I left to go on a witness team that weekend, I
was drawn to Hughes to hear the testimonies and seek
the Lord myself.
9. Apostolic Preaching (2:14). Wallis writes that
preaching in the book of Acts was spontaneous and used by
God. So was the preaching at the revival. Most preaching was
in the form of testimonies.
[I recall] spontaneous testimonies of faith by
students .
The testimonies of students and those attending sparked
revivals all over the US & one revival in Mexico as a
student called her home there.
Larry Sutherland was the second student to testify that
first day. I think his testimony affected a lot of
students because he was always good for laughs � but
not thought of as a spiritual leader. His openness in
his testimony was so real that it was clear that God
had really touched him. And this had an impact on
students that never took spirituality seriously.
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10. Superabundant Blessing (Acts 2:41). Wallis observes
the large number of souls won to Christ at Pentecost. No
statistics were kept on the number of conversions during the
Asbury Revival of 1970, but the revival did spread
throughout the nation.
11. Divine Simplicity (Acts 2:42-47). Studying the
teachings of the apostles, fellowship, the Lord's Supper,
and prayers characterized the lives of the Pentecost
participants. As noted earlier, prayer and Bible study
increased during the Asbury Revival. Fellowship increased as
barriers were broken down.
[I recall] a strong sense of brotherhood and a need for
those affected by the Spirit's Presence to be together
along with the togetherness that grew out of the
experience. No one ate separately in the cafeteria �
the popular persons /the "average" persons � people
mixed
Research Question 2.
How did participants ' use of certain spiritual
disciplines change within the first twelve months the
Asbury Revival of 1970?
The four spiritual disciplines examined in the survey
were Bible study, prayer, open confession, and testimony.
Frequency distributions expressed in percent of total
responses are listed in Table 1, below.
Immediately following this and other tables are
statements gleaned from the answers to the survey question,
"What do you most recall about the Asbury Revival of 1970?"
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All answers to this question are found in their entirety in
Appendix B.
TABLE 1: BEHAVIORAL MANIFESTATIONS WITHIN THE FIRST YEAR
(N-136)
GI I SS D GD
% % % % %
Bible Study 14.7 50.7 34.6 0. 0.
Prayer 19.1 57.4 22.8 0.7 0.
Confession 11.0 29.4 58.8 0.7 0.
Testimony 25.7 48.5 25.0 0.7 0.
Forgiveness 10.3 49,3 40.4 0. 0.
Show Love 14.0 47.8 38.2 0. 0.
Church Min. 11.0 31.6 57.4 0. 0.
Social Min. 6.7 28.9 64.4 0. 0.
Behavior 11.0 31.6 55.9 1.5 0.
GI = Greatly increased
I = Increased
SS = Stayed the same
D - Decreased
GD = Greatly decreased
Participants increased their use of the disciplines of
Bible study, prayer, confession and testimony within the
first year of the revival. Of those who responded to the
survey, the most frequently reported increase was in the use
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of prayer, at 76.5%. Almost as many, 74.2%, reported an
increase in the frequency with which they gave their
testimony. A total of 65.4% increased their use of Bible
study. Only 40.4%, about half as many as those who increased
the use of prayer, reported an increase in open confession
of sins, the lowest reported increase. Less than 1% reported
a decrease in any of the four disciplines within the first
year.
Respondents wrote of their use of the Bible,
[I recall] the openness and freedom to share; the
importance of Scripture. The power to share and preach
about Jesus Christ...
"[I recall] creativity in song, testimony, humor,
scriptural insight, music, speech, writing, etc."
My increased closeness to God, a renewed desire to
learn and study the Bible, and wanting to share all
that had happened.
If context reveals purpose we can speculate about why
some individuals increased their Bible study. The first
statement suggests that Bible study was increased as a part
of preparation to share with others what had happened. The
second suggests that new insights grew from personal
religious experience. The God the Bible reveals became more
personal to the participants so their interest in Bible
reading was heightened. A book that is better understood is
more interesting than a book that is not understood. The
third statement suggests that both experience and a desire
to share found expression in Bible study.
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A total of 76.5% of respondents reported that their use
of prayer increased or greatly increased. What could have
caused the increase?
Some were encouraged to pray more because they had
reason to believe their prayers would be answered. Writes
one, "The Lord's might and power was expressed through
incredible answers to prayer." And another writes, "[I
recall]. . .the long prayed prayers for fellow students
coming to the Lord being answered."
Another prayed as a part of seeking cleansing from
personal sin.
"
[I recall the] vibrancy of prayer � nothing
more important than getting right with God."
Others evidently experienced the spirit of prayer
which would definitely increase the amount of time they
spent praying.
That fall I was pulled into intercession for the
revival. We were expecting Him to come. He did that.
For a year and a half a group of us. . .got together
during lunch to pray for revival at Asbury. We met in
Hughes basement 4 days a week, about 15 an average.
Still others enjoyed communing through prayer with the
God whose presence they experienced. "I recall people
feeling they wanted to pray in Hughes Auditorium because
' God was in there .
' "
Respondents were asked about changes in the frequency
of open confession. This was one of the least changed
activities within the first year after the revival, with
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about 59% reporting no change. Still, many spoke of the
impact of open confession upon them during the revival.
I recall the transparency of soul. It didn't make sense
to have unconfessed sin. After personal sin was
confessed I experienced the beginning of "What heaven
is like."
The open acceptance of each student as the[y] publicly
confessed their sins and fears regardless of social
class .
[I recall] the powerful impact of confession.
I was not really "in tune" with my own spirituality at
the time. I was impressed with the confessional
openness which has impacted my own pastoral ministry -
. . . the confessions of leaders at school and in the
community of the need for change in their lives (people
I thought had it all together); the humility of those
people (adults) in leadership to make confessions to
the student body. It could have been nothing other than
the Holy Spirit moving in that place that caused it.
... I was amazed at how God moved people to openly
confess their sins. I even remember Mrs. Seamands
sharing her feelings being in that close community.
I remember some negative factors � open confession
that I didn't think needed to be public. . .
The lower frequency in their ongoing use of confession
could be accounted for in a number of ways. Confession is
not often repeated when the individual is convinced that
personal sins have been forgiven. Several factors (listed
below) influenced the use of confession, and these factors
are not present at every public meeting for worship. Another
possible explanation is that much of the activity at a
revival is prompted by the Holy Spirit, and the Spirit did
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not prompt as many to confess as He did to pray. Not all
sins must be openly confessed, and some sins, if confessed
openly, could be damaging to others involved so should not
be openly confessed. Perhaps participants needed ongoing
contexts, such as a Wesleyan type of class meeting, where
confession would have been appropriate.
Confession during the revival occurred for many
reasons. The first statement (above) suggests that personal
release motivated confession. The second suggests that the
open and loving attitudes of the congregation made
confession easy, while the third indicates a positive impact
on the congregation listening. The authors of the last two
statements simply attributed the activity to the prompting
of the Holy Spirit.
Why did the frequency of testimonies increase during
the revival? Perhaps it was because the revival began with a
testimony.
Larry Sutherland was the second student to testify that
first day. I think his testimony affected a lot of
students because he was always good for laughs � but
not thought of as a spiritual leader. His openness in
his testimony was so real that it was clear that God
had really touched him. And this had an impact on
students that never took spirituality seriously.
When Larry Sutherland stood up to give witness to what
the Lord had done for him and said to him the night
before, the presence of God began to be as obvious as a
cloud.
Many recalled experiences of witness teams, which could
account for some of the reported increases. Public witness
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to what God was doing resulted in positive response of the
listeners and a feeling of God's nearness, making
testimonies desirable. The "shock" effect of the repentance
of the rebellious caused others to ponder the work of God.
As one respondent put it.
What I remember most is several of the "tough guys"
(who had turned rebellious against their parents
'
faith) came to know Christ in a personal way. They were
never the same again. The testimonies touched me as no
others did.
One felt compelled, evidently because of the
excitement of a personal experience of God's Presence, to
share.
God showed me that He was real. Being in His presence
was all I wanted. I wanted to share that with others �
I had to tell somebody.
Research Question 3.
How did the interpersonal relationships of the
participants change during the Asbury Revival of 1970?
The applicable questions asked the participants about
their willingness to quickly forgive others of their
offenses and the frequency with which they openly expressed
love for others.
The frequency distributions expressed in percentage of
total responses are listed in Table 1, above.
A total of 59-6% of respondents reported that they more
quickly forgave others, and 61.8% openly expressed love for
others. These percentages are slightly lower than the
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average of increases reported in prayer, testimony and Bible
study (72.3%). Whereas prayer was a more general kind of
activity, there were many kinds of changes which took place
in relationships. Quickly forgiving others and openly
showing love only account for two kinds of changes, so the
lower percentage of change in relationship reported (as
compared with other percentages) does not necessarily mean
that changes in relationship were any less frequent. For
example, participants wrote,
[I recall] people in genuine relationship,
authenticity, no longer wearing masks of spirituality
� prior to the revival, people, students, profs were
great pretenders at humanly organized revivals,
chapels. There were always persons who seemed to count
themselves greater than � always counseling with
seekers but at this spirit led retreat, we were side by
side. . . no one ate separately in the cafeteria � the
popular persons /the "average" persons � people mixed
[I recall] the way it melted the cliques in the very
clear shared sense of God's presence
[I recall] a strong sense of brotherhood and a need for
those affected by the Spirit's Presence to be together
along with the togetherness that grew out of the
experience .
People viewed themselves and one another differently
because of their experience of God's presence so the
resulting relationships with others were changed.
Based on the following statements it is obvious that
during the revival students witnessed drastic changes in
personal relationship between people.
My strongest memory is of the love and forgiveness
people had for each other.
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[I recall] someone coming up to me and asking for my
forgiveness for being jealous of me � I didn't know
them and I couldn't figure out how they knew me or what
they were jealous about � another person asked for
forgiveness for sexual harassment which I appreciated.
Since I had been there x4yrs and had seen many
administrative changes, some w/ devastating outcomes, I
saw the blood of Jesus go deeper than the stain of
sin/hurt/misunderstanding/slander /hate had gone. God's
grace did a reverse of the alumni root system that had
been embittered.
I also saw people who held grudges against each other
renew their relationships.
At home I witnessed people who had been at odds for
years, forgive and embrace each other as they opened up
to 'the sweet, sweet spirit' in our midst."
How can these changes be accounted for? Only two
speculate about why forgiveness was expressed. One roots the
activity in the atonement of Christ. As sins were cleansed
forgiveness resulted. The other believes the forgiveness was
motivated by the Holy Spirit who performed a work in the
heart resulting in an attitude of forgiveness.
Why was love openly expressed during the revival? From
recollections we find,
[I recall] strong sense of brotherhood and a need for
those affected by the Spirit's Presence to be together
along with the togetherness that grew out of the
experience .
[I recall] a special love for each other that
definitely seemed 'divine.'
[I recall] the love that filled the campus.
What I recall most was the open confession of sin, the
joy of forgiveness expressed in testimonies, and the
spirit of love which existed on campus.
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[I recall] the spirit of love and friendship at the
college.
[I recall] the openness and love for one another
expressed by students and faculty alike"
My own life was changed as a result as God's love was
poured into my heart.
These statements do very little to suggest why love was
so prominent from an experiential point of view. They only
assert that love was strong. One calls the love "'divine'."
Another, probably making reference to Romans 5:5, says that
God ' s love was poured into the heart . But the forgiveness
students were experiencing and giving due to the presence of
the Holy Spirit would certainly promote love.
One respondent noticed that the strong sense of love
did not last.
I recall the college people (students and faculty)
being warm and friendly to many of the youth from
Wilmore who came to see what was going on. Several of
these youth committed their lives to Christ in the
warmth of this atmosphere of Christian love.
Unfortunately this warmth returned to its former
coolness to these folks as the revival faded into books
and memories.
Although many report an increase in open expression of
love which continued to this day, the overwhelming sense of
that love did not last, why did that love not continue? One
respondent offers a clue.
As I recall, the open testimonies and confessions
of students and especially teachers and ministers left
a great impact on me. It made me become a more loving,
touching type of person that increases as the years go
by.
There was such a sweet Spirit on campus and the
Spirit on campus and the Spirit in Hughes Auditorium
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made me feel as though I should remove me shoes every
time I entered the place. The cloud of the Lord seemed
to hover right inside Hughes & then lifted when it was
"over. "
Love was felt and expressed as revival participants
were in God's presence, but the sense of the "manifest
presence" did not remain. When the stimulus left, the
reaction ceased.
Research Question 4.
How did the participants ' involvement in church and
social ministries change during the Asbury Revival of 1970?
The frequency distributions expressed in percentage of total
responses are listed in Table 1, above.
Why did not participation in church activities increase
more during the revival? One possible explanation is that
as students at Asbury they were highly involved before the
revival, so lower increases would be reported. Another
explanation is that students have limited time, so even
those who desired to become more involved in church could
not. Another possible explanation is that the use of
spiritual disciplines and changes in relationships were
taking place outside the church and in ministry to others.
People gravitated towards where God was working and became
involved as a result of the Holy Spirit ' s work in their own
hearts .
Why was there a lower increase in participation in
social ministries? This was the least changed of all nine
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aspects of the spiritual life. Again, students have limited
time. Opportunities for social ministries were some distance
away from Wilmore and were by nature more time consuming.
Another possible explanation is that the focus of attention
of the revival was more on personal experience.
Research Question 5.
How did the participants ' ethical behavior change
during the Asbury Revival of 1970?
The appropriate question asked the participants about
change in the ability to consistently live a morally pure
life.
A total of 42.6% of respondents reported an increase in
their ability to consistently live a morally pure life.
Critics who charge that revivals are emotional events with
few long lasting social benefits might use this statistic to
support their point of view. The average student at Asbury,
however, did not have outstanding problems with ethical
behavior or they would have been dismissed from the college.
They would not have been as likely to notice changes. Still,
nearly one third is not a small number.
Why was there change, even though such changes were not
as frequent? The responses to Question (5.) only made
references to the reformation of "rebels." Obviously, the
changes taking places were the fruit of repentance.
In summary, participants showed increases in all nine
aspects of the spiritual life. The greatest increases
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reported were in prayer. The lowest increase was in
participation in social ministries.
When the percentages of all nine categories are
averaged, 44.2% reported no change in their spiritual lives,
41.7% reported increases, and 13.8% reported great
increases. An average total of 55.5% reported increases in
nine aspects of the spiritual life.
As a way of immediately increasing spiritual growth,
revival is somewhat effective. The statistics suggest that
revival is not magic. As powerful and transforming as an
experience of God's presence was for some, as humans the
revival participants still had the power to choose whether
and how to make use of that experience. The patterns of
change in each of the nine aspects was unique to the
individual. Not all experienced the same amount of increase
or decrease in each of the nine aspects of the spiritual
life, suggesting that each response to God's presence was up
to the individual.
Research Question 6 .
How long-term were the changes in the participants
'
use
of spiritual disciplines, interpersonal relationships,
involvement in church and social ministries, and their
ethical behavior?
Participants were asked to respond to the statement, "I
believe that my experiences of the Asbury Revival of 1970
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impact my spiritual life to this day." Table 2, below,
records the frequency distributions of the responses.
TABLE 2: REVIVAL IMPACTS MY LIFE TO THIS DAY (N�134)
Response n n %
I strongly agree. 63 47.0
I agree. 60 44.8
I disagree. 8 6.0
I strongly disagree. 2 1.5
Almost 92% believe the revival impacts their spiritual
lives to this day. The nine aspects of the spiritual life
listed in the survey were generally affected. Impact could
also be measured in other ways.
A comparison of frequency distributions shows whether
activity in each of the nine categories has greatly
decreased, decreased, stayed the same, increased, or greatly
increased twenty-five years after the revival.
In Table 3, below, frequency distributions expressed in
percentages of the total number of responses are listed for
each of the nine categories.
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TABLE 3; 25 YEARS LATER (M� 136)
61 I SS D GD
% % % % %
Bible Study 20.0 35.6 27.4 16.3 0.7
Prayer 22.8 41.2 24.3 11.0 0.7
Confession 12.5 27.9 45.6 12.5 1.5
Testimony 16.3 33.3 34.1 14.8 1.5
Forgiveness 18.5 38.5 39.3 3.0 0.7
Show Love 23.5 40.4 33.1 2.9 0.
Church Min. 25.9 34.1 27.4 9.6 3.0
Social Min. 10.5 36.1 45.1 6.0 2.3
Behavior 15.4 36.0 44.1 3.7 0.7
GI = Greatly Increased
I = Increased
SS = Stayed the same
D = Decreased
GD = Greatly decreased
Generally, participants continued to increase their use
of spiritual disciplines, developed better relationships,
became more involved in church and social ministries, and
their ability to consistently live a morally pure life after
the revival.
The least changed aspect of the spiritual life was the
frequency with which persons confessed their sins openly.
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What is significant is that 40.4% increased their open
confession, exactly as many as increased open confession
during the revival.
When the nine categories are averaged, 35.6% reported
no change, while 35.9% reported increases and 18.4% reported
great increases. Thus a total of 54.3% reported increases.
Some of those who reported no change 25 years later were
those who had previously reported increases within the first
year of the revival. The significance of the revival is
shown here, where a total of 89.9% reported no change or
increases. Expressed another way, only an average of 10.1%
reported a decline in their spiritual lives twenty-five
years later.
Increases cannot be solely attributed to the revival
experience since there are so many others factors involved
in spiritual life and growth, but the fact that so many
continued to grow suggests that the revival continues to
impact the lives of the participants.
Some responses to Question ( 5 . ) ( "What motivated you to
participate in the Asbury Revival of 1970?") speak to the
long term affects.
I still have a little Hughes Auditorium in my heart. I
have grown to embrace other models, too.
At the end God told me I'd see revival again. He's sure
turned my heart towards Him in the last 2 1/2 years.
I pray for revival in our valley and the world...
Sometimes when I remember the revival I'm filled with
guilt. As I analyze this, I think it's because we were
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so blessed and now what have we done with that
experience to change the world? . . .
It was at this revival I became a Christian and have
not doubted my salvation since that time.
The 1970 revival was the most life-changing experience
of my life.
There were several special music pieces that still
bring back the memories and the feelings!
It was a feeling of God's presence I had never felt
before which would change my life and the lives of many
others forever. It brought me a new hope for the future
which I have continued to share...
It was during the revival that I gave myself totally
to Him and he called me to be a teacher.
My life was changed as a result as God's love was
poured into my heart.
It was during the revival that the Lord sanctified me
and I made Him the Lord of my life not just my savior.
The entire direction and focus of my life changed.
As I look back to that time, I still remember the
feeling of God ' s touch and it heightens my feelings
even today. I remember that it also caused or perhaps
allowed me to ask questions and face doubts that have
lead to spiritual growth.
When I feel discouraged or go through times of
depression the Holy Spirit reminds me of this event in
my life. . .
It continues to influence the course of my life, not as
a memory only, but as His Spirit lives today in me.
At hindsight, it was an outpouring of deep repentance
and of deep reverence to God who was alive and who
moves by His Spirit. � He has continued to do so in my
life � but this whet my appetite for more.
The most outstanding reason the revival continues to
affect the participants seems to be that they remember the
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event. Some intentionally remember the event when they are
feeling discouraged and draw on their experience for
strength. Many wrote about remembering the revival when they
hear certain music that was played then.
Many candidly admit that their emotions were influenced
during the revival, and that they have the same good
emotions when they remember it. The words "feel," "felt,"
and "feeling" were used 55 times in answering Questions (4.)
and (5.), and the words "sense" and "sensed" were used 27
times. The emotions are sometimes connected with the truth
associated with the emotion, for example, that God loved
them. So their recollections are more than just a kind of
addictive emotional anesthetic which numbs their current
pain.
Some gained a sense of identity during the revival.
They had a sense of calling to a certain vocation at that
time, which, if they had not answered, would have altered
the direction of their lives, similarly, others had an
experience of salvation or sanctif ication which has affected
them ever since.
Some anticipate or desire another revival of God's work
in their own hearts. They are aware of what God can do and
have experienced the glory of God having His way in the
lives of many. They keep the memory alive as a kind of
prayer that God will send revival again.
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One believes that the influence is still there because
it was the Holy Spirit who sent the revival, and that same
Spirit continues to work in her life. Revival was not what
was important, but the fact that the Holy Spirit was at
work.
Research Question 7.
What do the participants in the Asbury Revival of 1970
say motivated them to become involved in the revival?
Five general responses were given. The first category
includes those who said they were motivated by the Holy
Spirit or a desire to be in God's Presence. The second
category includes those who said they were motivated by
curiosity or a desire to see what would happen. The third
category includes those who said they were motivated by the
influence of others, usually by example or peer pressure.
The fourth category includes those who said they attended
because the chapel was required by the college. The fifth
category includes those who gave other responses. A
participant may have responded in more than one category.
The frequency distributions expressed in percentages
are found in Table 4, below.
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TABLE 4; MOTIVES FOR ATTENDING (N�128)
Motive Yes No
n % n %
Holy Spirit 77.3 22.7
Curiosity 22.7 77.3
Influence of others 12.5 87.5
Required chapel attendance 10.9 89.1
Other 6.3 93.7
The drawing of the Holy Spirit was at least one reason
77.3% of the respondents attended the revival. This figure
serves to emphasize the centrality of God's presence during
revival .
The "drawing of the Holy Spirit" was expressed in many
ways.
That fall I was pulled into intercession for the
revival .
I couldn't leave the auditorium � I only wanted to sit
in God's presence.
. . .It was as if a magnet was in Hughes, drawing me
there. . .
An innate sense that something special was happening
and that it was for me. I was to be apart.
Personal concern for spirituality .. .Holy Spirit-
centered living.
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When interpreted in light of the answers given to
Question (4.), the curiosity that motivated 22.7% of the
participants to attend was usually more than just idle
curiosity. Some were amazed and blessed by watching God work
in surprising ways and seem to indicate a vicarious
participation as they watched.
I wouldn't have wanted to miss any of it especially
hearing the testimonies and seeing how the Lord was
touching lives.
The movement of the Holy Spirit in so many lives
including my own. The incredible things that I saw &
heard happening each day. . .
The excitement about what the Lord was doing for people
was contagious.
The type of influence individuals exerted on 12.5% of
the respondents varied. Some were influenced by peer
pressure. Writes on respondent, "Everyone else was there."
Others were an influence by their example. Respondents
wrote ,
Everyone around me attending & being blest.
The presence of God could be felt, & as it (revival)
continued, we knew the people were sincere & this was a
"real" move of God.
Still others were an influence because they spoke words
that God used.
After chapel that morning and the next day when our
dorm R.A. came running into the room saying "It's still
going on! It's still going on!" I realized it was the
time to focus my full attention on the Holy Spirit as
He had turned His full attention on us.
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"Other" motivations for attending the revival, as
recorded by 6.3% of the respondents, included being asked
to play music, wanting to hear the music, and answers which
had no clear meaning.
Results cannot be directly applied to answer the
question, "What encourages persons in the local church local
church to participate in revival?" Generally speaking, both
divine and human activity, and human nature ("curiosity")
played key roles in this revival. Such information could
suggest strategies to be tried by those wishing to promote
revival .
The use of inferential statistics may further an
understanding of the Asbury Revival of 1970. Due to the
design of this study, and in light of a host of
uncontrollable variables, and in light of the likelihood
that several statistical assumptions were not fully met,
extreme caution is urged in the application of the following
inferential conclusions.
Are there any associations between activity in the nine
aspects of the spiritual life within 12 months of the
revival and activity in the same nine aspects 25 years
later? There are mild associations between three aspects, as
recorded in Table 5, below.
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TABLE 5
Associations Between Behavioral Manifestations as Perceived
12 Months and 25 Years Subsequent to the Asbury Revival
Manifestation r p*
Love .22 -01
Social Min. .19 .03
Ethical Behavior .22 -01
* Significant at <.05
There is a mild association between the frequency of
love openly expressed, involvement in social ministry, and
ability to consistently live a morally pure life within the
first 12 months of the revival and the same three aspects of
the spiritual life 25 years later. Those who reported
increases within the first 12 months also tended to report
increases 25 years later in these three aspects. Perhaps
these are the three longest lasting changes made upon the
participants by the revival.
Are there associations between the nine aspects of the
spiritual life and the reported ease of recollection of
revival events? Table 6, below, displays relevant data.
Central to understanding the associations between
recollections and the nine aspects of the spiritual life is
an understanding of memory. Memory is often selective.
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Memory may also be exercised for various reasons .
TABLE 6
Associations Between Reported Ease of Recollection and
Behavioral Manifestations, Within 12 Months and 25 Years of
The Asbury Revival
Behavior 12 mo. r p* 25 yrs. r P*
Prayer .19 .03
Confession .21 .02
Testimony .28 .00
Show Love .20 .02
Church Min. .18 .04 .17 .05
Social Min. .23 .01 .19 .04
* significant at <.05
There is a mild association (where .60 is considered a
strong association) between the ease of recollection of the
Asbury Revival of 1970 and the amount of increase in the
nine aspects of the spiritual life within the first 12
months of the revival, except Bible in study, the
willingness to quickly forgive others, and the ability to
consistently live a morally pure life. The strongest
association is between the ease of recollection and the
frequency with which participants gave their testimony -
Generally, the higher the demand on the whole person
for involvement, the more intense and long lasting the
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memory was likely to be. The demands involved in giving a
testimony might have been higher, both because sharing
personally about spiritual matters before a crowd is
stressful, and because it was done more frequently. In some
cases, perhaps the amazement of seeing God work made the
activity more memorable. Testimonies were the chief visible
means by which God moved during the revival.
There is a mild association (where .60 is considered
strong) between the ease of recollection of the Asbury
Revival and the amount of increase in participation in
church and social ministries 25 years later. One possible
explanation is that those who are more highly involved in
church and social ministries have kept memories of the
revival alive as a source of inspiration and/or wisdom for
service.
From a theological perspective, in John 14:26 the Holy
Spirit is said to bring to the memory of the apostles the
things which Jesus taught them personally. If this work of
the Spirit is understood as an ongoing work in the lives of
all believers, He may bring certain memories to mind at
specific times as a way of encouraging certain spiritual
activities. A study of the same participants five years from
now might show associations between recollections and
increases in others aspects of the spiritual life if the
Spirit's need for other spiritual activities is greater.
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Are there associations between the kinds of
recollections the participants had and the nine aspects of
the spiritual life? Table 7 displays the relevant data.
Table 7
Recollections of Asbury Revival
and Behavioral Manifestations
25 Years Later
Behavior F p*
Forgiveness
Moral Purity
4.58 .01
4.25 .02
* significant at <.05
There were three general kinds of responses. Category 1
includes those who recalled only a personal experience of
God's Presence. Category 2 includes those who recalled only
how the people at the revival responded. Category 3 includes
those who recalled both a personal experience of God and how
people at the revival responded.
Those who recalled only how the people at the revival
responded reported greater increases in their willingness to
quickly forgive others 25 years later than those who
recalled only an personal experience of God's Presence.
Those who recalled both a personal experience of God
and how people at the revival responded reported greater
increases in their willingness to quickly forgive others 25
years later than those who recalled only a personal
experience of God's Presence.
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Those who recalled only how the people at the revival
responded reported greater increases in their ability to
consistently live a morally pure life 25 years later than
those who recalled only a personal experience of God's
Presence.
Those who recalled both a personal experience of God
and how people at the revival responded reported greater
increases in their ability to consistently live morally a
pure life than those who recalled only a personal experience
of God's Presence.
In each case, those who recalled only a personal
experience of God's presence reported lower increases than
those who recalled how people at the revival responded. Why?
One possible explanation is that those who recalled
only a personal experience of God's Presence were simply not
as observant of people around them, nor were they as self-
aware, as those who recalled how people at the revival
responded. These might have increased in their willingness
to quickly forgive others and their ability to quickly
forgive others, but they did not notice because they were
too focused on their experience of God.
Another possible explanation is that those who recalled
only a personal experience of God
'
s Presence were more self-
centered, more inwardly oriented than outwardly oriented.
They were more concerned about their experience than about
what the experience should mean to their daily lives.
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A third possible explanation is that those who recalled
only a personal experience of God ' s Presence have had
problems forgiving others and consistently living a morally
pure life, and they are trying to be changed by recalling
their personal experience of God. They might view an
experience of God's Pesence as means of conversion or
change, and believe that if they can understand their
experience or ponder it long enough, they will be changed.
A fourth possible explanation is that those who are
more sensitive to God's Presence are also more aware of
their own sinfulness, especially in the areas of quickly
forgiving others and their ability to consistently live a
morally pure life. Hence, they reported lower increases in
these tow aspects of the spiritual life.
More research needs to be done in this area.
Are there associations between the reported intensity
of impact upon the participants
'
spiritual lives and the
nine aspects of the spiritual life? Table 8, below, displays
relevant data.
Collier 116
TABLE 8
Associations Between Intensity of Impact Upon the Present
Spiritual Life and
Behavioral Manifestations
Within 12 Months of the Revival and 25 Years Later
Behavior 12 mo. r P* 25 yrs. r P*
Bible Study .27 .00 .24 .01
Prayer .32 .00 .31 .00
Confession .30 .00 .25 .00
Testimony .32 .00 .36 .00
Forgiveness .28 .00 .27 .00
Show Love .38 .00 .25 .00
Church Min. .30 .00
Social Min. .28 .00 .22 .00
Moral Purity .35 .00
* significant at <.05
There is a moderate association (where .60 is
considered strong) between the reported intensity of impact
of the revival upon the current spiritual lives of the
participants and their increases in openly expressing love
and their ability to consistently live a morally pure life
within the first 12 months of the revival. There is a mild
to moderate association between the reported intensity of
impact and their increases in the other seven aspects of the
spiritual life within the first 12 months of the revival.
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Generally, if their spiritual lives were impacted more
during the revival, they were more likely to report a
greater impact on their current spiritual lives. It appears
that the greatest impact was made upon the current spiritual
life when participants more frequently showed love, gave
testimonies, and prayed, and found a greater ability to
consistently live a morally pure life within the first
twelve months of the revival. Again, three of the four
activities demanded high personal involvement, and the
prayer might have been incidental to the other three
activities. As with memory, greater involvement within the
first 12 months probably resulted in greater long term
impact .
There is a moderate association between the reported
intensity of impact upon the spiritual lives of the
participants and increases in the frequency with which they
share their testimony 25 years later. There is a mild
association between the reported intensity of impact upon
the spiritual lives of the participants and increases in the
frequency of their use of Bible study, prayer, open
confession, willingness to quickly forgive others, frequency
with which they show love, and participation in social
ministries 25 years later.
Increases in activity in other aspects of the spiritual
life 25 years later than within the first 12 months shows
that the impact was not isolated to certain aspects of the
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spiritual life, but that the impact was general.
Participants continued to grow in other areas as a result of
the revival. They sought to be well rounded in their
spiritual lives. The implication is that revival produces a
hunger for spiritual growth.
When respondents were asked about the intensity of the
impact of the revival on their current spiritual lives they
did not have the opportunity to record how the revival
impacted their lives. The associations between answers to
the question and the nine aspects of the spiritual life may
indicate that the nine aspects listed were impacted.
Are there associations between the motives for
attending the revival and the nine aspects of the spiritual
life? Table 9, below, displays the relevant data.
Collier 119
Table 9
Motivation for Participation in the Revival
and Behavioral Manifestations
Within the First 12 Months
Motive Yes No
M SD M SD
Holy Spirit
Prayer 4.04 .63 3.70 .74 .01
Curiosity
Church Activities 3.30 .54 3.60 .72 .04
Social Ministries 3.21 .49 3.48 .64 .04
Mandatory Chapel
Prayer 3.57 .65 3.99 .67 .03
Testimony 3.57 .85 4.04 .71 .02
* Significant at <.05
Those who participated in the revival because they were
curious were slightly less involved in church activities and
social ministries within the first 12 months than those who
attended for reasons other than curiosity.
Those who are spiritually committed enough to study and
learn, but not to become fully involved with others, might
attend out of curiosity. They might be open to the truth,
but unwilling to live by the truth by becoming involved in
something as demanding as church or social activities.
Those who participated in the revival because
attendance was mandatory were less involved in prayer and
giving their testimony within the first 12 months of the
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revival than those who attended for reasons other than
mandatory chapel.
Perhaps the least commendable motive for participation
in the revival was mandatory chapel attendance. Such.
attenders would probably be closed to the promptings of the
Spirit who called others to pray and testify. Many who first
attended out of compulsion were changed and attended for
different reasons within the first 12 months, but were still
not as willing to involve themselves.
But 25 years later those who participated because
chapel attendance was mandatory reported greater increases
in the frequency with which they share their testimony than
those who attended for reasons other than that attendance
was mandatory. Why? Assuming a rebellious or stubborn
attitude as a root cause of the initial response, perhaps
the stubbornness which had caused them to rebel in their
youth had been turned to a determination to share Christ as
they matured spiritually. Over the years they have become
convinced of the truths against which at one time they
rebelled. Perhaps years of reflection on what had happened
convinced them of the truth.
Those who attended because they were drawn by the Holy
Spirit reported greater increases in prayer than those who
attended for other reasons. One explanation is that those
who were sensitive to the voice of the Spirit who drew them
also heard His call to prayer.
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Is there a relationship between the number of times
participants attended the revival and the nine aspects of
the spiritual life? Table 10, below, displays the relevant
data.
Table 10
Number of Times Attended and Behavioral Manifestations
Within 12 Months
Behavior F p*
Prayer 3.38 .04
Testimony 12.50 .00
Love 4.56 .01
Social Ministries 3.21 .04
* Significant at <.05
Those who attended seven or more times increased the
eunount of time they spent in prayer and gave their
testimonies with greater frequency within the fist twelve
months of the revival than those who attended 1-3 times.
Those who attended 4-6 times increased the frequency
with which they shared their testimony within the first 12
months than those who attended 1-3 times.
Those who attended seven or more times reported greater
increases in the frequency with which they openly expressed
their love and their participation in social ministries
within the first 12 months than those who attended 4-6
times .
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In general, those who attended more often reported
greater increases in activity in four of the nine aspects of
the spiritual life within the first 12 months than those who
attended a lesser number of times. The strongest
relationship is between the number of times attended and
increases in the frequency with which they gave their
testimonies. The increase in testimonies is easily explained
by the fact that the initial revival service lasted only
about eight days, so subsequent attendance at the revival
would most likely have been for the purpose of giving a
testimony on a witness teeim.
What could be the relationship between the number of
times participants attended revival services and times spent
in prayer, the frequency with which love was openly
expressed, and participation in social ministries? Increases
in these other three aspects could have been incidental to
giving testimonies in various places.
Is there a relationship between class status and
increases in activity in the nine aspects of the spiritual
life? Table 11, below, displays the relevant data.
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Table 11
Class Status and Behavioral Manifestations
25 Years Later
Behavior F P*
Social Ministries 2.84 .04
* significant at <.05
Those who were freshmen during the revival reported
greater increases in their involvement in social ministries
25 years later than those who were juniors or seniors.
One possible explanation is that one effect of the
revival upon the campus was a reorientation of the thought
of faculty and students towards social concerns. Seniors
would not have had as many years on campus after the revival
to integrate their learning with social concerns.
Collier 124
CHAPTER 5
Summary and Conclusions
This study indicates that the Asbury Revival of 1970
continues to impact the spiritual lives of the participants
to this day. An average of 89.6% maintained the same level
or actually increased their use of four spiritual
disciplines, their willingness to quickly forgive others,
the frequency with which they openly expressed love, their
involvement in ministry, and their ability to live a morally
pure life, in the 25 years following the Asbury Revival of
1970.
The study also indicates that within the first twelve
months of the revival, a total average of 55.5% of the
participants increased their use of four spiritual
disciplines, increased their willingness to quickly forgive
others and their open expression of love, became more
involved in ministry, and found an increased ability to live
a morally pure life. If the percentages of all nine aspects
are averaged, 90% maintained or increased their level of
involvement in the years which followed.
Furthermore, 74.4% of the participants recall a
personal experience of God's Presence 25 years after it
happened at the revival, while 86.2% found it easy to recall
in great detail what happened at the revival.
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Evaluation and interpretation.
In recent literature revivals have usually been viewed
as inconsequential unless major social transformation can be
documented as a result. As the individual is examined
significant personal transformation can be documented. If
the magnitude of God's work is not always noticed the depth
cannot be overlooked. The spiritual lives of many
individuals were changed for a significant period of time.
Few can remember details of an event which happened
twenty-five years ago unless the event had a great impact
upon their lives. For excimple, many can remember the details
of their wedding day on their twenty-fifth anniversary. Most
respondents who recalled the Asbury Revival of 1970
remembered in graphic detail. Were the accounts written
within the first year of the revival (as recorded in Chapter
2 of this dissertation) mixed with recollections 25 years
later, most would find it difficult, if not impossible, to
distinguish between the two.
Within the first 12 months after the initial week long
revival service in Hughes Auditorium, the participants
generally increased their use of four spiritual disciplines
and experienced positive changes that affected their
relationships with others. The highest percentages of
increase in activity occurred in time spent praying,
frequency of sharing testimony, Bible study, and willingness
to quickly forgive others. The lowest percentages of
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increases reported were in participation in social
ministries and open confession of sin. Still, increases were
reported even in those activities 25 years later.
The 57% survey return rate suggests that interest in
the revival is still great, because its impact was long
lasting.
Responses to statement (1.) on the survey, "I believe
that my experiences of the Asbury Revival of 1970 impact my
spiritual life to this day" affirm that impact. Of all the
responses, 44.8% agree with the statement and 47% strongly
agree. That is about 92% who agree. The inferential
statistics suggest that seven of the nine aspects listed in
the survey were impacted, and that the impact made was also
general in nature.
Question ( 8 . ) on the survey asked participants to
respond to the statement, "As I filled out this survey, I
found it easy to recall what happened at the Asbury Revival
of 1970." Of all responses, 45.5 agree and 44.7% strongly
agree. Thus about 90% agree.
About 74% of the recollections included a reference to
an experience of God's presence. When asked what motivated
them to attend the revival services nearly 77% connect their
desire to the work of the Holy Spirit. These suggest that
the experience of God
'
s Presence was at the center of
descriptions of the revival.
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Implications for the literature.
As noted in chapter 2, William Warren Sweet says the
effects of revival are not long lasting. Evidence of this
revival does not support Sweet's point of view. Sweet's
critique is couched in what he refers to as "the new
psychology" (181). The danger of a psychological explanation
of any event is that the theory presumes to know too much.
Psychological reactions may be observed and explanations for
such reactions may be posited without considering the
presence of a personal God. Revivalism is thus viewed as
little more than short-termed "emotionalism." While some
"revivalism" is mostly emotionalism and does have only
short-term effects, what happened at the Asbury Revival
evidently touched a deeper dimension of the human psyche.
Even while conceding that many factors influence one's
spiritual life, the fact that so many continued and even
increased activities that also increased during the revival
suggests that the revival experience was a common stimulus
that had long-lasting effect.
Lovelace and Jones caution that revival can end in
self-centered religion. The smaller increase in involvement
in church and social ministry than in other aspects of the
spiritual life within the first 12 months of the revival
might be used as evidence. Yet almost 43% of Asbury Revival
participants reported that they did increase church
attendance and about 36% increased their involvement in
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social ministries within the first year of the revival. On a
personal level, prayer and Bible study increased during the
revival, but so did sharing testimonies and openly
expressing love. A few of the participants recall a general
decrease in time spent showing love on campus, but these
reports were the exception rather than the rule. More
significant, positive attitudes and actions appear to have
continued long after the emotional fervor of the revival
waned. The survey shows that 60.8% continued to increase
their involvement in church ministries and 47.3% continued
to increase their involvement in social ministries in the
years that followed. Participants did not grow self-centered
in their religion as the years went by.
McLaughlin believes that revivals are rooted in
ideological shifting and social ferment. Although McLaughlin
helps describe the current social and spiritual situation in
America, the participants in the Asbury Revival of 1970 do
not indicate that their participation in the revival was in
any way affected by ideologies or social ferment. Most were
motivated to participate by the Holy Spirit. This revival
was more personal in orientation, even though the changes in
the participants
' lives did challenge the cultural norms of
their day.
Little is written in the literature about the presence
of love during revival. During this revival love was at the
core of some other activities commonly associated with
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revival. Critics of the current wedding of interest in
spiritual revival and social change in America often
characterize the spiritual approach to change as filled with
hatred, anger, and fear. It is especially important at this
time to remind critics that the motive for activism rooted
in true revival is God-given love.
Theological Reflection.
The depth and longevity of the impact of the revival
upon the participants may be partially explained by an
examination of the experience of the manifest presence of
God. In that experience the whole person � intellect,
emotions, will and body � were affected.
Intellectually, epistemological problems were solved.
Knowledge of the loving and personal God was ascertained by
a self-authenticating experience of God's self-revelation.
Where philosophical argument and speculation could not
assure the individual of the existence of a loving, holy,
immanent and transcendent God, the personal encounter with
God's manifest presence brought assurance. He was close
enough that persons were able to discern some of His
attributes .
Emotionally, persons experienced His love, grace, and
acceptance. They experienced personally, through their
encounter with His manifest presence, what they had been
taught in Scripture and proclamation.
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Assurance was given as God's manifest presence affected
both mind and emotions together. Participants spoke of a
reality that went beyond philosophical conjecture and
emotional reaction from any of a number of stimuli. They had
personally encountered the real and living Spirit of God.
The wills of individuals were affected by God's
manifest presence as they made confession and restitution
and spent many long hours in intercession. They expressed
love and became more involved in ministry.
Individuals were also physically affected by God's
manifest presence. They were able to sit for long hours
without food or sleep. Some were physically healed.
In short, because of the manifest presence of God the
participants in the Asbury Revival of 1970 lived and
experienced what had been described in the Bible thousands
of years before. The entire person was addressed by His
presence and every faculty and bodily member bore witness to
the same one God. Mind, emotion, will and body, which at
times may be at odds with one another, were all unified to
more fully understand and worship the living God. The impact
was comprehensive and thus long lasting.
Finney and others see revival as a time when truth is
made known. Wallis sees revival as a time when the Holy
Spirit is poured out. These two models may be brought
together to see that when the Holy Spirit is present, truth
is presented. (In John's gospel, the Holy Spirit is said to
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reveal and guide the individual into all truth.) The truths
presented at the revival which were recalled twenty-five
years later were not new truths. They are all found in
Scripture. As long as the truths are recalled and inform the
whole person, the impact of the revival will probably
continue.
Limitations of the study.
This is a study of 136 participants in a revival that
touched thousands. Even though the 136 probably spoke for
more than 600, the numbers are small. Those studied here
were all young at the time, all attending the same college
during a tumultuous period in American history. This revival
was only one of many that have occurred through the
centuries .
We cannot say that every revival will result in the
same kinds of changes, but this descriptive study does help
substantiate or contradict statistically some of the
observations of revival theorists.
We cannot predict how a congregation will be changed
during a revival based solely upon what happened to these
students at this revival at this time in history. The data
suggests that the living out of the spiritual life � the
practicing of spiritual disciplines, relating to others with
a Christ-like spirit, involvement in ministry, and living a
morally pure life � may for some be enhanced as each aspect
is related to a personal experience of God's manifest
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presence. The high rate of change in the spiritual life
reported on the survey suggests that the aspects chosen to
describe the spiritual life are worthy of further
examination as revivals occur in the future.
Most participants reported increases in the nine
aspects of the spiritual life during the twenty-five years
following the revival. The increase cannot be completely
attributed to the revival experience, but can be considered
one factor, given the fact that about 90% reported that
their involvement level stayed the same or increased.
Religious experience and action are found in close proximity
in the recollections reported in Question (4.) on the
survey .
Practical applications.
A description of revival from the perspective of
individual spiritual lives is different than a description
viewed from a psychological, sociological, theological,
devotional, or historical perspective. The significance of
the work of God is usually judged by the breadth of the
work. The potential of His work in the individual heart is a
significance which has often been overlooked.
This study suggests that revival contributes to a
deeper spiritual life immediately and continues to impact
the spiritual life years afterwards. Those who desire a
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deeper spiritual for the local congregation may seek revival
as a means.
This study suggests the need for an examination of the
social lives of the individual participants. Even though the
numbers affected during the revival were few, how have
they, as changed individuals, impacted their places of work
and their families?
Other helpful studies would broaden the definition of
"spiritual life" to aspects such as attitudes.
Yet another study could examine the impact of the
revival on the lives of individuals different than Asbury
College students. How were adults affected by the revival?
How many believing liberal theology were impacted, and what
impact did the revival have on them? How were those who were
the unchurched impacted by the revival?
Personal Observations.
In the process of studying the Asbury Revival of 1970,
I was personally moved. After two weeks in the Asbury
College and Asbury Theological Seminary archives reading
revival accounts and pondering what had happened, I was
moved to examine my own heart. I recalled times when the
Holy Spirit had made Himself known to me in ways similar to
His dealings at the revival. As my own ungodly attitudes
were revealed I went to several individuals to make amends.
Collier 134
I began to experience what Finney called "a spirit of
prayer" and shared what I had been learning with my
Congregational Reflection Group, especially from Finney's
writings. We joined together once in specific prayer for the
emotional and spiritual healing of specific individuals and
saw definite results.
The few short weeks I experienced that spirit of
prayer signaled a turning point in the life of our
congregation, even though an immediate revival on a grand
scale did not occur. I have had the experience of a spirit
of prayer a few times since, and never without immediate
result. Prayers have been so specifically answered as to
cause me to pause in awe.
The study of revival might have acted as a catalyst to
revival itself. A final suggestion for a worthwhile study
would be to examine the effects of a guided study of revival
upon the life of a congregation.
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APPENDIX A
A AsburyTheological
Ji Seminary
Maxie D. Dunnam, President
204 N. Lexington Avenue
Wilmore, KY 40390-U99
(606) 858-3581
November 20, 1994
Dear Valiants, Aztecs, Warriors and Cavaliers:
February 3, 1970 was a day none ofus will ever forget�the day when the Spirit ofGod came
I'.pon us and the Asbury Revival began. And to think that in less than three months that will be
twenty-five years ago!
Currently I am working with Reverend Phillip Collier, a Doctor ofMinistry student at the
seminary. In his dissertation, he is trying to determine some of the long-term eflfects of the
Asbury Revival on those who participated in it. I hope you will help him by reading his enclosed
letter, completing the survey he has prepared and returning it to him as soon as possible.
As a part of its twenty-fifth anniversary commemoration of the revival, the alumni office at the
college is reprinting the book One Divine Moment. They are planning to include an additional
chapter to the book entitled "Twenty-five Years Later" which will be written by Reverend Collier
and myself and which will incorporate some of the results of the survey.
So we are doubly depending on your cooperation for the dissertation and for the book chapter.
Thanks for all your help. May the Lord continue to bless you in all ofyour endeavors.
Yours in Christ,
Dr. Stephen Seamands
Professor ofChristian Doctrine
SS/hfc
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TheAsbuiyRevivalof1970
"Rekindle the Rame"
Dear
Thank you for reading Dr. Seamands' letter of introduction.
Because you were a part of the Asbuiy Revival of 1970, you possess veiy
important knowledge that could benefit the church of Jesus Christ for years to
come. Even if you did not participate in the revival veiy much, what you know is
important
Please take a few moments of your time to share your memories by filling out
the enclosed smv^. Although answers will be tabulated along with the answers of
many other participants, without your response our knowledge will be less accurate.
Your response is (TudaL Please return your completed survey in the enclosed,
self-addressed, stamped envelop as soon as possible.
As a way r>f thanking yrni for your efforts, I will send you a summaiy of my
findings this December, if you will simply write a letter of request
We havepjnyed/oryou 3S weAavepreparedyourJe/ter.
May the Lord refresh you as you remember this special time of revival
Yours in Christ,
Rev. Phillip Collier
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Recently I sent you a survey, asking about your experiences of the Asbuiy Revival of
1970. Ifyou returnedyour copy to me, please accept my heartfelt thanks and discard this
1etterandsurvey.
Ifyou did NOT return your survey please, take just a few moments of your time to
complete this survey and return it to me right away. K at all possible, fill out your survey
today.
Many need to knowwhat only you can to share.
Please.
I also encourage you to join many others who have filled out this survey in praying for
revival.
May you eiqierience the warmth of the Lord's Presence during this Advent Season.
Sincerely,
Rev. Phillip Collier
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APPENDIX B
RESPONSES TO QUESTION 4.
11/26/94
1. Blank
2. I felt as if I were on holy ground. Every time I have
sung "There's a Sweet, Sweet Spirit in This Place" I have
been transported back to Hughes Auditorium. I vividly
remember the music � Janie Wiley singing "There Is a Balm
in Gilead." I feel very fortunate to have been part of the
revival. It made a definite impression on my life.
3. The intensity of His Presence. As I took my seat at
Chapel that morning � I thought we were in for a dull,
boring service since the special speaker had changed... So I
turned around to the people behind me and said � "Well �
this is sure gonna be a long one!" Wow. I thank the Lord He
was not content to keep me in Hughes Auditorium, tho. Three
marriages, my husband's Air Force service, a miscarriage,
the birth of our 2 children, the death of my parents, our 8
years, surgeries, work struggles � joy unspeakable, and
full of His Glory � He does lead His dear ones along.
(At bottom of survey: Thank you for doing this survey.
Something else that has been exciting lately is when we get
music for orchestra at church and I mention to our music
pastor "This was a special song at the Asbury Revival" he
gets encouraged and talks about what he heard about the
revival and where he was when the story got to him � God
bless and have a great time doing your survey. )
4. not man made but spirit led
people in genuine relationship, authenticity, no longer
wearing masks of spirituality � prior to the revival,
people, students, profs were great pretenders at humanly
organized revivals, chapels. There were always persons who
seemed to count themselves greater than � always counseling
with seekers but at this spirit led retreat, we were side by
side
freedom without time restrictions /classes were cancelled
the music was no longer performance but of the heart
no one ate separately in the cafeteria � the popular
persons /the "average" persons � people mixed
5. There was such a quiet moving of God's Spirit. There was
very little talking. I was a married student with a family
and went every evening. I even got to be there during the
day because of being a student. Therefore, I was there a
lot. The most vivid memory for me is that upon entering the
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front door of the auditorium each time I would be melted to
tears. I was already a Christian doing what God had called
me to do. I was at peace in my relationship with God through
Christ and felt His daily presence, but during the revival
it was [as] though the Spirit of God had encamped there.
6. The intense presence of God. An overwhelming sense of
LOVE. The infilling of the Holy Spirit. Spirit filled
singing.
RESPONSES TO QUESTION 5.
1 . Blank
2 . I was there the morning it began and felt the presence of
the Holy Spirit so much I just had to be there.
3 . I had been participating in the dorm Bible study of the
book In His Steps. After chapel that morning and the next
day when our dorm R.A. came running into the room saying
"It's still going onl It's still going on!" I realized it
was the time to focus my full attention on the Holy Spirit
as He had turned His full attention on us.
4. I couldn't leave the auditorium � I only wanted to sit
in God's presence. I didn't need food or sleep.
5. I wanted to be there. I couldn't stay away. I sought
every opportunity to attend. I would just sit, meditate, and
bask in the love permeating the air.
6. An innate sense that something special was happening and
that it was for me. I was to be apart.
RESPONSES TO QUESTION 4. 11/28/94
1. It was His presence that was so remarkable. I was
released in worship and evangelism at new levels.
I remember Dr. Kinlaw telling us that God could use
this time in our lives. I remember someone saying we were
getting spoiled because it was so easy. We were.
I was out doing evangelism a lot then. That was
exciting .
I still have a little Hughes Auditorium in my heart.
But I have grown to embrace other models, too.
At the end God told me I'd see revival again. He's sure
turned my heart towards Him in the last 2 1/2 years. I pray
for revival in our valley and the world... I have a growing
circle of intercessor friends. The coming wave of His Spirit
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is more precious to me than where we've come from in the
last 25 years. That was practice.
2. The honesty of the sharing & the openness of the
participants were important for me. I also remember the
intensity of the "feelings" associated with being in Hughes.
I felt it as a very powerful energy drawing me to be in that
place, surely as Moses must have felt when experiencing the
burning bush. It was a consuming power, cleansing and
energizing. I have felt for brief moments this touch of the
Spirit over and over again in my life but never associated
with a particular place. It was as if we were in the very
presence of God in that place.
At the bottom: Sometimes when I remember the revival
I'm filled with guilt. As I analyze this, I think it's
because we were so blessed and now what have we done with
that experience to change the world? It was as we were
called to do great things. Some of this has to do with our
place in history as a generation but I think I always
struggle with "God's will," finding that "great thing" I'm
meant to do. I've been faithful, but I don't think very
extraordinary [oops - this is sounding a little like public
confessionl) I'm a pastor's wife, have raised 3 beautiful
Christian children, & been very involved in the UMC. Right
now I'm working as a C.E. Consultant for Detroit Conf. &
direct a Christian Drama Troupe.
3 The sovereignty of God in choosing the timing & people for
this marvelous outpouring of the Holy Spirit still amazes
me. The years and years of prayer for the people that were
saved, reclaimed, filled anew, etc. boggles my mind. I am
still thrilled that I was privileged to be part of such an
unbelievable move of God.
4. the way it melted the cliques in the very clear shared
sense of God's presence
5. � The power and closeness of God thru the Holy Spirit.
� A strong sense of brotherhood and a need for those
affected by the Spirit's Presence to be together along with
the togetherness that grew out of the experience.
� How when we least expect it, God can come to us in a
powerful and dynamic Presence and change and challenge us.
6. The spontaneity of the Holy Spirit as it came upon us.
The spirit of the student body as we responded to the Holy
Spirit was so real.
7. I most recall the strong power of the Holy Spirit drawing
people to Christ & touching & softening very hardened
hearts, including my own. It was at this revival I became a
Christian & have not doubted my salvation since that time.
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8. My wife, daughter and I had just moved to Wilmore on Jan.
2, 1970 and I started classes a few days later. The chapel
service started just as the others I had been to during my
first few weeks on campus, but it quickly became apparent
that God was moving in a new way. I left later to go to my
job; but I remember returning to Hughes at various times
through the rest of the week to see and experience what was
happening. We went home that weekend to tell our home church
about the revival. The most fulfilling experience for me of
the revival was several weekends later when I went with a
witness team to Vincennes, IN. We shared in four different
churches on Sunday. The pastor of one of the churches went
to the altar on Sunday morning to be renewed. He had become
liberal and realized that morning that he needed God.
9. It was a time of tenderness � openness.
I was impressed by the people there.
10. 1. The wonderful expression of Christian unity-.. For me
personally, I needed this because of the political
disharmony which had happened within the administration
2 . The special witness teams leaving campus to share
our experience
3 . The national coverage
4. Non-stop sharing and caring.
11. As I recall the Asbury Revival, I remember the abiding
presence of the Holy Spirit. The Spirit was so evident it
was as if I was inhaling and exhaling the Spirit. It was
precious, sweet, aroma of His presence. Tears flowed from
everyone praised Him. The Lord's might and power was
expressed through incredible answers to prayer. Other
revivals broke out just by students calling home to relate
what was occurring at Asbury. The testimonies of students
and those attending sparked revivals all over the US & one
revival in Mexico as a student called her home there. The
song "There's a Sweet, Sweet Spirit in This Place"
capsulated the aura of Hughes. It was as if a magnet was in
Hughes, drawing me there. I couldn't leave but for an hour
or two at a time. I had to be there day and night. Time
became suspended for 1 week. I tasted heaven.
12. Larry Sutherland was the second student to testify that
first day. I think his testimony affected a lot of students
because he was always good for laughs � but not thought of
as a spiritual leader. His openness in his testimony was so
real that it was clear that God had really touched him. And
this had an impact on students that never took spirituality
seriously. I also admired the administration for recognizing
what was happening and not ending the chapel service to go
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back to classes � but rather let the Holy Spirit move no
matter how long it took.
13. A spirit of anticipation and repentance.
14. �Meeting the Lord on a personal level
Seeing the Holy Spirit move � brokenness of
students
� The willingness of the administration to keep hands
off
ANSWERS TO QUESTION 5.
1. That fall I was pulled into intercession for the revival.
We were expecting Him to come. He did that.
2. The Holy Spirit I 1
3. I was asked to play the piano.
4. the power of the shared awareness of God's presence & the
sense that something extraordinary was taking place
5. The Holy Spirit!
6. My love for God and His children & His commandment to
spread the gospel to all.
7. The drawing of the Holy Spirit was compelling.
8. I was in the chapel service that day it began. I would
leave to go to work or to go home to my wife and daughter, I
would be drawn back to experience what was going on. Several
times they would go with me.
9. At first to see what was going on � then to see what
part my life was to play-
10. The whole experience was like a magnet that just kept me
there.
11. I was a student during this time. The presence of the
Lord was real. He was being lifted up drawing hundreds of
others, as well as myself, to Him.
12. I was a senior and was in it from the beginning. I
wouldn't have wanted to miss any of it especially hearing
the testimonies and seeing how the Lord was touching lives.
13. Personal concern for spirituality. . .Holy Spirit-centered
living.
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14. The Holy Spirit � I really was not interested.
RESPONSES TO QUESTION 4.
11/29/94
1. - Spontaneous testimonies of faith by students
- Continuous praises and prayers in the Auditorium
Groups of students going to different churches to give
personal testimonies
- Praying for one another
2 . Friends testifying
Music
3.
1. The confession of Dr. Shepphard
2. The confession of Ruth Seamands
3. The testimony of the lady who had had cancer
4. Going without sleep for two days
5. The song "There's a Sweet, Sweet Spirit"
6. Accompanying friends to the altar
7. The news broadcasts
8. Some of the strong claims and action taken by students
(ie breaking eye glasses on the belief that God would heal
their eyes)
4. The number of people going forward in Hughes. Also the
testimonies of several classmates.
(On front side: *My increase in Bible study, prayer, (etc)
was because of my contact /involvement in Campus Crusade. It
was because of my questioning during the Asbury revival that
lead me to seek out answers & help to my many
questions ... from which I received through Campus Crusade.
(Unfortunately, I had no one during the revival that could
in a simple, clear, manner explain the plan of salvation!
How sad! )
5. I remember the initial chapel service which broke open
into revival. Frankly, at the time, I was at a place
spiritually where I was not immediately affected in a
significant way- So I remember things like curfew being
lifted, being able to stay out all night in Lexington, etc.
(At bottom: I'm not sure what you are trying to measure with
the survey. Two years ago I had a powerful encounter with
the Holy Spirit that has deeply affected me. However, my
answers on the front page reflect this major turning point.
At the same time, I do not believe that I was at Asbury in
1970 by accident, even though the revival had no immediate
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or obvious impact on me. Surely, this was a part of God's
handiwork .
6. I was in a required chapel service, anxious to get out
and go to class. I was a sophomore at Asbury and was not a
Christian yet. When the bell rang to go to class, I noticed
something unusual happening and could feel it. No one left
the auditorium. At first I thought it was great to be
missing the next class. Then I paid attention to what was
going on, and for the first time in my life I knew there was
a God and that He was real, loving, and personal. In the
first few hours I just watched, but less than a day later, I
had given my heart to Him, prayed with a friend who knew I
wasn't a Christian, and I beccime a Christian and have stayed
true to it all my life thereafter. The 1970 revival was the
most life-changing experience of my life. A few years later
I wrote an article about it which was published in Christian
Single magazine.
ANSWERS TO QUESTION 5.
1. It Started during the regular chapel service and
continued everyday for a week, I was in it.
2. Everyone else was there.
3. Wanted to see and know what was going on and who was
involved to what extent
4. Seeing the action/reaction of those on campus
5. I didn't much! I happened to be a student there at the
time.
6. At first I had no choice. I was in a required chapel
service when it happened, but I continued to come because I
had never experienced God's love and power in such a real
way. God was there in that auditorium. That drew me there
time after time. Time seem[ed] suspended that week while we
all experienced God's overpowering love and forgiveness.
ANSWERS TO QUESTION 5. 11/30/94
1. My strongest memory is of the love and forgiveness people
had for each other. Priorities changed. Being open to the
Lord's voice was the most important thing. The professors
and administration showed their support by cancelling
classes for a time to let the Lord have time to work. By
their actions they proved that at Asbury, the philosophy was
still to be led by the Holy Spirit. How refreshing and what
a witness to the students and people around the world.
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At bottom: P.S. Through the years, I may have strayed from
my complete dedication made in 1970 but when I was at the
end of my rope several years ago � I returned to my "roots"
at Asbury 's Centennial Celebration. The Lord again started
showing me He was still there for me � I was the one who
had moved. The past 3 years he has lead me through some of
the roughest trials of my life, while at the same time
revealing to me that he loved me and was with me � giving
me peace and helping me grow � even in the midst of storms.
Twenty years later � "The Asbury Revival" still strikes a
chord within that is so special. I feel so privileged to
have been honored by God to be a part of it.
2. The openness of the worship services, the music that
filled Hughes, the dorms, everywhere you went on campus. The
dorm hall prayer meetings. The sense of "suspended reality"
but the very real impact the whole experience had on my
daily life. There were several special music pieces that
still bring back the memories and the feelings!
At bottom: Thanks for this opportunity to spend a few
minutes remembering this very special time in my life �
Please let us know how/when we could get the reprint of the
"One Divine Moment" Book! Thanks again!
3. Characteristics of Participants: extreme willingness to
be transparent, acute sense of sin and desire to confess it
A special love for each other that definitely seemed
"divine." A gentleness by leaders, especially Dr. Hunter, in
leading the service. Awareness that God was doing something
special and more important than any other planned
activities. A peacefulness that made you not want to leave
the auditorium.
At bottom: Be sure to contact Larry Sutherland . . . Rebecca
Holmes Sutherland. Becky... had been dating Larry for a few
weeks and had led him to the Lord. On the first morning of
the revival (Feb 3) Larry was one of the first and most
surprising to stand and confess and testify. Becky or Larry
could tell you much more about before the revival and since
then.
4. His presence!
5. The love and concern of everyone at Asbury. How could I
trust(?) the Lord more
6. 1. The testimonies of fellow students & professors
2. The Spirit filled singing
3. The young boy who limped up to the altar to pray & wasn't
limping when he left
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4. My own testimony & mended relationship with Dr. Reynolds
5. The answered prayers & requests for prayers nationwide
6. The press & media coverage
7. The love that filled the campus
7. Someone coming up to me and asking for my forgiveness for
being jealous of me � I didn't know them and couldn't
figure out how they knew me or what they were jealous about
another person asked forgiveness for sexual harassment
which I appreciated
8. Feeling God's presence on campus
"Theme Song' we sang many times � Sweet Sweet Spirit � It
has become one of my favorite songs. It brings back all the
memories & feelings inside everytime I sing itl
The Scune presence of God was there in Hughes Auditorium
at the 100 yr. Celebration when All gathered there for a
special service.
9. Feeling the presence of the Holy Spirit in Hughes
10. The spirit of love and friendship at the college
11. The complete change among the faculty & students, how it
spread through out the world and the continuous worship and
praise of God for so long a time.
12. The strong need to be in the chapel worshiping, nothing
else mattered
13. The feeling of the power of God was overwhelming. The
atmosphere of love that was present at that time I have
rarely experienced since. I recall the moments of victory in
the lives of those giving testimonies. It was truly an open
atmosphere of God's love where repentance and forgiveness
brought rejoicing.
14. The Asbury Revival was a time that the Holy Spirit came
down in the fullness of God's love. It was a feeling of
God ' s presence I had never felt before which would change my
life and the lives of many others forever. It brought me a
new hope for the future which I have continued to share
through my ministry and supporting others who are on the
mission field that will continue to touch other
'
s lives for
Christ until returning to gather home His church �
15. Singing "To God Be the Glory"
People praying together at the altar
Not feeling tired or sleepy even though it might be
late at night.
A more peaceful regard for one another on campus
outside of the auditorium.
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Dr. Hunter
16. The chapel service when it began and the flow of
testimonies as people sought the Lord
17. What I recall most was the open confession of sin, the
joy of forgiveness expressed in testimonies, and the spirit
of love which existed on campus.
18. You could not be there without feeling the presence of
God
19. (Attached sheet - Cooley)
ANSWERS TO QUESTION 5.
1. You realized you were in the presence of the Lord. One
didn't want to leave. The excitement about what the Lord was
doing for people was contagious.
2 . The urgency of the next year
'
s decisions about after
graduation. There was a real "tug" to participate � if not
actually in one of the services but the spirit of the
service permeated the whole caunpus �
3. Desire to experience the incredible Spirit of God that
was there.
4. God was there.
5. The wanting to be involved.
6. The movement of the Holy Spirit in so many lives
including my own. The incredible things that I saw & heard
happening each day. The excitement!
7. We were there � it was obviously a real visible & direct
communication with God by a community (college students)
8. Wanting to feel closer to God and be in his presence
during this special time.
9. Prayer of others.
10. The Spirit
11. I was there when it took place and you didn't want to
leave the chapel for fear of missing something God had for
us. Also to see the people getting their lives changed.
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12. The presence of the Holy Spirit
13. The power of the Holy Spirit as evidenced in the lives
of others was something I wanted to be a part of.
14. I was a freshman at the college at the time of the
revival .
15. The unstructuredness of it & the music.
16. A service during which a friend encouraged me to go
forward and pray
17. The presence of God's Spirit
18. The Holy Spirit 1
19. (Blank)
ANSWERS TO QUESTION 5.
12/1/94
1. People getting right with God �
2. Openness & love for one another expressed by students &
faculty alike. The opportunities to share as part of witness
teams that went out.
*** The presence of God & His power to transform lives...***
3. The testimonies of the students as they were touched by
the Spirit of God. The openness and freedom to share; the
importance of Scripture. The power to share and preach about
Jesus Christ. It was truly a wonderful experience.
4. non-directive � faculty stayed out of the way � non-
controlling Freedom of the Holy Spirit
Power of prayer
5. This tremendous sense of LOVE, peace, joy.
There was harmony that passed all barriers of age, sex,
worth. Miracles of reconciliation & boldness in testimony of
word & song made me awestruck. There was a mystery about
what was happening but I knew I was in the midst of a life
changing experience. The power of God was so real.
6.1 An atmosphere of openness in sharing hurts,
resentments and the immediate unquestioning Love and
forgiveness that followed
2 The reality of God's Presence, His quiet Spirit
3 The singing and PRAISING! TO GOD BE THE GLORY
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7. The awesome impact was reflected in the almost total
oneness of the campus.
8. The presence of the Holy Spirit permeated the entire
campus. A spirit of freedom and release was felt by so many
students. The Holy Spirit seemed to cause time to stand
still and was continually drawing us into His presence,
especially to Hughes. It was as though nothing else existed
except the fact that I was a part of this wonderful
experience 1
9. I was not really "in tune" with my own spirituality at
the time. I was impressed with the confessional openness
which has impacted my own pastoral ministry. The impact of
the revival did not effect me until several years later and
I was able to think through what really happened and how
significant this move of the Holy Spirit was.
10. The chapel service that never ended
The powerful impact of confession
11. I recall the transparency of soul. It didn't make sense
to have unconfessed sin. After personal sin was confessed I
experienced the beginning of "What heaven is like." The week
and afterwards. Since I had been there x4yrs and had seen
many administrative changes, some w/ devastating outcomes, I
saw the blood of Jesus go deeper than the stain of
sin/hurt/misunderstanding/slander/hate had gone. God's grace
did a reverse of the alumni root system that had been
embittered. "May the mind of Christ my savior" become
reality not just a song.
12. I recall the zeal & intensity, some good and healthy �
some not.
13. I worked nights at United Parcel (11:30 pm - 4 am) plus
afternoons in the cafeteria to pay my way through Asbury. I
lived on 3 1/2 hrs sleep for 2 yrs. I entered Hughes
expecting to fall asleep, not out of disrespect but
exhaustion. I never left for 9 hours. Each morning at 4 am,
after work my unsaved? work buddy would insist on stopping
at Hughes. I spent the wee hours of the morning there. I did
go on weekend preaching teams to other churches where the
preaching results were dramatic.
(At bottom: Many time[s] I've heard ministers refer to the
Asbury Revival. When I say, "I was there," everyone wants to
hear about it.
ANSWERS TO QUESTION 5.
1. The Holy Spirit
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2. It's not "what" but Who. Simply, God was at work and His
people could not help but be involved. . .
3. The Spirit of God.
4. Required chapel.
5. I felt drawn in... Friends, curiosity
6. 1 His Presence and seeking more of Him. 2 asking where
I needed to change and what could I do?
7 . The awareness of the omnipotence of God
8. At the time I was not sure what the Lord was calling me
to do with my life and wanted to know His will. It was
during the revival that I gave myself totally to Him and He
called me to be a teacher.
9. I didn't participate very much. I was not motivated.
10. I was there as a student, it was happening
11. I was a student (Sr.). I realized that God's Spirit was
the initiator/controller & changer of lives. The event was
genuine .
12. Some desire to be present and see how God was moving.
13. I was a very active part of the Sunday jail ministries
and the Nicholasville mission. For a year & a half a group
of us who participated in these ministries got together
during lunch to pray & fast for revival at Asbury. We met in
Hughes basement 4 days a week, about 15 an average.
RESPONSES TO QUESTION 4.
12/2/94
1. We had heard a lot about other such Asbury revivals, and
then, as a result of prayer & seeking, we experienced the
one in '70. What began as a regular testimony chapel
service, continued on for days & reached all over the world.
Many people were convicted, or drawn to seek God, & were
dealt with in a different way. All usual activities were
halted & spiritual matters were the most important issue.
Lives were changed as the Holy Spirit worked & the revival
continued.
2. 1) My own conversion on February 7, 1970, at which I
received an unmistakable assurance of my salvation. The
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clarity of these experiences were beyond any experience of
God that I had had up to that time.
2) The remarkable way God convicted me and others of
sin and our need of Him for salvation.
3) The power of God to use testimony (of ordinary
people) to bring renewal of others on multiple witnessing
trips .
3. Singing, testimonies, and salvation
4. � over-riding sense of the Holy
� the suspension of routine activity
� the desire to be in Hughes
� a distaste for the "commercializing" of the revival
through sales of tapes
5. A spiritual presence unlike anything I have ever sensed
before. A room full of people singing and praising God. A
genuine opportunity for repentance and prayer. The
equalization of people � I mean, no one was better, or
worse; we were all seekers of the presence of God.
I remember faces, people, music (especially singing "To
God Be the Glory.") and testimonies but I mostly relate to
this feeling and knowledge that I had that I was in the
Presence of God.
6. I had transferred in for the winter quarter a month
before. So I was new to the campus. The beginning was what I
remember as much as any other part of it. It seemed a bit
unusual when the dean announced he was not going to speak as
planned. I was sitting in the balcony-rear of the
auditorium. The window was slightly ajar, and sometime
during those beginning moments, I heard a sound � like a
wind � whooshing � soft but not the normal wind blowing
through the window. The next 7 days were ones of a sweet
spirit atmosphere in that auditorium.
7. I've been in some great Spirit filled services, but
nothing to match the permeation of the Spirit in Hughes
Auditorium. One felt in God's presence and nothing compared
to being in Hughes, where God was working in multitudes of
lives. His Spirit brought revivals to churches and colleges
also, as I witnessed when I participated in witness teams.
8. The almost overwhelming sense of God's presence during
Friday evening � I'll never forget it. The worship and
praise that night has remained for 25 years as a model and
reminder to me of what worship can really be. Through it
all, God's love was compellingly manifested. My own life was
changed as a result as God's love was poured into my heart.
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9. What I remember is the beginning of it when there was a
testimony service and a senior guy stood up and told how he
had been faking it for 4 years, and how the Lord had touched
him and genuinely saved him. That's when the Revival began
and the Holy Spirit came down. Many people started to
testify and when the bell rang for class, the Professor in
charge said he felt God leading him to extend it for as long
as the Spirit was there. That was the most moving time for
me.
10. The love. The smiles. Everyone in the "same place" in
the mind and heart. The "total community" feeling there in
Wilmore.
11. The sense that God was present was the most pronounced
and profound than at any other time in my life.
The atmosphere was electric, charged with the movement
of the Holy Spirit.
12. i recall the college people (students and faculty) being
warm and friendly to many of the youth from Wilmore who came
to see what was going on. Several of these youth committed
their lives to Christ in the warmth of this atmosphere of
Christian love. Unfortunately this warmth returned to its
former coolness to these folks as the revival faded into
books and memories. Some of these youth fell away then,
while some remain dedicated Christians today.
i recall people feeling they wanted to pray in Hughes
auditorium because "God was in there."
13. I most recall the student body and faculty and staff
being glued to Hughes Auditorium. No one wanted to leave
because the H.S. was moving so powerfully- I recall the
students lining up to confess and testify and the ladies
'
trio singing "Fill My Cup." I also recall all the places I
was privileged to visit to share what was happening at
Asbury � churches locally, college campuses and in the
summer South and Central America.
14. The power and presence of the Holy Spirit. The freedom
that the Spirit gave to testify, love, forgive and glorify.
It was during the revival that the Lord sanctified me and I
made him the Lord of my life not just my savior. The entire
direction and focus of my life changed.
15. The vivid awakening to deeper spiritual life in my own
heart was the most tremendous. But second to that was the
long prayed prayers for fellow students coming to the Lord
being answered. And equal to that the
evangelistic /missionary thrust and harvest that followed.
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16. The presence, power and peace of the Holy Spirit in
Hughes Auditorium.
The peace & sense of something special happening on
campus .
Flying to Florida to speak in two churches about
revival .
Sitting in Hughes praying, singing, watching, &
listening.
Not having classes !
Seeing so many lives so dramatically impacted.
17. I went to the altar to seek God for healing of my eyes.
Although they were not healed directly at the revival, later
I received surgery & have been healed ever since. I also
remember the sense of God's nearness.
18. What I remember most is several of the "tough guys" (who
had turned rebellious against their parents' faith) came to
know Christ in a personal way- They were never the same
again. The testimonies touched me as no other did. I also
saw people who held grudges against each other renew their
relationships .
19- The freedom in praise and worship. I felt such a close
presence of God.
20. outpouring of the Holy Spirit
ANSWERS TO QUESTION 5.
1. The presence of God could be felt, & as it (revival)
continued, we knew the people were sincere & this was a
"real" move of God. (Not an every day occurrence.)
2. My sense of need, provoked, I think, by the presence of
the Holy Spirit. The observation that others were finding in
Christ what I had not found.
3. God's Spirit
4. There was no valid motivation other than the urging of
the Holy Spirit of God upon us.
5. A required chapel service put me in the place at the
beginning. I had become somewhat apathetic and was beginning
to lose faith. When this chapel service began I was trying
to study for a test and not get caught by the chapel
checker. I remember a feeling which I now attribute to the
Spirit, and I just did not want to leave.
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6. The atmosphere was magnetic.
7. God's Spirit confronted me with my need to recommit my
life to Him.
8. God was present in power, and I didn't want to miss any
of it.
9. I felt I wanted to do something to let others know that
God had touched me.
10. Everyone around me attending & being blest.
11. The touch of God's Spirit on my heart and life
12. 1. Beginning; mandatory chapel
2. Spiritual interest
13. The Holy Spirit was genuinely moving on people and there
was freedom on the Ccunpus that had not been there. I wanted
to be a part of that experience and drink in the full
reality of itl
14. The need I felt to be in the presence of the Lord and
the desire to have Him show me where He wanted to change me.
15. I had prayed and believed diligently for it to come and
longed for the move of God.
16. The Holy Spirit
My spiritual need
curiosity at times
desire to be used/useful
candidly, the attention & recognition was sometimes a
factor
17. The sense of God nearness
18. I was moved and amazed by what was happening. I had
never seen anything like it.
19. The drawing power of the Holy Spirit
20. Holy Spirit
RESPONSES TO QUESTION 4. 12/3/94
1. I recall the total spontaneity of it � no preaching, no
pleading for people to come to the altar. After hearing so
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much about being filled with the Spirit, I recall seeking it
for myself. That week in 1970 was a turning point in my
life. My walk with the Lord came alive. I recall going out
on witness teams in the months following, and seeing the
Lord do the same thing in the churches as he did on campus.
2. � People and myself being able to be in the Lord's
presence
� Asking of and granting of forgiveness by the Lord
and other people
� Teams from Asbury going other places & revival
beginning there
3. 2 Things: 1 I was up all night doing a term paper, so I
missed the opening chapel service, arrived just as the first
altar call was going on (since nobody showed up at the 9:00
am class). I was amazed at the flood of students rushing by
me to get to the altar for prayer.
2 I remember one time, late on the first day or the
second day when I found myself sitting behind the altar with
my back against the stage just watching all the people
praying at the altar and listening to the testimonies, and I
was laughing with joy. I looked at my watch and realized I
had been sitting and laughing for over three hours I
At bottom: Looking back on those times now makes me feel
even more of a hypocrite and failure now, since I was right
there in the middle of all that overflow of the Spirit, I
participated and partook of all that was offered, I went out
and shared that experience and saw others touched by my
ministry; but now my life is in shatters and I have my
doubts if any of this spiritual "hocus-pocus" has any
relevance in the "real" world!
4. Vibrancy of prayer - nothing more important than getting
right with God. Forgot about food, because presence of God
was so great.
5. The holy spirit taking over & so many people touched.
ANSWERS TO QUESTION 5.
1. There was no "motivation" to it. I was in the chapel
service when it broke out, and until I left to go on a
witness team that weekend, I was drawn to Hughes to hear the
testimonies and seek the Lord myself.
2. My love of the Lord & desire to serve Him.
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3. I wanted a totally life changing experience
(sanctif ication, Baptism of Spirit, etc), that others were
testifying to. It felt good, and helped for a while, but it
didn't last.
4. Presence of God evident
5. The movement of the spirit
RESPONSES TO QUESTION 4.
12/5/94
1. I remember being surprised at the people who stood to
testify in that initial chapel service. Some had been
rebellious against things of the Lord. I was cunazed that a
Catholic friend from my floor came to the Lord. During the
initial phases I remained skeptical though. I had worked
with professors ' children and had heard of the hypocrisy of
some of them. I "put out a fleece" and said, "Lord, if this
is genuine, the adults of this community will be changed as
well." The following Sunday Dr. David Seamands issuded a
similar challenge from the pulpit. I joined the adults at
the altar. I had fought any kind of experience of
sanctification until that point. The Holy Spirit through the
Asbury Revival and the walk to Emmaus (later) brought a
change in my life on a deeper level I
2. The sovereignty of the move of God. It was not concocted
or coerced but a mighty move of the Lord. It did not focus
on personalities or performances but was spirit led.
I remember seeing parents of a student arrive on
campus. The student had phoned them to tell them they were
needed immediately at campus. They flew in and arrived only
to be sent to Hughes Auditorium. They had not been told why
their daughter wanted them there, just that they were
needed. As they entered the auditorium the convicting power
of the Holy Spirit came upon them without a word being
spoken. Neither were saved but were compelled to run to the
altar & receive Jesus Christ as Savior.
3. � Power of the Holy Spirit to change lives
' " " within each of us as we went
out to other institutions & then witnessed the same thing
happening that happened there at school.
4. On witness teams I learned that most churches are bound
and the Holy Spirit is limited by dissention and
unforgiveness between church members � but that the Holy
Spirit is freed when members go to one another and ask
forgiveness. If one will go a chain reaction is started
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5 . The genuine change that occurred in the lives of people
around me; the confessions of leaders at the school & in the
community of the need for change in their lives (people I
thought had it all together as Christians); the humility of
those people (adults) in leadership to make confessions to
the student body. It could have been nothing other than the
Holy Spirit moving in that place that caused it.
6. The spontaneity of the services. The awesome presence of
God one experienced upon entering Hughes Auditorium.
7. I think the first thought that comes is pure unbounded
" JOY" 1 It was such a season of "light and joy." It was as if
the very air was easier to breath! I felt we had been � all
of Hughes � lifted to a higher plain. The Holy Spirit
seemed to particularly settle on that wonderful old
auditorium. We were aware of a special giving of His
presence all over campus but it was like Hughes was the
"Holy of Holies" and that He was flowing from there into our
lives and then to the world. The awareness of sins and the
freedom to confess was another big recollection.
8. The unique "feel" of the Spirit of God being present in a
physical place.
RESPONSES TO QUESTION 5.
1 . I initially I attended due to the chapel requirement .
Later, I attended due to curiosity. In the mid-stage, I
attended to see others being touched. In the final stage, I
attended to receive a personal blessing of His sanctifying
grace .
2. As a freshman I was not enthusiastic about chapel led by
our dean. His services were usually boring, especially
testimony services. But when the testimony was given
resulting the Holy Spirit's outpouring of conviction, I
found myself seeking God at the alter. I do not recall
leaving Hughes except to shower & change during the entire
time.
3. The Holy Spirit
4. I was a married student but I was awed by the moving of
the Spirit.
5. Curiosity at first, a sense of something powerful
occurring & I didn't want to miss out on something great,
the drawing power of the Holy Spirit.
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6. I was hungry for the things of God and to know His will
for my life.
7. I couldn't have stayed away if I had wanted tol There was
a magnetic pull that couldn't be resisted.
8. The fact that I was there & it was happening
RESPONSES TO QUESTION 4.
12/6/94
1. I had a conversation with Larry Sutherland in the grill
that morning and he told me he knew something special was
going to happen in chapel that morning. Boy. Was he right 1 I
was emiazed at how God moved people to openly confess their
sins. I even remember Mrs. Seamands sharing her feelings
being in that close community.
2. The excitement at what the Lord was doing is my strongest
memory. That excitement showed itself in many ways � the
worship & singing, joy on Ccunpus, the sharing of personal
victories as well as ways in which God moved through a
testimony
RESPONSES TO QUESTION 5.
1. I was drawn by the Holy Spirit & was blessed to see other
lives changed. The open confession I witnessed blessed me as
well .
2. The Holy Spirit I When Larry Sutherland stood up to give
witness to what the Lord had done for him and said to him
the night before, the presence of God began to be as obvious
as a cloud.
(At bottom: Please permit me an observation: With all that
Asbury College and the town of Wilmore had been through the
previous 3 to 4 years, I feel that the Lord used the student
body (blessing us in the process) to bring conviction and
work repentance & reconciliation in and among the faculty &
staff, the seminary faculty & staff and townspeople. Then,
was we yielded to His Spirit's promptings, our obedience
freed Him to move in power all over our country and the
world. TO GOD BE THE GLORYl ! ! Lord, pour out Your Spirit on
the church today. Especially the U.M.C.
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RESPONSES TO QUESTION 4.
12/7/94
1. I mostly remember the incredible power of God in Hughes
Auditorium. I was impressed with the sincerity of the
testimonies, & the obvious lack of manipulation. I was
struck by the fact that Dr. Clarence Hunter and Dean
Reynolds had been sovereignly prepared to take leadership in
the meetings.
2. The sustained presence of God. An inappropriate song/solo
would not dissipate His presence. The Holy Spirit would just
fall /rest upon us again. It was no effort for us to just be
sustained and engaged by His presence.
3 . Blank
4. Over the last 25 years there have been times when my
interest in looking back and appreciating the Revival has
been great & I am in one of those times right now. I
remember some of the very honest testimonies & the sense
that God was very close. I remember how it caused me to look
within & to examine my own life. As I look back to that
time, I still remember the feeling of God's touch & it
heightens my feelings even today. I remember that it also
caused or perhaps allowed me to ask questions & face doubts
that have lead to spiritual growth.
5. A team of us went back to our home churches in West
Virginia and shared what had happened in our lives. I've
never felt so empowered by God or such an overwhelming
spirit of love. At my home church I witnessed people who had
been at odds for years forgive and embrace each other as
they opened up to "the sweet, sweet spirit" in our midst. To
this day the two themes sung at my home church are "Sweet
Sweet Spirit" and "He Is All I Need."
6. What I most Recall About the Asbury Revival:
I had occasion during the past 25 years to recall the
events of this revival and it's impact on my life. I
remember well the events of the prayer cell chapel and the
honesty of several of the participants during the testimony
chapel. I happened to be sitting in the 2nd row of students,
middle of the row center section. As the testimony service
ended and the altar call was given, I knew that I should
make my decision for Christ but didn't. Instead I put out
fleeces & the three fleeces consisted of clearing the two
students so I wouldn't have to walk over them. In a matter
of minutes the row to my left was empty. I again put out a
fleece asking the Lord to send Dr. Y. D. Westerfield to sit
at the empty row. Once again I look[ed] over to my left and
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there was Dr. Westerfield. I again placed out another fleece
this time asking the Lord to have Dr. Westerfield to come
and speak to me. The Lord responded in a resounding, No I
"You know what needs to be done. Do it!"
For the next 7 days I experienced what life would be
like without a presence of God in it. People with whom I
talked to throughout the week all gave me this same message,
"What is God asking from you and how come you're not doing
it?"
The night before classes were to resume, my wife and I
entered the chapel just for information about classes. My
wife excused herself leaving me alone in the center balcony
3rd row from the back. Exact opposite from the beginning of
the revival. As I wanted for her to return I noticed a group
of friends entering the chapel from the left platform door
area, my wife among them. They all gathered at the altar in
prayer. I knew their prayers were for me. (My wife later
told me she was moved to leave Hughes and at the same time
these friends also were moved to leave their dorm. Each one
encountering the other in the same place behind Hughes
Auditorium. They were led by the Holy Spirit to pray for
mr . )
My wife returned to where she ha[d] left me 3 rows from
the back of the balcony (center). As she touched my shoulder
she said to me, "Harry you know what God wants you to do!
Why don't you do it now?" The moment I got up to respond
affirmatively to God's call, the Holy Spirit lead my wife &
I to the altar as a public witness to my yielding my life to
God.
You ask what I recall that is it. When I feel
discouraged or go through times of depression the Holy
Spirit reminds me of this event in my life. How God saved
me. I cun also reminded that God saves me now, today. As as
the poet wrote he will save me in the future as well.
Stanley Ditmer wrote: I'm in His hands. I'm in His hands.
The days I cannot see. Have all been planned for me. His way
is best you see, I'm in His hands.
ANSWERS TO QUESTION 5.
1. The compelling pull of God's Spirit & deep hunger for
renewal
2. Initially to help lead singing.
3. I was a student attending chapel
4. I was there as a student & was moved from the beginning
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5. My increased closeness to God, a renewed desire to learn
and study the Bible, and wanting to share all that had
happened
6.1 was obligated to be there for chapel � Attendance was
being taken. I stayed because God was speaking to me. After
5 hrs I left having said No to Him. I returned out of
curiosity and for information. I decided for Jesus out of
love for Him and other friends who were interested in ME.
ANSWERS TO QUESTION 5.
12/8/94
1. We were doing our student teaching at that time. So we
missed the majority. The greatest memory was the Spirit
moving in student lives.
2. opening chapel
many confessions including Dr. Seamands
my own conviction
victories so many victories
3. An almost overwhelming sense of God � His holiness � of
being in the holy of holies.
I would stay until late at night often & toward the end
of the revival when there were few people there, I still
felt in awe of His Spirit's strong presence. I remember
taking my shoes off because I felt I was on holy ground.
4. I knew the tangible presence of God for the first time. I
later remember Dr. Kinlaw saying in a chapel service that
those of us who were there were marked with a seal for life.
It was true. God changed my life & who I was during that
time. But more than that, he manifested His Presence in
holiness and power into that corporate body. The "event" put
anything he did for me in proper perspective as compared
with the sovereign manifestation of His Spirit. It continues
to influence the course of my life, not as a memory only,
but as His Spirit lives today in me.
ANSWERS TO QUESTION 5.
1. Holy Spirit
2. Great desire to be in the presence of God � It was great
3. To be in God's presence � to become like Him
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4. The Holy Spirit. I was in the chapel service when it
began, but the presence of the Holy Spirit kept me there
with little need for food or sleep.
RESPONSES TO QUESTION 4. 12/13/94
1. I remember the tremendous outpouring of the Holy Spirit;
the wonderful feeling of peace and love for God all over the
campus .
2. spontaneous outbreak (unplanned)
open confession of sins against others
people of all walks of life participated
numerous witness teams resulted
people came from all over (out of state) to witness
what was going on
3. 1. The total involvement of the student body, professors
and administration.
2. The discarding of required schedules.
3. The glorious music.
4. The freedom to speak and pray freely
5. The open acceptance of each student as they publicly
confessed their sins and fears regardless of social class.
Don't we wish this open acceptance was always the norm I
4. Testimonies, and how extremely honest people were to
confess what had obviously been on their hearts for years.
People seemed to want more of Jesus in their lives, and to
have a balance to their lives. I felt honored to have been
there during this most historical time and KNOW GOD had
wanted it to happen. No one forced it.
5. What I remember most about the revival was the openness,
love, & forgiveness. I am still impressed by the real
presence of the Holy Spirit. The Spirit could be sensed
throughout the campus.
6. I remember the remarkable peace � the reconciliations �
the repentance and most all the sweet, sweet spirit. To this
day, I never hear "To God Be the Glory" without thinking of
this wonderful outpouring of the Holy Spirit. I will never
be the same. God Bless!
7. GOD ANSWERS PRAYER!!! If I can get a hold of a tape
recorder I will send you a cassette. The main thing I
believe was the awesome presence of God in all His holiness.
It made you feel small and in utter awe. As I had been
praying so intensely for this moment, it underscored to me
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God responds to heartfelt cries if we are willing to be
faithful and pay the price. Personally, my own response was
of deep, deep joy. I could not stop bubbling over in
laughter many times. Oneness with Jesus. Deep, deep peace.
How God moved hard hearts, they melted. So many, many
answers to pray [ er ] .
Written below: I was in Hughes from 8 a.m. until 5 a.m. (21
hours a day) every day. I only slept 20 hours all week, and
maybe ate 7 meals of that I My brother (Dr. David Brabon '69
graduate ) , a medical student at U of L said in response
"When your soul is at peace & all is in harmony your body
needs very little."
It seems like only yesterday. It brings back deep
emotion, holy awe. God responded and answered three 3 years
of soul searching prayer above and beyond all expectation.
It is very humbling to have been so involved in the inner
sanctuary prior to the "big event." How can you explain
being entrusted with the sacredness of preparing the way for
Him to come in all the fulness of His holiness?
At bottom on front; What can I say? It is hard to check
these because I know that only a growing, vital, intimate
relationship with Jesus ushers in a deep move of the Holy
Spirit. I have lived and served as a missionary 25 years,
always hungering to see God move unhindered. It means my
life must be blcuneless, pure, poured out whatever the cost.
It means prayer, fasting, the Scriptures are essential (meat
& drink), imperative.
ANSWERS TO QUESTION 5.
1. The urgent need to repent and rededicate my life.
2. Partly because of required chapel attendance (when it
broke out), but also because of the interest in the impact
upon people on campus who I knew, and who gave their
testimony in the services.
3. The Holy Spirit.
4. Felt real presence of the Lord � had never seen or heard
anything similar to this.
5. The motivation came from the Holy Spirit. His presence
was so real & nudged me to participate, share my testimony,
& openly ask for forgiveness from others.
6. The drawing of the Holy Spirit.
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7. I began praying for revival my freshman year that is in
the fall of 1967. The college was in crisis and I knew I
could either criticize (talk w/ man) or pray I I did not take
"sides" but earnestly interceded for a great move of the
Holy Spirit.
RESPONSES TO QUESTION 4. 12/15/94
1. Blank.
2. I remember both events � lengthy services, many
testimonies, altar calls with hundreds of people praying,
confessions (some obviously sincere; some blaming and
hurtful), particular professors who participated, some of
the campus "rebels" who eventually were touched by the
revival ;
and also feelings � lots of emotion and emotionality,
sometimes almost overwhelming (it was no place for
rationalityl Many of the feelings were positive .. .worship,
praise, love, etc. I do recall the sense of openness on
campus, at least for a while. But I also recall some
feelings of isolation at times, as an individual who was not
able to experience fully what others around me appeared to
be experiencing ("am I the only one here not getting it?").
3. The fluid movement of the Holy Spirit. Just a song, a
pray[er] or testimony would [be] all the Holy Spirit
[needed?] to convict the heart towards Jesus. It was
absolutely amazing.
4. Initially it began as a normal song and testimony chapel
service but it seemed to change following the testimony of
an individual that you would not expect to testify. That was
followed by people going to the altar many of whom
immediately went to the platform to describe what had
happened to them. The series of prayer times, testimonies,
singing, and praise seemed to continue without hype. As the
days (and weeks) passed, reports of what witness teams
experienced prompted renewed joy and excitement. I do recall
certain students who virtually discarded their studies in
favor of going out preaching and witnessing.
5. Dr. Hanke and other professors kneeling in prayer and
seeking spiritual renewal. Regretfully, the revival time
could be seen as a microcosm of my life now. Basically, I
missed out on so much. I was not in chapel when the revival
began � I was "cutting" to study for a Brit Lit exam. I was
also dating someone who did not want to attend much. Broken
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dreams /disappointment. I let too much pass me by- Sorry I'm
not more help.
6. The emphasis on "sanctif ication" which I begged God to
give me but according to "professors and spiritual giants,"
I did not receive it. I was greatly depressed and
disillusioned. I felt not only the revival but the entire
four years putting so much emphasis on sanctif ication as a
second work of grace I must have in order to be accepted
greatly turned me against Asbury, God & religion. * It was
only years after Asbury that I turned back to God &
refocused off of "sanctification. "
7 . There was a charismatic student ncuned Barbara Bunn who at
the very first stood in that service in Hughes and gave a
prophecy to "seek the Lord where He may be found, call upon
Him while He was near. Now that I, too, have the Baptism of
the Holy Spirit I know what it was. At the time I did not.
At hindsight, it was an outpouring of deep repentance and of
deep reverence to the God who was alive and who moves by His
Spirit. � He has continued to do so in my life � but this
whet my appetite for more.
ANSWERS TO QUESTION 5.
1. At the time I was searching for a closer relationship
with God. Twelve years ago I wisely gave up the search and
became an agnostic. For some reason I have never been able
to establish a relationship with God; I have certainly found
more peace in myself the last 12 years than the first 32
years .
2. Initially I was involved because chapels were mandatory.
I participated in many of the services because I was both
curious and seeking. I suspect at that time I was seeking a
totally life-changing experience that would eliminate all my
doubts and turn me into an always joyful, dynamic "spirit-
filled' Christian once and for all timel
3. Watching God move!
4. There was a certain magnetic quality to what was going on
in Hughes Auditorium. One could sit for endless hours
without being bored.
5. curiosity � "fringe participant"
6. I was present at the chapel experience when it broke out
& there were so many students & others being moved by the
Spirit, I naturally wanted to be "sanctified" tool
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7. It was very exciting to be there, and hear people's
testimonies . The presence of the Holy Spirit was very sweet
and inviting. Even after the Revival was 'over' we would go
to Hughes at night alone or in praise just to be in the
presence of the Lord. It continued to be very sweet for a
long, long time.
At the bottom: * When the revival broke out in February, I
had only been a Christian for 2 1/2 months. Consequently, my
patterns of Christian living hadn't been fully formed and it
is hard to tell what influence the Revival had particularly
or what was the presence Himself in a new baby Christian.
ANSWERS TO QUESTION 4.
12/18/94
1. The willingness of people to repent was extraordinary.
There was a dynamic movement of the Holy Spirit convincing
people of sin.
I shall always remember that it seemed like when we
(congregation) prayed, there was such unity and faith that
our prayer was like a great column rising toward heaven. We
witnessed incredible answers to prayer. 9 months after the
revival I spoke in my home church and watched with amazement
as 3/4 of the congregation came to the altar. Even today if
I share about the revival I get excited and/or choked up. I
was encouraged in my faith by seeing hard-core unsaved
fellow students repent and publicly testify to salvation.
2. I best remember the chapel which started the revival. The
speaker was unable to come due to the inclement weather at
the last minute. The time allocated for the speaker was then
given over to testimonies. There was a quiet holy hush over
the campus itself. There was a holy freedom in which the
students seemed to move & live. I was keenly aware of the
lack of discipline/legal aspect of campus. It was freeing.
(At bottom: I would like to say that especially in the last
5 yrs. I have used the Asbury Revival story in the "Disciple
Bible Study" series I have taught & have used the story to
generate interest in the working of the Holy Spirit & in
Asbury College as well.)
3. The bond between students was greatly strengthened a
true spirit of love could be almost physically felt.
4 . Blank
5. I do remember vividly that week. I was not a part of "the
group" praying for revival and so the entire chapel service
that day was a new experience. I remember some negative
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factors � open confession that I didn't think needed to be
public, people claiming that God told them to marry a
specific person and almost too much hype. My most vivid
positive image was David and Helen Seamands. Although I have
no contact with them, they remain two of the most
influential people in my life. Through the struggles of my
life, I have never lost sight of the awesomeness of being a
part of that revival. I feel honored that God showed Himself
in that miraculous way while I was a student at Asbury.
Perhaps I experienced enough during that week to never doubt
that there is a God who loves me unconditionally. I haven't
ever verbalized that thought, but as I'm "forced" to reflect
on that time I believe it's truel
6. The presence of the Holy Spirit, the spontaneity of how
God worked the testimonies and public apologies of those
under conviction.
7 . I felt a tangible change in the atmosphere during that
Feb. 3rd testimony meeting, sort of like electricity going
through the crowd. In the beginning, it was a typical chapel
meeting (slow and boring) then it immediately changed. The
whole room was "charged" with excitement. It was the
greatest outpouring of the Holy Spirit I've ever seen before
or since.
RESPONSES TO QUESTION 5.
1. I was a married student living off campus with a new baby
and working nights at Kentucky Village. If I had had any
chapel cuts left I would not have been there. Tue. morning
it started. I continued to return to enjoy the presence of
God and watch others respond to the Holy Spirit.
2. The absolute awesomeness of the Power
3. Desire to know what God's will truly was for my life.
4. Blank.
5. As I recall, we didn't have a choice in whether or not we
attended at the onset of the revival. As the time went on, I
felt almost drawn to Hughes... not out of curiosity, but
because I realized this manifestation of the Holy Spirit was
unusual and I didn't want to miss itl
6. Initially it was required chapel, then it was to see what
God would do next.
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7. God made Himself real to me. I've never known such pure
love & joy- I couldn't have stayed away-
RESPONSES TO QUESTION 4.
1. The lines of people waiting to give a testimony
The feeling of God's presence everywhere
2. As I recall, the open testimonies and confessions of
students and especially teachers and ministers left a great
impact on me. It made me become a more loving, touching type
of person that increases as the years go by.
There was such a sweet Spirit on campus and the Spirit
on campus and the Spirit in Hughes Auditorium made me feel
as though I should remove me shoes every time I entered the
place. The cloud of the Lord seemed to hover right inside
Hughes & then lifted when it was "over."
3. The strong moving of the Holy Spirit. The powerful change
in people's lives and the spiritual & physical healings that
took place. I travelled on witness teams and saw little
churches as well as large city churches filled with people
hungry to hear what God was doing at Asbury. My husband and
I were both there during the Asbury revival and even to this
day, people ask us to share our experiences. We are
missionaries with World Gospel Mission and serve on the
American Indian Field. My husband, F� M� is our Field
Director. My father, Rev- V� E� was healed during one of
the services in PA, during a witness team that I led. Praise
God he is 70 yrs old now and is still preaching and able to
walk yet, without having a wheel chair.
4. I saw how GREAT our God is and the magnitude of His power
when people are open and honest before Him. I sat spell
bound in my seat for six hours before leaving to eat and
make some phone calls. I didn't want to leave for I was
afraid I would miss something! I can't recall exactly when I
went to pray at the altar. I just wanted God to have all of
me and use me as He sees fit.
5. Blank
ANSWERS TO QUESTION 5.
1 . Blank
2. The overwhelming Spirit that existed and drew me in.
There seemed to be an almost visible cloud (Spirit) in
Hughes Auditorium. I can still see it in my mind. When the
revival was "over," the cloud lifted.
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3. I had been praying for revival and for some of my friends
in the dorm that did not know Jesus as their personal
Savior. For me, it was very special and I enjoyed every part
of it. The song we used so much. There's a Sweet, Sweet
Spirit, will always bring back tears of joy-
4. I had transferred to Asbury that Fall. I'm glad I did for
the revival and the Missions Conf. that followed has
impacted my life to the point that I am a missionary today.
5. Blank
ANSWERS TO QUESTION 4.
12 ~ 94
1. I recall the spontaneity and that it seemed to last a
long time. There was a very quiet mood on campus and a
closeness to God. I remember that a teacher {I have
forgotten his name) encouraged me to go forward to the altar
railing, which I did, but later felt uncomfortable about it
a disappointed in the teacher. However, I believe that God
uses every experience in a believer
'
s life to further His
kingdom, so I'm sure this (the revival) played a role in my
life although I don't recall it as a major event. I love the
Lord Jesus and have committed my life to Him each day.
2. The singing. I had not heard such singing from the heart
and have not since. Next would be the prayer at the altar
and the feeling that the Holy Spirit was there with us. Then
would be the testimonies.
3. "Sweet Holy Spirit, Sweet heavenly dove. Stay right here
with us, filling us with your love. And for each blessing
we'll lift our hearts in praise. Without a doubt we'll know
that we have been revived, when we shall leave this place."
The singing that broke out without accompaniment as
individuals came to the pulpit before the tumultuous
congregation to witness to the Spirit that permeated the
campus, the chapel, our inner selves. We were literally
engulfed in it, but not drowning!
4. I remember confession and a strong sense of love among
people and urgency to testify to what God had done. An
unwillingness to leave the chapel.
5. What I remember most was the all-compelling urge to
remain in the presence of the Lord, i.e., principally Hughes
Chapel. For seven days I literally did not want to eat, to
sleep, to do anything but stay in His Presence. I did not
purposely avoid those things, it's just that I had no desire
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for them. For the moment just "being there" was sufficient
to meet all my needs.
6. The strong sense of the presence of God in the auditorium
(Hughes). The power of the music/worship/singing Dr.
Hunter leading singing and praying The altar filled
repeatedly with students seeking/ faculty & students
counseling. The copies of newspaper headlines of our events
and other outbreaks of revival the "clown for Jesus"
testimony that opened the floodgates of God's outpouring
upon us.
7 . The wonderful presence of God there is one of my most
treasured memories. I feel those of us present during the
revival were given a special privilege offered to few. I
feel God gave Dr. Hunter & others the wisdom needed to guide
those of us there &, as a result, kept the revival on track.
the services were in good taste. The atmosphere was full of
worship, love, forgiveness, but no wild fire.
There was a Spirit of Reconciliation that permeated the
whole event. I feel that Spirit is one of the Big reasons
the Revival has had a lasting affect on so many people.
8. Several things: The sense of God's awesome, real presence
more than just emotion. The sense of His speaking to me and
knowing He was dealing with me and with others I cared
about. Knowing God was real. Phonies becoming real people �
including myself. Forgiveness � of myself by God people
forgiving each other Healed relationships people that
were damaged becoming beautiful. Harmony. Creativity in
song, testimony, humor, scriptural insight, music, speech,
writing, etc. Gratefulness to God for it all.
9. The most outstanding thing about the '70 Revival to me
was the awesome sense of the presence of God. There was no
attempt to manufacture anything of a "religious" atmosphere,
yet God was simply THERE. The presence was the key to all
else.
This event is probably the defining moment of my
religious self -understanding.
ANSWERS TO QUESTION 5.
1. curiosity & a feeling of God's closeness
2. At first it was curiosity- We were married and living off
campus. I was student teaching in Lexington and had to
prepare each night. My participation was limited by these
responsibilities .
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3. If you were there when it began, you could not escape it.
It drew you back breathless, and empty to be filled again
and again 1
4. God's Spirit � seeing how He was working in the lives of
others. The impact was not a life-changing event for me but
a step in my pilgrimage with God.
5. I cannot express it in terms of motivation. It was more
like being swept up in an outpouring of grace so strong that
to resist or to stand idly by and not participate seemed
infathomable. Personal choice seemed irrelevant at the time.
6. A desire to be where God was moving/ a drawing into His
Presence/ curiosity
7. God's wonderful presence. I couldn't be anywhere else.
8 . I couldn ' t help it . God ' s Spirit drew me in and it was so
great I just stayed. God showed me that He was real. Being
in His presence was all I wanted. I wanted to share that
with others � I had to tell somebody.
9- Strictly speaking, I was not motivated to participate; I
was "caught". After initially rejecting the event as just
emotionalism, I was compelled to reevaluate my assessment
because of the serious deep response to it by my peers and
the faculty. My cynicism was overtaken by the reality of
what I was seeing.
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On February 3,1970, my wife and I were living off campus, expecting our
first child and sick with a cold for several days. My first encounter on
campus was not until the Saturday chapel. It was much like trying to
walk into a class for the first time at mid-term and catch up with the
rest of the class.
However my memory of the revival services that I was able to attend have
long served as a bench mark by which I measure my own spiritual life and
the life of the churches that I have attended and served in throughout
the years.
My fondest memory was the Sunday evening, Feb. 8th. I was sitting in the
balcony around 8:00 PM. Hughes Auditorium was full and someone was
praying. I recall being fearful to open my eyes because I felt like the
roof had been rolled away and that if I looked up I would have gotten a
glimpse of heaven itself. The presence of God and all his holiness
filled the auditorium in such a way that I will never forget. Two days
later God sent us a beautiful baby girl who took much of my attention
for the remainder of the services.
Being off campus, becoming parents, and missing several days of the
beginning of the services isolated me from much of the activities,
however being in the very presence of God even for a short time has had
an affect on my life. Receiving your questionaire, focused my attention
and caused me to realize that my life has been different due to the
revival of 1970.
My son who is now in college and preparing for the ministry has asked me
many questions regarding the revival. He has read "One Devive Moment"
and discussed the revival in one of his classes at Trevecca Nazarene
College. I guess the one thing that stands out above all else, is the
fact that when I share my experiences from those days, I'm still able to
reach out and touch the glory that filled Hughes Auditorium. Everytime
I sing "To God Be the Glory", I never fail to remember the times and the
places that I sang that great hymn during the revival. Just like the
stones that God told the Isralites to take from the river Jordan to
remind them that they had crossed over on try land, the songs and
memories of the the 1970 Revival continue to remind me that I stood in
the presence of God's own Holiness, and I will never be the same again
because of it.
Thank you for the privilege of sharing my thoughts with you and I'm
looking forward to reading the new edition to "One Devine Moment".
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Reflections on the Asbury Revival of 1970
Lincoln Stevens, 1994
The Asbury Revival began for me in a normal chapel on February 3, 1970, in
which the Academic Dean invited testimonies from students after giving his own. During
that chapel a number of students stood at their assigned seats and gave what at the time
seemed to be vibrant testimonies about how God had met their need for forgiveness, the
filling ofHis Holy Spirit, and other blessings during recent days on campus. Such
testimonies or services, of course, were not unusual at Asbuiy. [We had such testimony
chapels about once a quarter.] What did seem a bit unusual to me was the depth and
authenticity with which the students spoke. It seemed to me that the testimonies were
deeper and fresher than usual. At the end of the chapel hour Dr. Clarence Hunter, a
philosophy professor, walked to the platform and said that he believed that the altar should
be opened for students to respond. It was, and in a rush the altar filled with students, four
and five deep.
The prayer at the altar was quiet at first, as I remember, but at times the weeping
of deep repentance could be heard. At one point a girl got up from the altar, went to the
podium, and asked if she could say something to the audience. She explained what she
had been struggling with, how Jesus had met her need, and called on others to seek Him
too. By the time she was finished another student had Uned up to give a testimony, and
then another. Within a few minutes approximately seventy-five students who had been
praying at the altar were lined up to tell of their own experiences of the forgiveness of sin,
the filling of the Holy Spirit, as well as to confess sinfiil attitudes and behavior toward
people on campus. In a short while a new wave of students began moving to the altar.
After finding their spiritual needs met many would move to the line of students waiting to
give their testimony at the podium. Again, many had confessions to make as well as
victories to report. As testimonies continued some expressed requests for prayer for the
needs of roommates, loved ones, and workmates. Many these were concerns for the
salvation of souls, some were for healing.
y By the time the chapel period was over no one seemed to move. The bell rang.
Noone went to classes. That was at 10:50 AM. The testimonies and confessions
continued through another hour, and then two. Then it was lunch hour. Still noone
moved to leave. People were still seeking the Lord at the altar and others were testifying,
and still others were moving to the altar. If I remember correctly, I went to the dining hall
to eat that day but no more than a handfial ofpeople were there. After lunch I returned to
Hughes Auditorium and it was still fiiU of students, many at the altar seeking the Lord and
expressing testimonies, confessions, and prayer requests at the podium.
Dr. Hunter, who had originally come from the faculty section to ask that the altars
be opened, became the informal leader on the podium. When prayer was requested he
prayed. Dr. Rohr, one of the education faculty, I believe, became the informal song
Jeadet aaee in a while He would feel led to lead the congregation in a hymn or a
chorus. Sometimes songs would break out spontaneously.
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evening. By evening people from ofF-campus began to come to see what was happening.
They drove from Lexington as well as other locations after hearing about the revival.
Some of these testified later of how they were overcome with conviction for sin in their
own lives after coming onto campus and then made their way to the altar to seek Christ's
forgiveness and transformation.
The congregation began to swell in the evening to the capacity ofHughes
Auditiorium. The waves of people moving to the altar continued into the night even as
testimonies and confessions were given. Songs were sung; public prayer were led for the
spread of the transforming grace of Christ to others in need. The congregation remained
all night, shrinking to two hundred some nights, but expanding to a thousand by
midmorning. On Friday, February 6, at 12:00 AM the entire auditorium was overflowing
with standing room only. It was a glorious time. In some of the quieter times of the
middle of the night (2:00 AM, for instance) students made their way into the auditorium
and to the altar to seek the Lord. In one such case as a student stood at the podium
reporting the concern of his heart that one of his roommates would find the Lord that very
roommate v/alked into the auditorium and headed straight to the altar. The student
speaking was visibly moved and left the podium to pray with his roommate.
I remember the spirit of those conjoined voices at 1:00 AM singing "To God Be
the Glory," and then Janie Wylie, a nursing student, singing in rich tones, "The Battle
Hymn of the Republic", and later, "There is A Balm in Gilead." By Friday, of course,
numerous witness teams, formally and informally organized, had traveled to other colleges
(Greenville, Azusa Pacific), to the streets of Lexington, etc., and returned to tell of the
overflow of God's Presence at those places. All the while the testimonies, confessions,
prayers, and songs were continuing.
I stayed up all night at least two nights that week and most of the night the rest of
the time. I could not get away from thinking about what God was doing for people and
my own need. During the week I saw students confess bad attitudes toward faculty and
administration, find Christ, and make their way to ask forgiveness from them. I saw
administrators confess bad attitudes toward students and seek their forgiveness. I saw
faculty publically confess their failures to the whole community as well. I saw students
bring their gifts ofmusic to the auditorium to sing or play the praises for Christ's saving
and healing grace in their lives. I felt, like I have never felt since, a congregation praying
with one will. It was as if God was more real than anything, and He was praying through
all the wills that had been unified in His.
What the revival showed me in general was that the reality ofGod is more than
most of us believe is possible. What it did for me on the personal level was to show me
the wonderfiil forgiveness and peace from God through Christ that goes beyond emotion
and intellect, something that I had never known before that revival. Let me explain. My
conversion to Christ during that revival difierientiated for me between a purely emotional
response to the Gospel and truly spiritual discovery ofChrist as Savior. Up to that time I
had committed myself several times to God at altar services during college revivals. But I
found myself identifying my spiritual life with the way I felt. When I felt good I thought
my relationship with God was right and when I felt bad I thought my relationship with
God was wrong.
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I struggled with that cycle of emotionalism for most ofmy freshman and
sophomore years at Asbuiy until the revival of 1970. When the revival began I found
myself extremely unhappy, wanting to have a lasting certainty concerning my relationship
with Christ, and yet I did not know how to find it. I sat several days and nights Ustening
to the continuous testimonies in the auditorium, and even knelt at the altar one time to
seek the Lord. But nothing seemed to answer my need. It was not until Saturday
morning, February 7, that I found what I was looking for.
I had returned to the altar again to seek the Lord. Providentially, Rev. Harold
Spann, who at that time was Assistant to President Kinlaw, came to counsel with me at
the altar. He asked me if I believed that Christ died for my sins and that He had
accomphshed the work for my salvation. I told him that I believed it, but that I still did
not feel that I was a Christian. He then told me what became the key for my salvation. He
said that some people need to turn to Christ by first confessing their sins and repenting.
He said that it would be good for me to confess them to the two people who were around
me there at the altar, ask God on the merit ofChrist to forgive me for them and ask God
to cleanse me of them. This I proceeded to do.
One by one I called from memory each sin that I knew that I had committed and
prayed out loud for God to forgive and cleanse me of them. As I prayed, newly
remembered sins would come to mind which I would then confess and repent of At some
point in the list of remembered sins, which by some people's standards were relatively
minor, my consciousness seemed to open up and the deeper sins ofmy past began to pour
into my rememberance. These sins I had largely forgotten, and they were the ones that I
knew I was most guilty of, and to this day the ones that I would not want to speak of in
public. I then began to confess them, ask God to forgive, and cleanse me of them as well.
Somewhere in the middle of this process I was visited with a complete peace regarding my
sins. Even though the hst of remembered sins had not been completely confessed orally, it
seemed as ifGod had inwardly touched me with His peace. What was remarkable about
this experience for me was that it was not a feeling as such, but more of an inner knowlege
that my sins had been forgiven. It was not like the good feeling that previously made me
think I was a Christian. I no longer believed I was guilty for any of the sins confessed or
yet to be confessed. Just to make sure, however, I went ahead and confessed every one of
the remembered sins and continued to ask for them to be forgiven and cleansed. But I
was assured ofmy complete freedom from their guilt. At the end of that time ofprayer.
Rev. Spann directed me to pray for my future sanctification, which I did. At that point I
got up from the altar and walked to the back of the auditorium.
What was most remarkable to me at that time, as well as to this very day, was that
through the entire experience I felt no emotion. I confessed my sins, asked God's
forgiveness and cleansing, and received His assurance that it had been done. But no
emotion. A while later I did feel completely clean inside, without the sense ofguilt that I
had previously had. But this again was more of a certain knowledge than a feeling. Since
then I have felt many emotions about this and other things I know God has done for me
and others, but the experience was not emotion-based at all.
The second thing that the revival showed me was that it is possible for God in
ChoBt i� mnnifeftt Himself in a public presence something like the Sheldnah Glory ofGod
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in the Old Testament. His presence in those days at Asbury was like an unseen "objective
reality" so clearly and fearfully known to us who were there that it was very difficult to
avoid thinking about Christ and one's relationhip to Him, as well as to respond to Him.
The Presence ofGod was so public and "thick" that some students went so far as to join
forces against responding to Christ, making pacts not to go to Hughes Auditorium, as one
student reported, while others would awaken firom sleep in their dorms to rush to the
auditorium to seek and find Christ at the altar. His Presence seemed to be centered in
Hughes Auditorium, though it clearly spread as people who were there went on witness
teams to numerous parts of the United States during that week and following. Where an
authentic confession was made or a witness was given about what God had done at
Asbury and in the witness's own life, that same Presence would, for a while, spill over in
unusual ways into the place where they were given. I observed on one witness team to
Trevecca Nazarene College, for instance, the same powerful Presence overflow in a
similar way in five different church services in Nashville. In them the normally organized
services, after a simple testimonies fi-om Asbury students, turned into multiple-hour
services of deep, public confession of sin, the sense of complete forgiveness for sin and
reconciliation to God through Christ, and the intense desire to share what Christ had done
for them to others.
The Presence ofGod that dwelled in these places for a while brought unusual
clarity to both professed believers and unbelievers. It seemed that unbelievers came under
deep conviction of sin, almost to the point of not being able to avoid Christ. An example
of this for me was on that witness team to Trevecca. After those Sunday evening church
services a group of students from the college and the male Asbury witnesses, including
me, met for singing and prayer together in a common room in one of the boys'
dormitories. In the middle of this session three male students literally burst into the room,
sobing uncontrollably, and threw themselves onto the floor. Several of their friends
gathered round them to discover that they wanted to find release from their conviction for
sin. They prayed and were counseled until the were assured of their salvation. We were
told later that the three were the most identifiably rebellous students on campus and that
they were in there room two floors away from where we were when they fell under
conviction.
On the other hand, at times it seemed that the Presence ofGod was so real that
even people who professed to be living faithfully for Christ discovered need as well. This
is understandable in light of the fact that the Presence ofGod was so real. People began
to discover that what had been a largely formal or intellectual evangelical faith was
nothing in light of the Living Presence ofGod encountered in those places. I happen to
hear Dan Johnson, the Student Body Vice-President, testify on that Trevecca trip that
before the revival he thought he was a Christian. He said that he had believed that Christ
was the Savior and all the other things that evangelicals believed, but he had never come
to believe it in his heart. But when God came during that week and he responded, Christ
became real in his heart. There are other testimonies that share this feature as well.
Thirdly, the experience in 1970 taught me about the power available in that pubic
Presence ofGod to transform lives. Relationships among faculty, students, administrators,
and families that had been torn or severed for years were healed by the Presence of Christ.
Anger that had built up between students and the Dean of Students was confessed
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publically and healed in individuals through Christ's work in their lives. I saw several
students, who I knew were very angry over campus rules, etc., express repentance and
publically ask for forgiveness over that issue, and then make their way to the Dean,
throwing their arms of love around him. I also heard the Dean publically confess his
judgmental attitude toward students and ask for forgiveness.
Lastly, I observed the intense desire for, and power of, confession and testimony.
The amazing thing to me was the instantaneous outward flow of the Presence ofGod that
occured on the basis of a simple testimony and confession. The testimony on campus
usually involved telling what the witness had experienced ofGod's conviction of sin or
need and then of the transformation that had resulted. They were specific. Often the
witness would feel constrained to call on the audience not to miss what Christ was willing
to do for them. Sometimes the witness would publically confess sin that pertained to
public matters. Other times the confessions were of private matters and spoken of in
terms appropriate to the public but with a note of praise for how Christ had forgiven and
transformed it. Sometimes the witness would tell of restitution that Christ was leading
him or her to do. On witness trips the Asbury witnesses would simply explain what Christ
had done for them and then what had happened at Asbury. The results were often an
immediate response from the audience with confessions of sin, movement to the altar in
search ofChrist's forgiveness and tranformation, the expressed desire to make restitution
for sin, and the expressed desire to tell others about what He had done. The desire to
witness was perhaps best expressed in the fact that on the first weekend after the
beginning of the revival perhaps six hundred out of one thousand students were off
campus in various parts of the United States witnessing in churches, colleges, etc.
As I have reflected on these matters over the years, I have never been able get
away firom the almost unbelievable spiritual possibilities available in this kind ofvistation
of Christ. I have often wondered whether the real solution for present day problems -
secularism in the culture, the personal bondage to sin, the general lostness of our world,
and even the sterility that often affects Christian college campuses - is in the kind of touch
from Christ that was experienced by many ofus at Asbury in 1 970. I wonder ifHe will
come in this way again, perhaps with an even more widespread impact. My belief is that
we desperately need it; my hope and prayer is that He will.
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